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01 Chapter 1 

Verse 1
This chapter forms an introduction to Joshua. It has the Divine commission of Joshua (Joshua 1:1-9), the preparations for crossing the Jordan River (Joshua 1:10-11), and the renewal of the pledge of the trans-Jordanic tribes (Joshua 1:12-18).

"Now it came to pass after the death of Moses the Servant of Jehovah, that Jehovah spake unto Joshua the son of Nun, Moses' minister, saying." Jehovah spake unto Joshua the son of Nun, Moses' minister, saying."
"Now it came to pass ..." "The form of the Hebrew word here rendered `now' shows that Joshua is intended to be a CONTINUATION of the Book of Deuteronomy";[1] but, "Joshua is distinct from the Pentateuch. There is no ancient Jewish tradition or manuscript evidence that the book ever formed a unit with the five books of the Law,"[2] as the critics have alleged regarding their speculative "Hexateuch." Unger's comment on the hypothetical Hexateuch is as follows:

"Unbelieving critical scholarship of necessity must explain away the large number of miracles in the book as legends and treat the history as idealized, as they must also do with the Pentateuch. That is why they have lumped Joshua with the Pentateuch in a so-called `Hexateuch' and subjected it to analysis on the basis of late literary sources (the alleged sources of the Pentateuch ). This is only a rationalistic attempt to explain away the miraculous element."[3]
"The servant of Jehovah ..." This was, above all other designations, the title of Moses (Deuteronomy 34:5), and it was carried over into the New Dispensation by the author of Hebrews. "Moses was indeed faithful over all his (God's) house as a servant" (Hebrews 3:5). The meaning of the term "servant" is very close to that of "slave," but it was the accepted designation of the highest plenary officers of kings and rulers of the world. Christ himself was prophetically presented in Isaiah as the "Suffering Servant" of God, and Jesus stated that the greatest in God's kingdom would be the servant of all (Matthew 23:11).

"Jehovah spake unto Joshua ..." We are not told exactly how God spoke to Joshua. Hebrews 1:1 declares that God of old times spake "in divers portions and in divers manners," meaning "in different portions and various ways." What is important here is that God did indeed speak to Joshua, gave him his orders for the conquest of Canaan, and commissioned him to lead the Israelites in that conflict, which in the fullest sense, was indeed a "holy war." "The invasion and conquest of Canaan were accomplished by Israel under Joshua's leadership, in response to God's direct command and in His never failing strength."[4]
Not only that, this expression, `Jehovah spake unto Joshua,' is the equivalent in the earlier books of the O.T. of the constantly recurring expression in the later prophets, `thus saith the Lord.' This distinguishes the literature of the Hebrews from that of all other nations, and marks out the Jewish claim of having in their possession in a very special way the true will of Almighty God. As Dummelow said, "This is one of the most obvious indications of what we call inspiration ... the importance of this does not derive from any knowledge of how God spoke to Joshua, but in its testimony to the fact of it."[5]
Morton declared that the resemblance of many passages in Joshua to certain sections of Deuteronomy, "makes it clear that a Deuteronomic editor is responsible for the present form of Joshua."[6] However, it should always be remembered that such statements are without objective evidence, that the "editors" and "redactors" so frequently mentioned by some commentators NEVER EXISTED. Every appeal to such non-existent persons indicates merely the UNBELIEF of Biblical enemies. We fully agree with Woudstra that the calling of this introduction Deuteronomic "carries with it implications of authorship and composition that should be avoided."[7]
"Joshua the son of Nun ..." The original name of this leader was Oshea (Numbers 13:8), but just as the names of Abram, Sarai, etc were changed, so was that of Joshua. It was changed to Jehoshua (or, Joshua). The Greek form of the name is Jesus,[8] and it means "Jehovah is deliverance," or "Jehovah is salvation." Not merely in this name, but in a few other salient particulars, Joshua represents the Lord Jesus Christ in his life and achievement.

(1) Like Christ, Joshua did what Moses and the Law could not do.

(2) He led the people into Canaan; Christ leads his people into heaven.

(3) Both Joshua and Jesus began their commission on the banks of the Jordan River.

Verse 2
"Moses my servant is dead; now therefore arise, go over this Jordan, thou, and all this people, unto the land which I do give to them, even to the children of Israel."
"Arise, go over this Jordan ..." A summary of God's orders to Joshua is as follows:

(1) Cross the Jordan River (Joshua 1:2).

(2) Take Israel over the Jordan River (Joshua 1:2).

(3) Be strong and courageous (Joshua 1:6).

(4) Do not fail to keep the Law of Moses.

These dramatic orders came at a time when Israel's enemies probably supposed it was impossible for them to begin the invasion, because the Jordan River at that very time was in the flood stage (Joshua 3:15).

Verse 3
"Every place that the sole of your foot shall tread upon, to you have I given it, as I spake unto Moses. From the wilderness and this Lebanon, even unto the great river, the river Euphrates, all the land of the Hittites, and unto the great sea toward the going down of the sun, shall be your border."
A number of scholars make something big out of the fact that the Septuagint (LXX) omits here in Joshua 1:4 the words "all the land of the Hittites," affirming on that basis that, the words "are possibly a later interpolation."[9] However, the MAJORITY of the ancient manuscripts have the words, and there is no logical reason for rejecting them on the basis of their omission in the Septuagint (LXX) and the Vulgate. A check of the Septuagint (LXX) shows that of the eighteen verses in this chapter, only seven of them, namely, Joshua 1:3,9,10,12,13,14, and 16, escaped mutilation in the LXX.[10] In some verses the person was changed; in others the number was changed from singular to plural, or the other way around, and in other changes, words, clauses, or phrases were omitted as in the instance here. In fact, on this basis, we may conclude that the Septuagint (LXX) is, on this chapter, little more than a poor paraphrase of the text, affording no basis whatever for challenging the accepted text.

No doubt a part of the objection to the acceptance of "all the land of the Hittites" is due to failure to discern that "the land of the Hittites" was a general name for "all of Palestine" during the time when Joshua wrote.[11] We have checked a half dozen scholars including, Cook, Keil, and Plummer, and all of them concur in this general usage: "the land of the Hittites" is a designation of Canaan, or Palestine, generally. It is hard to understand why the critics appear to remain ignorant of this!

Verse 5
"There shall not any man be able to stand before thee all the days of thy life; as I was with Moses, so I will be with thee; I will not fail thee, nor forsake thee. Be strong and of good courage; for thou shalt cause this people to inherit the land which I sware unto their fathers to give them. Only be strong and very courageous, to observe to do according to all the law, which Moses my servant commanded thee: turn not from it, to the right hand or to the left, that thou mayest have good success whithersoever thou goest. This book of the law shall not depart out of thy mouth, but thou shalt meditate thereon day and night, that thou mayest observe to do according to all that is written therein: for then thou shalt make thy way prosperous, and then thou shalt have good success. Have not I commanded thee? Be strong and of good courage; be not affrighted, neither be thou dismayed: for Jehovah thy God is with thee whithersoever thou goest."
"Be strong and of good courage ..." The recurrence of these words, almost like the refrain of a song, should be noted in Joshua 1:6,7,9,18. It was indeed an incredibly daring and dangerous thing that God called upon Joshua to do.

"According to all the law ..." Yes, indeed, according to this testimony, even in the days of Joshua, there was a "Law of Moses," containing all that the Israelites were expected to do! Efforts to make the Pentateuch itself a late book by dating from the times of the judges, or the monarchy, or the post-exilic priesthood are among the most stupid and impossible tasks the so-called "higher critics" ever assigned themselves! This is as good a place as any to take a little closer look at what the Word of God says concerning this:

SUBSEQUENT REFERENCES TO THE PENTATEUCH IN THE OLD TESTAMENT
JOSHUA: We do not even get out of the first chapter until we find this clear and undeniable reference to the "Law which Moses my servant commanded." If that is not the Law of Moses - ALL of it - the entire Pentateuch, then it is nothing at all! We reject the arbitrary arrogance with which so-called "scholars" would try to limit this to some little fraction of the Mosaic Law. There is no objective grounds whatever for such an obviously false maneuver.

JUDGES: Like every other book in the Bible, the shadow and teaching of the Pentateuch lie over every word of it. Look at Judges 1:27-34, where it is recounted how various tribes of Israel did not "drive out the inhabitants of the land." But, indeed why were they expected to drive them out? It is in the teachings of the Pentateuch that they were commanded to drive them out.

RUTH: Where is the implication that the Pentateuch was in existence and well known in Ruth? The whole book is founded on the practical application of the law of Levirate marriage, and down to the very ceremony of "drawing off the shoe," we are looking at the Pentateuchal background in every line of it!

1,2 SAMUEL, 1,2 KINGS, 1,2 CHRONICLES: In all these books, there are recorded frequent departures from the Pentateuchal Law of God by the kings of the people. But Solomon's marriage with foreign women, contrary to the Law of Moses does not prove that the Law did not exist, but that Solomon wantonly violated it. So with all the other violations. Note the references to the tabernacle. Where could the tabernacle have come from, if not from the Pentateuch? The people complained and kicked against the sacrifices and offerings God had commanded, but why did they think they should make such offerings? It was all taught in the Pentateuch, of course. The Philistines took the ark, but why did Israel consider the ark sacred? The answer is in the Pentateuch. Saul visited the witch of Endor, but he disguised himself because it was illegal to do so. What made it illegal? The Pentateuchal teaching. The tragic death of Abner (2 Samuel 3ff) turned upon his failure to stay strictly within "the city of refuge," called Hebron. Well, how did that tradition about "fleeing for refuge" to certain cities get started? It is all outlined in the Pentateuch. David rescued the ark of the covenant, but he ordered that it be carried on a new cart, instead of by hand, with fatal results to Uzziah. Why was it wrong to haul the ark in a cart? The Pentateuch records specific directions for carrying it "by hand." Read all those glorying passages about building the Temple. Where did the design of it come from? The whole thing was a larger and more elaborate replica of the ancient tabernacle, all of the instructions for which are in the Pentateuch. Solomon offered thousands of sacrifices. Why? Such sacrifices were authorized for Israel only in the Pentateuch. Solomon's apostasy is recorded (1 Kings 11). Apostasy from what? The Law of Moses as revealed in the Pentateuch.

During the long years of the divided kingdom, some kings were reprimanded for appointing priests "from all the people." Why was it wrong? The Pentateuch has the answer. Elijah engaged in the contests with the prophets of Baal as opposed to the God Jehovah. Where was the superiority of Jehovah taught? In the Pentateuch. A king murdered Naboth for his refusal to sell his inheritance. Where did the laws originate that Naboth endeavored to keep? In the Pentateuch. Ahaz made a new Altar, and the description and use of it entailed a discussion of the peace-offerings and many other things that could never have been known in those days except for the teachings of the Pentateuch.

Josiah's reforms led to a popular observance of the sabbath, and of the Passover, (2 Kings 23:22). How did they know how to keep such laws? Where else but in the Pentateuch could the instructions be found?

THE CHRONICLES: Exhibit the same universal (in Israel) consciousness of the whole Law of Moses.

EZRA: Upon what was the cruel edict regarding foreign wives founded? The Pentateuch, of course, and upon nothing else.

NEHEMIAH: In Nehemiah 9, the people remembered the pillar of cloud by day and the pillar of fire by night in their plea for forgiveness. Where did that memory come from? The Pentateuch. Furthermore, upon what law was the abolition of usury based? It was based on the teaching of the Pentateuch.

ESTHER: What emboldened the queen to plead for Israel? Her knowledge of the God revealed in the Law of Moses.

JOB: It is the God of the Pentateuch - the Creator, the Helper, the Sustainer, the Personal Intervening God, who shines in every line of Job. The source of such conceptions of God is Biblical, the Pentateuch in particular.

THE PSALMS: There are so many references to the Pentateuch in the Psalms that it would take a volume to list them all. As one of a hundred examples, read Psalms 135:8-12.

PROVERBS: Many of the Pentateuchal regulations are presented as capsuled wisdom in Proverbs.

ISAIAH: This prophet spoke of Sodom and Gomorrah; and throughout, his conceptions of God, the terminology that he used (as is also true of Jeremiah), and other powerful echoes of the Pentateuch thunder throughout the prophecy.

JEREMIAH: "The resemblances between Jeremiah and Deuteronomy are marked. There are words used in both that are found nowhere else. Passages in one are identical with or closely similar to passages in the other, and in general tone and form of thought, the two remarkably resemble each other.EZEKIEL: All of this applies to Ezekiel. Where did he learn about Satan and about Eden, the Paradise of God, if not from the Pentateuch? There are details of the burnt-offering and many other instructions lifted right squarely out of the Pentateuch.

DANIEL: It was the observance of the Pentateuchal diet of the Jews that led to Daniel's success in Babylon.

HOSEA: Hosea 8:12 has this, "Though I wrote for him my Law in ten thousand precepts! ... Many parallels of idiom and language are found between Hosea and the Pentateuch, which show that the latter was extant in the northern Israel, and these can only be accounted for by its existence in a prior written form."[13]
JOEL: This prophet mentioned Eden (Joel 2:3), and the meal-offering, and the drink offering (Joel 2:14), none of which he could have known apart from the revelation in the Pentateuch.

AMOS: Amos is absolutely loaded with all kinds of references to the Pentateuch. "The significance of them lies not in the actual number of references, but in the kind of references and the implications involved in the individual references."[14] The knowledge of the Pentateuchal prohibition against keeping the pledge of a man's garment after sundown (Amos 2:8), mention of the Exodus from Egypt and the forty years of wandering (Amos 2:10), the reference to the vows of the Nazarites (Amos 2:11), the citation of the destruction of Sodom and Gomorrah, and the reference to burnt-offerings, peace-offerings, meal-offerings, tithes, the horns of the altar, etc. - these are but a few of the scores of Pentateuchal echoes in Amos.

JONAH: His knowledge of the Pentateuch is seen in his promise to pay his vows and in the declaration that, "Salvation is of Jehovah."

OBADIAH: There is a reference to Numbers 20:14-21 in Obadiah 1:1:10.

MICAH: In Micah 6 of this prophecy represents the shameful apostasy of Israel as a "breach of their contract with God," and what could that contract possibly be if it is not the Pentateuchal covenant? In this chapter the whole Pentateuchal history of Israel is rehearsed! The Exodus, Moses, Aaron, Miriam, even the disaster in Numbers 26 - all these, and many other things revealed only in the Pentateuch, are mentioned.

NAHUM: Here is the application of the Pentateuchal teachings of the justice, the wrath, and the vengeance of God against all wickedness, especially in the forthcoming judgment against Nineveh, "Jehovah is a jealous God" (Nahum 1:2). That is a line right out of the Pentateuch.

HABAKKUK: In Habakkuk 1:4, we have "The Law is slacked," a plain reference to the Pentateuch. In Habakkuk 1:12, this prophet used three or four Pentateuchal names for God in a single sentence!

ZEPHANIAH: This prophet sternly prophesied the final destruction of the earth on the occasion of the Final Judgment when God will "wipe this Adam off the face of the earth!" The knowledge of Genesis, the fall of man, the repeated rebellions of Israel against God's covenant (the Pentateuch), along with mention of Sodom and Gomorrah as an example - all of these show that the Pentateuch was known throughout the whole history of Israel. Every single book of the Bible after the Five Books of Moses (The Pentateuch) reflect salient teachings of the Pentateuch in all such things, as examples chosen, the laws of God violated, the instances of God's prior deliverance, etc., etc.

HAGGAI: In this prophecy, we actually have Haggai assembling the priests and asking their opinion of certain things laid down in the Law of Moses (Haggai 2:11-13).

ZECHARIAH: This marvelous prophecy reveals the breaking of Beauty and Bands, the two staves that belonged to Zechariah, and both are squarely related to the Pentateuchal covenant status that belonged to Israel. This whole prophecy would have been impossible without a complete knowledge of the Pentateuch.

MALACHI: Here we have such things as the abrogation of the Levitical covenant, the cursing of the Jewish priesthood, the rebuke of Israel for violating the Pentateuchal laws concerning the "unblemished" sacrifices God required, and a dozen other things that are related intimately to a knowledge of the Pentateuch, a law known to all the people, but wantonly violated by many of them.

Well, there it is! All of the books of the O.T. which follow the Pentateuch display the most universal acquaintance with the writings of Moses on the part of all Israel. This proves many things:

(1) the antiquity of the Pentateuch;

(2) the integrity of the Pentateuch;

(3) its acceptance as the writing of the Great Lawgiver;

(4) its existence as the charter and constitution of the nation of Israel.

The whole world has accepted these basic truths for more than 3,000 years, and Christians may be absolutely certain that all the critics on earth shall never be able to destroy half a line of it.

Verse 10
"Then Joshua commanded the officers of the people, saying, Pass through the midst of the camp, and command the people, saying, Prepare you victuals; for within three days ye are to pass over this Jordan, to go in to possess the land, which Jehovah your God giveth you to possess it."
"Within three days ..." Here we encounter somewhat of a problem. This is due to the mention of another "three days" in Joshua 3:2 before Joshua gave the order mentioned here. This is rather a complicated problem, and scholars have given conflicting opinions on it for many years. We do not consider it to be of any earth-shaking importance, because of two reasons:

(1) The Hebrew language had no pluperfect tense, and it was therefore impossible in that language to declare that "Joshua had done" certain things. Haley stated that, "Therefore, we should read Joshua 2:1, as `Joshua had sent.'"[15]
(2) Also, the three days mentioned in this verse had already been preceded by the three days mentioned in Joshua 23:2. No discerning student of ancient documents can be upset by a minor difficulty such as this. We see no good reason for not accepting Plummer's explanation:

"Cornelius a Lapide calculated that the spies left the camp of Israel on the 3of Nisan, returned on the 6th; and Joshua gave his order on the 7th, and that on the 10th of Nisan (Joshua 4:19) they crossed the Jordan River."[16]
"Joshua commanded the officers of the people ..." Of very great interest is the Hebrew word from which "officers" is translated. "It is from the same root of an Arabic word meaning `to write.'"[17] The word will actually bear the rendition of "writers" or "scribes," suggesting that these men corresponded to construction foremen in our own day who keep written records of the hours worked, quantities of materials used, the kinds and quantities of products produced, and other pertinent information. What a revealing glimpse we have here of the status of that civilization. Not only was the science of writing well known to the well educated, (indeed, writing had already been known for centuries), but here, we see that literally hundreds of "contact men" for the multi-million Israelites were able to "write," that being a primary function of their duties.

This order by Joshua also reveals that Israel, at this time, was no longer a haphazard and disorganized mob like that which came out of Egypt. "It was a well-disciplined and united army ready to undertake the Lord's battles."[18]
"Prepare victuals ..." In this order is seen the near-approach of the cessation of the manna. Besides that, there is no statement in the O.T. that declares the Israelites to have had no other food except manna. They surely had the great flocks and herds so often mentioned.

Verse 12
"And to the Reubenites, and to the Gadites, and to the half-tribe of Manasseh, spake Joshua saying, Remember the words which Moses the servant of Jehovah commanded you, saying, Jehovah your God giveth you rest, and will give you this land. Your wives, your little ones, and your cattle, shall abide in the land which Moses gave you beyond the Jordan; but ye shall pass over before your brethren armed, all the mighty men of valor, and shall help them; until Jehovah have given your brethren rest, as he hath given you, and they also have possessed the land which Jehovah your God hath given them: then ye shall return unto the land of your possession, and possess it, which Moses the servant of Jehovah gave you beyond the Jordan toward the sunrising. And they answered Joshua, saying, All that thou hast commanded us we will do, and whithersoever thou sendest us we will go. According as we hearkened unto Moses in all things, so will we hearken unto thee: only Jehovah thy God be with thee, as he was with Moses. Whosoever he be that shall rebel against thy commandment, and shall not hearken unto thy words in all that thou commandest him, he shall be put to death: only be strong and of good courage."
Note that Joshua (standing east of Jordan) referred to that side of the river as "this land" (Joshua 1:13), and in the same breath (Joshua 1:14) called it "the land ... beyond the Jordan!" `Beyond the Jordan' is a technical expression referring to the geographical section EAST of the Jordan river."[19] This is true enough as Joshua used it Joshua 1:14, but sometimes it means west of Jordan. It is definitely used both ways. However, it has no reference whatever to the perspective of the writer and cannot be used for the purpose of identifying the writer using the expression, nor for the determination of where the writer lived when the expression was used. Dummelow, for example, has this: "The writer of this passage was one who lived west of the Jordan River.[20] Such a judgment is in error. "The use of the phrase in Joshua 12:1,7 and elsewhere for each side of the river alternately shows that it gives no evidence for the geographical location of the writer."[21]
The big point of this whole paragraph (Joshua 1:12-18) looks back to that urgent request made of Moses by the two and one half tribes that he would allot them their inheritance east of Jordan, and to the consequent promise which they made to Moses that they would aid their brethren in the conquest of the rest of Canaan. That promise came due right here; and when Joshua confronted the trans-Jordanic group with their obligation, they accepted it. Of course, the hardship and the struggle had not at that time begun. "Obedience is easy when all goes well with us, and when it makes no demand upon our faith."[22] It does not appear that those trans-Jordanic tribes fully lived up to their promises. (See a full discussion of this in Vol. 3 of my commentary (Leviticus and Numbers) at Numbers 32.)

"Ye shall pass over before your brethren armed ..." (Joshua 1:14). The word "armed" seems to be a little misleading here. "The idea is probably, `in battle array.'"[23] The word is translated from a word that suggests, "divided into five parts."[24] The reference seems to be from the various guards that were deployed in ancient armies on the march: (1) vanguard; (2) rearguard (Joshua 1:3,4), left and right guards, and (5) an additional guard at the front or the rear depending upon the movement of the army, whether on attack, or in retreat.

The pledge of the two and one-half tribes that any rebel against the commandments of Joshua should be put to death was certainly, for a time at least, literally carried out, as witnessed by the stoning of Achan soon after their entry into Canaan.

02 Chapter 2 
Verse 1
This chapter details the sending of the spies to reconnoiter the city of Jericho. Holmes' opinion that this chapter is "from a different source"[1] and that it does not really belong in this book at all is based upon the failure to observe its vital connection with the whole narrative. In Joshua 1 and Joshua 2 are given the preparations Joshua made for the invasion of Canaan. Keil summarized these as follows:

"(1) Instructions were issued to the people to prepare.

(2) A renewal of the pledge of the trans-Jordanic group to aid the struggle was required by Joshua.

(3) Spies were sent out to reconnoiter the land."[2]
The first two of these fundamental preparations were given in Joshua 1, and here we have the third, namely, that of the sending out of the spies. One may only pity the willful BLINDNESS that is evidenced by anyone's missing such an obvious and necessary connection.

As to why Joshua sent out spies, it would appear to have been only what any competent general would have done. Joshua, at this point did not know HOW God would deliver Jericho without any kind of a military assault, and, besides that, there was a Divine precedent in Moses' sending out the spies some forty years earlier, Joshua himself having been a part of that mission (Numbers 13). In the light of all the facts, we should have been greatly surprised if Joshua had NOT sent out spies!

The whole chapter is devoted to the narration of this third preparatory step by Joshua antecedent to the invasion.

THE SPIES GO TO THE HOUSE OF RAHAB
"And Joshua the son of Nun sent out of Shittim two men as spies secretly, saying, Go view the land, and Jericho. And they went and came into the house of a harlot whose name was Rahab, and lay there. And it was told the king of Jericho, saying, Behold, there came men in thither tonight of the children of Israel to search out the land. And the king of Jericho sent unto Rahab, saying, bring forth the men that are come to thee, that are entered into thy house; for they are come to search out all the land. And the woman took the two men, and hid them; and said, Yes, the men came unto me, but I knew not whence they were: and it came to pass about the time of the shutting of the gate, when it was dark, that the men went out; whither the men went I know not: pursue after them quickly; for ye will overtake them. But she had brought them up to the roof, and hid them with the stalks of flax, which she had laid in order upon the roof. And the men pursued after them the way to the Jordan unto the fords: and as soon as they that pursued after them were gone out, they shut the gate."
"Joshua ... sent out of Shittim ..." This place was five or six miles east of Jordan, just as Jericho was about the same distance west of Jordan. "Shittim means Acacias, and they are still found in that area."[3]
"Two men as spies secretly ..." The critics insult this passage as being "redundant,"[4] That type of cavil is based on the proposition that the word "spies" automatically means "secretly," such a cliche being itself untrue. When Joshua himself went out as a spy forty years earlier, all Israel knew of the sending out of those spies and of their disastrous report (by the majority) that resulted in the cursing of Israel for the space of forty years. Thus, the word "secretly" in this place means that Joshua concealed their mission from everyone, even in Israel, except from himself. This clearly was done to avoid the mistake that followed the earlier example of sending out spies. Keil and many other able scholars have accurately discerned this. "This was done so that, if the report proved unfavorable, the people might not be thrown into despair as they had been in the times of Moses."[5]
"The house of a harlot whose name was Rahab ..." Adam Clarke and others have insisted that "harlot" here actually means "innkeeper," and that there is no reason to question the character of this woman.[6] It is true that many harlots ran inns, casting some doubt upon what, exactly, may be meant here, but we believe that Matthew's mention of only four women in the ancestry of Jesus - the four being: Tamar, Rahab, Ruth, and Bathsheba - is powerful evidence that Rahab was a common harlot. There is no other consideration that would entitle her to a place in this list. Also, the particular words used with reference to Rahab, both in the O.T. ([~zownah]) and in the N.T. ([@porne]) "definitely class her as a common harlot, not as a [~qedeshah] (temple or cult-priestess)."[7] Then, there is the almost invariable custom of the times in that part of the world, that, "Inns, in the ordinary sense, were never kept by women."[8]
Such a fact as this truth about Rahab always embarrasses "nice people," who in all too many cases are too conceited and self-righteous ever to be saved. In all ages, it has been the worst of sinners, in many cases, who most readily turned to God for salvation. Christ himself stated that, "The publicans and the harlots go into the kingdom of God" (Matthew 21:31) before the Pharisees! This pattern distinguished the early church also, which counted among its members those who once had been the very worst of sinners, including, thieves, drunkards, idolaters, adulterers, homosexuals, revilers, extortioners and covetous persons (1 Corinthians 6:9-11).

Therefore, we favor understanding Rahab as a prostitute in the ordinary sense of the word. Our word "pornographic" comes from the Greek word applied to her in the N.T. How, then, should we account for the declaration that, "She was an innkeeper"?[9] We believe that men have always been reluctant to admit either their own sins, or the former sins of the saved, whether in their own case, or in that of others. Similar efforts have been applied to the story of Mary Magdalene. Christ came to save sinners, and it does the Lord no honor to cover up the sins of the people whom he redeemed. It is the same foolish effort that marks the words of apologists who deny that Rahab's lie was sinful. Holwerda, for example, in a passage quoted by Woudstra, argued that, "Truth can mean something different than agreement with fact! It means loyalty toward the neighbor and toward the Lord!"[10] This is certainly a sinful and unlawful "crutch" to support a lie.

The story of Rahab has always intrigued the Christians of every age. Charles H. Spurgeon delivered one of his most memorable sermons on "Rahab." (For a sermon outline based partially upon Spurgeon's great masterpiece, see Vol. 10 of my N.T. commentary series (Hebrews, under Hebrews 11:31).)

Although Plummer freely admitted the immorality of Rahab, he nevertheless tried to justify the entry of the spies into Rahab's house, saying, "It does not appear that the spies entered Rahab's house with any evil intent!"[11] We are not at all convinced by such an opinion. The basic truth is that, as soon as these men hit town, they made a bee-line to the most popular whorehouse (known to the king) in town not to do anything wrong? We pray that Plummer was right! In favor of that view is the observation made by Philbeck that, such a place, "Was the least likely to arouse suspicion."[12]
"And Jericho ..." "At least three cities of this name have been identified in this location: (1) the Jericho of the N.T.; (2) the Jericho of the O.T.; and (3) the Jericho of Roman times."[13] Two of these existed simultaneously in days of our Lord's ministry, the same being the explanation of why one of the synoptics described a certain miracle of Jesus as taking place "as he was leaving Jericho," and another said the same miracle took place "as he was entering Jericho." Both Jericho's were mentioned by Taylor: "A town grew up near the ancient site (razed by Joshua) ... There were two adjacent cities by that name, so the miracle was wrought at a place between the two."[14]
The location of the Jericho that fell to Joshua is not definitely known. Woudstra says, "The question of identification must be left open. There are still many unexplored tells in the area."[15]
"And it was told the king of Jericho ..." At that time, and until about the 9th century, kings, even of extensive areas were called after the name of their capital. In Jonah, for example, the king of Assyria is referred to as "the king of Nineveh." Such designations are a mark of very great antiquity, and such signs compel us to look at the age of Moses and Joshua as the period when all of these first O.T. books were written. Palestine at the time of the conquest by Israel had about thirty-two such kinglets over that many little kingdoms.

It is significant that the king's representatives were very easily deceived by Rahab, indicating that the king himself considered her to be dependable.

Most of the recent versions supply in this chapter at appropriate places the pluperfect tenses which are missing in the Hebrew (due to the deficiency of that language in those days) translating Joshua 2:6, for example, thus: "The woman had brought them up on the roof, etc." This necessity is well understood by translators. Holmes professed ignorance of this, however, and stated that, "Joshua 2:15-17 should be omitted. We can hardly think of the conversation being continued between Rahab at the window and the spies on the ground outside the wall!"[16] The use of the pluperfect in such verses clears up everything.

The general morality of people throughout the world at the times in focus here was very imperfect, even on the part of the Israelites. Rahab, like the Israelites, is commended in the Word of God, "not for her immorality (adultery and falsehood), but for her FAITH,"[17] and especially for her works in moving to support God's people. See Hebrews 11:31 and James 2:25.

"The stalks of flax ..." (Joshua 2:6) reveal several things: (1) The time of the year was about March or April, that being the time when the flax was ready to harvest.[18] (2) It also meant that the Jordan was flooding (Joshua 3:15), as it always did at harvest time. (3) Likewise, there is a glimpse here of Rahab's cultivation and processing of flax, indicating that that industry was at least one source of the woman's livelihood. The flax industry dates from "the earliest times in Palestine."[19]
Verse 8
"And before they were laid down, she came up unto them upon the roof; and she said unto them, I know that Jehovah hath given you the land, and that the fear of you is fallen upon us, and that all the inhabitants of the land melt away before you. For we have heard how Jehovah dried up the water of the Red Sea before you, when ye came out of Egypt; and what ye did unto the two kings of the Amorites, that were beyond the Jordan, unto Sihon, and to Og, whom ye utterly destroyed. And as soon as we heard it, our hearts did melt, neither did there remain any more spirit in any man, because of you: for Jehovah your God, he is God in heaven above, and on earth beneath. Now therefore, I pray you, swear unto me by Jehovah, since I have dealt kindly with you, that you will also deal kindly with my father's house, and give me a true token; and that ye will save alive, my father, and my mother, and my brethren, and my sisters, and all that they have, and will deliver our lives from death. And the men said unto her, Our life for yours, if ye utter not this our business; and it shall be, when Jehovah giveth us the land, that we will deal kindly and truly with thee."
This passage is one of the most significant in the Bible. It bears eloquent testimony to the universality of the knowledge of those great miracles that led to the deliverance of Israel from Egypt, and of the near-panic that swept over the world in the wake of those tremendous Acts of God! Naturally, unbelieving enemies of God's Word vent their hatred of a passage like this. Holmes said: "No greater anachronism can be found than the one here, where a Canaanite heathen is made to utter a monotheism worthy of Amos."[20] It is not that, however, that so upsets Holmes; it is the testimony of this woman to the genuine nature of the Red Sea Miracle! That is what requires unbelieving critics to bring forth every device in their arsenal to try and get rid of it, but here it is. There is no textual evidence against this testimony! It is the truth of God. Nothing but the literal truth of the Red Sea miracle could have inspired such words as Rahab spoke here.[21] "This pagan prostitute is the first one to recite saving history in this book!"[22] (See Exodus 15:15-17. Also, see special discussion of the Reed Sea or the Red Sea in Vol. 2 of this series (Exodus), pp. 177-179.)

"Swear unto me by Jehovah ..." "The words here refer to an unwritten promised agreement, as distinguished from a written covenant,"[23] but it was of a kind that both parties accepted as absolutely valid and binding upon them both.

The two spies did attach one condition to their promise, that being, that under no circumstance would the woman betray their mission (Joshua 2:14). Also, there was the agreement that the identity of Rahab's house would be indicated by the red cord.

Verse 15
"Then she let them down by a cord through the window: for her house was upon the side of the wall, and she dwelt upon the wall. And she said unto them, Get you to the mountains, lest the pursuers light upon you; and hide yourself there three days, until the pursuers be returned: and afterward may ye go your way."
This whole narrative is clear enough when due allowance is made for the deficient Hebrew tenses. Joshua 2:16 is a clear reference to the woman's instructions before she let them down from the window. Also the elements of the conversation that are given in the remaining verses also took place, obviously, while the men were in Rahab's house.

"Get you to the mountains ..." These were the rugged hills that rise 1,500 feet to 2,000 feet above the Jericho plain within a mile or so of the city. These limestone hills with many caves and grottoes were the very ones where the Dead Sea Scrolls have been discovered in recent times, only about eight or ten miles southward from Jericho![24] Rahab had correctly surmised that the search party would go toward the Jordan River; or, was she familiar with the king's search parties from previous experiences?

Verse 17
"And the men said unto her, We will be guiltless of this thine oath which thou hast made us to swear. Behold, when we come into the land, thou shalt bind this line of scarlet thread in the window which thou didst let us down by: and thou shalt gather unto thee into the house thy father, and thy mother, and thy brethren, and all thy father's household. And it shall be, that whosoever shall go out of the doors of thy house into the street, his blood shall be upon his head, and we shall be guiltless: and whosoever shall be with thee in the house, his blood shall be on our head, if any hand be upon him. But if thou utter this our business, then we shall be guiltless of thine oath which thou hast made us to swear. And she said, according to your words so be it. And she sent them away, and they departed: and she bound the scarlet line in the window."
Joshua 2:21 indicates that the previous conversation back through Joshua 2:16 came before the woman sent them away. Anyone with even an elementary understanding of ancient writings should have no trouble understanding what is written here. "There is no reason for visualizing two sources here, nor for supposing that this conversation took place `while the spies were dangling from a rope'" (As alleged by Boling),[25] as stated by John Lilley.[26]
That "scarlet thread" so prominent in this narrative was surely a very strong and efficient rope, capable of carrying the weight of a man. A red rope is certainly unusual, and we cannot entirely overlook the connotation throughout history of the color red, often associated with brothels. "The red light district" is an expression still known in many places.

As to the time when the woman might have bound the scarlet thread in the window, we agree with Keil that, "She did so when it became necessary."[27]
Verse 22
"And they went, and came unto the mountain, and abode there three days, until the pursuers were returned: and the pursuers sought them throughout all the way, but found them not. Then the two men returned, and descended from the mountain, and passed over, and came to Joshua the son of Nun; and they told him all that had befallen them. And they said unto Joshua, Truly God hath delivered into our hands all the land; and moreover, all the inhabitants of the land do melt away before us."
"Amidst the grottoes of the limestone rocks, which in later times were the abode of many hermits, they could easily have sheltered themselves for three days."[28]
"The fords of the Jordan," mentioned back in Joshua 2:7, does not mean that adequate passage for a nation like Israel was located there. It is even doubtful that the spies were able to use them, due to the flood-stage of the river. Many commentators have expressed the opinion that the spies "swam the river," both coming into Jericho, and after leaving it. The Septuagint (LXX), also, seems to indicate the same thing, due to their mention of the spies as "young men," who would have been able to do such a thing.

The report of these spies to Joshua must have been a source of infinite encouragement to the Commander. Up to here, Joshua could have supposed that a military assault would be necessary, but, after this report, he no doubt sought to know the will of God by every means open to him. In these circumstances, God spoke directly to Joshua (Joshua 3:7) with specific instructions on how the conquest was to proceed.

03 Chapter 3 
Verse 1
ISRAEL CROSSES THE JORDAN RIVER
Joshua 3 and Joshua 4 must certainly stand on a very high plateau of importance, due not merely to the astounding miracle that took place, but also to the typical nature of the historic movement of Israel across the Jordan River into the Promised Land. The narrative here weaves together a number of very important elements:

(1) the elevation of Joshua in the estimation of the people;

(2) the function of the ark of the covenant and the priests who carried it;

(3) the beginning of the crossing, its continuation, and its conclusion;

(4) the erection of two memorials - one in the middle of Jordan, the other at Gilgal;

(5) the cessation of the manna; and

(6) the timing of the event with reference to the 10th of Abib and the approach of the First Passover in Canaan.

As recorded here, the narrative is very complex. As Blair pointed out, this complexity is the very thing overlooked by, "Those who have attempted to solve this narrative by appealing to `different accounts' woven together."[1] We might be able to forgive such explanations if there were any different accounts, but, of course, this is the only account that has come down through history. Those ephemeral, imaginary "accounts" prior to this one are known to be non-existent except in the imaginations of men who are already committed to a denial of the sacred record found in the Bible.

If one wonders why famous and honored "scholars" blunder so disastrously in the interpretation of miracles, Woudstra accurately explained it thus:

"In the Biblical view, MIRACULOUS events have one unambiguous and clear meaning. Those who do not accept them as such fly in the face of evidence which all can see. Only blindness of mind caused by sin makes people misinterpret miracles."[2]
The peculiarities of the narrative of these two chapters are marked by the piecemeal manner of its relation. There is a free use of provisional endings, which do not signal the final conclusion of a given factor at all, but the interruption of the record in order for the historian to insert a parenthesis, a prolepsis, or to take up another phase of the overall history. This episodic treatment of the grand event related here is nothing new to the histories of the times of Joshua and earlier. We shall meet with it again in Joshua 10. It is an undeniable earmark of the near mid-second millennium writings that have come down through history. Keil has favored us with a step-by-step analysis of these two chapters as follows:

The final preparations for the crossing (Joshua 3:1-6).

The commencement of the crossing (Joshua 3:7-17).

The further progress of the crossing (Joshua 4:1-14).

The crossing concluded (Joshua 4:15-24)[3]
Furthermore, in each of the final three sections outlined by Keil, the account is arranged according to the following plan:

In each of them, God's command to Joshua comes first (Joshua 3:7,8; 4:2,3; and Joshua 4:15,16).

Then there is the communication of this command to the people of Israel.

This is followed by the execution of God's command through Joshua (Joshua 3:9-17; 4:4-13; 4:17-20).[4]
The above are some of the considerations that lie behind the decision to treat these two chapters as a single unit in this commentary.

"And Joshua rose up early in the morning; and they removed from Shittim, and came to the Jordan; and they lodged there before they passed over."
Why was this preliminary approach made? Shittim was at most only five or six miles from the river, but here Joshua brought Israel to the very brink of the Jordan. Many have thought that God wanted the people to get a good look at that river in flood stage before they passed over it, and this is probably the correct explanation. Pink saw this three-day pause by the terrible Jordan as God's impressing upon the Israelites, "that they had no means of crossing it, that they were utterly helpless, and that they were thus completely shut unto God as their only hope."[5]
THE JORDAN RIVER
This terrible river, lying at the bottom of the most spectacular gash upon the surface of the planet earth, most of its course lying even below the level of the sea, is an astoundingly appropriate symbol of death.

The very name "Jordan" means "descender."[6] The Encyclopaedia Brittanica gives the meaning as "the down-comer."[7] Such names reflect the amazing steepness of the river throughout its course. From its source to its entry into the Dead Sea the distance is only about 65 miles, but the river meanders for a length of about 200 miles, with "an average loss of altitude of about 9 feet per mile."[8] The rank vegetation on each side of the river abounds with large quantities of castor oil plants, oleanders (poisonous), tamarisks, and acacias.[9]
The landscape on each side of the Jordan was in most places covered with the rank growth due to the annual flooding, and it was a cluttered mass of deposits of mud, gravel, dead weeds, driftwood, and exposed roots of trees. The swiftness of the river was rendered even more dangerous by its zig-zag current and muddy bed. It could easily sweep a man from the side into midstream. In the April flood, the Jordan just about doubled in size, from its usual 90 to 100 feet in width to almost twice that.[10]
In a very real sense, Jordan was the river of death. It terminated in the Dead Sea, where life is impossible. The salinity of the Dead Sea surpasses that of any other body of water on earth. Its waters have been called "a syrup of sodium chloride"!

But over and beyond these characteristics which certainly entitle the river to stand as a symbol of death, it is in the Grand Analogy of the Two Israels that its unique place in this function is sealed and certified. (See the details of the Grand Analogy in Vol. 7 of my N.T. series of commentaries, pp. 149,150.) Just as Joshua led Israel over Jordan into the Promised Land, just so our Lord Jesus Christ leads Christians (the New Israel) over the Jordan of death into "the eternal habitations!"

Verse 2
"And it came to pass after three days, that the officers went through the midst of the camp; and they commanded the people, When ye see the ark of the covenant of Jehovah your God, and the priests the Levites bearing it, then ye shall remove from your place, and go after it."
The chronology of the narrative here follows no stereotyped pattern. "There can be no reasonable doubt that the spies had returned before the order given in Joshua 1:10, and there is no need to suppose that each separate act was enjoined at the moment when the necessity for the injunction came."[11] The order for the people to follow the ark of the covenant, given here in preparation for the march, would not be obeyed until some time later. It seems to be mentioned here because of the supreme importance of the truth typified by it, namely, that only by following Divine instructions could the crossing be executed. Commenting on the symbolism of following the ark, Matthew Henry remarked that, Christians should follow their pastors, only as far as the pastors were holding up the Word of God. They (Israel) must follow the priests as far as they carried the ark, but no further; so we must follow our ministers only as they follow Christ."[12]
This crossing of the Jordan would be, for Israel, AN EXTREME ACT OF FAITH. It was one thing to follow God's Word into the Red Sea, for their facing the vengeful armies of Pharaoh was the only alternative for not doing so, but here, they would cross into hostile country to face fortified cities with no immediate hope of retreat on their part. There would be armies with chariots and fighting unto the death. "Here a whole nation took the step to hazard their lives in total commitment to the Lord![13] It was a tough generation indeed that followed Joshua into Canaan. They were accustomed to hardship. They were a lean, hardened, and determined group of people, disciplined to face and overcome any hardship. What a contrast with their status 40 years earlier!

"The priests the Levites ..." The mention of Levitical priests here was not, as some have supposed, to distinguish between the Levitical priests and other priests who were not Levites. "It was not until much later, in the times of Jeroboam, that non-Levites were made priests."[14] The most likely reason for the Levitical priests, and not the Kohathites, being commissioned here to carry the ark (contrary to the normal pattern which assigned the task to the Kohathites), appears to be, as Plummer said, "That it was to emphasize the position of Levi as the sacerdotal tribe, having no part in the war ... This expression occurs forty-five times in the O.T. with the meaning that the priests are from the tribe of Levi."[15] There were a number of other "special occasions" upon which the priests replaced the Kohathites as bearers of the ark. Adam Clarke listed these examples: (1) when they compassed Jericho; (2) when they took it to war against the Philistines (2 Samuel 15:25); (3) when David sent it back to Jerusalem; and (4) when it was taken out of the tabernacle to be deposited in the temple (1 Kings 8:6-11).[16]
Verse 4
"Yet there shall be a space between you and it, about two thousand cubits by measure: come not near unto it, that ye may know the way by which ye must go; for ye have not passed this way heretofore. And Joshua said unto the people, Sanctify yourselves; for tomorrow Jehovah will do wonders among you. And Joshua spake unto the priests, saying, Take up the ark of the covenant, and pass over before the people. And they took up the ark of the covenant, and went before the people."
"Sanctify yourselves ..." Longacre described what is meant by this command thus: "It consisted in the washing of garments and bodies as well as abstaining from any act or object regarded as unclean."[17] The same author also gave as a good modern example of "sanctification," "The actions of a Mohammedan making his ceremonial ablutions before going into the mosque to pray."[18] Arthur Pink's comment on this is especially good, particularly as it is related to the great bulk of current-day preaching. He said:

"The hirelings harp continuously on God's grace, His promises, and naught but faith required by Him; and woefully fail to stress God's holiness, His precepts, obedience being indispensably necessary."[19]
Yes, God's grace took them over, all right, but note the part that Israel themselves played in this tremendous blessing. (See further comment on sanctification in this series, Vol. 2, Exodus, pp. 160,261.)

Verse 7
"And Jehovah said unto Joshua, This day will I begin to magnify thee in the sight of all Israel, that they may know that, as I was with Moses, so I will be with thee. And thou shalt command the priests that bear the ark of the covenant, saying, When ye are come to the brink of the waters of the Jordan, ye shall stand still in the Jordan. And Joshua said unto the children of Israel, Come hither, and hear the words of Jehovah your God. And Joshua said, Hereby shall ye know that the living God is among you, and that he will without fail drive out from before you the Canaanite, and the Hittite, and the Hivite, and the Perizzite, and the Girgashite, and the Amorite, and the Jebusite."
In Joshua 3:7, it is revealed that one of the purposes of the great miracle in this chapter was that of elevating Joshua in the minds of all Israel. This was by no means the most important purpose, but was surely one of the reasons for it. In the kind of war about to be begun by Israel, the utmost confidence in their leader was prerequisite to all success. Notice how the suspense is maintained throughout this complicated narrative. The matter of the priests standing at the edge of the Jordan is here rounded off in a kind of conclusion, but the astounding thing that will happen at that time is not related here. The historian, at this time, will speak of what God is ABOUT TO DO.

"This method of writing, so peculiar to the Hebrews, marks and rounds off several points in the narrative. Some repetitions were inevitable. It is to this method of dove-tailing of the different points that we must attribute the distribution of the revelation and commands which Joshua received from God, during the several portions of this history."[20]
"Hereby ye shall know ..." (Joshua 3:10). This is rendered, "By this ..." by some scholars. "The words anticipate what will not be explained until Joshua 3:13. The account moves slowly. These preliminaries serve to create a feeling of suspense."[21]
The seven condemned nations of Canaan (Joshua 3:10). The seven peoples enumerated here were the principal racial divisions of the fragmented city-states of the land of Canaan. Several times in the O.T. these lists appear, not always exactly as they are here. Similar lists are given in Genesis 15:19-21; Exodus 3:17; Exodus 23:28; Deuteronomy 7:1. The extreme debauchery of the pre-Israelite Canaanites provided the moral ground upon which God found it necessary to destroy them. The shameful sins of mankind until this very day may be traced, in part, to the failure of Israel to obey the Word of God in the "cutting out" of the moral cancer of Canaan. God had long ago marked out the Canaanites for destruction, but the reason that it did not occur sooner was that "their cup of wickedness" had not become full.

We should not be confused with the manner in which this wonderful story is told.

"A certain completeness and finish are given to each division of the narrative; and, in order to effect this, the writer more than once repeats himself, anticipates the actual order of events, and distributes into parts occurrence which in fact took place once for all."[22]
Verse 11
"Behold the ark of the covenant of the Lord of all the earth passeth over before you into the Jordan. Now therefore take you twelve men out of the tribes of Israel, for every tribe a man. And it shall come to pass, when the soles of the feet of the priests that bear the ark of Jehovah, the Lord of all the earth, shall rest in the waters of the Jordan, that the waters of the Jordan shall be cut off, even the waters that come down from above; and they shall stand in one heap."
These verses outline the miracle that was to occur and which would permit Israel's passage of the Jordan. What will happen is plainly foretold.

"The waters shall be cut off ... the waters that come down from above ..." This simply meant that the waters upstream would suddenly cease to flow by Israel's position.

Now it is perfectly true, of course, that the unaided word of God, without any agency whatever, could have produced the result indicated here, but, inasmuch as the instrument of "strong winds" was utilized in the miracle of the Red Sea crossing, there is no reason whatever why natural phenomena might also have aided here. In such a case, which we believe to be the proper understanding of this place, the miracle consisted in its timing, and in its being precisely predicted by the Word of God communicated to Joshua, and by its being precisely terminated with the complete passage of Israel over the river. This understanding does not diminish in any degree whatever the truly miraculous nature of this astounding event.

That mighty rivers sometimes stop flowing for a day, or even flow upstream, cannot be denied. "The Jordan itself, in the year 1266, was left dry for ten hours as the result of a landslide; and in 1927, an earthquake near Adam (Adamah), stopped the Jordan's flow for twenty-one hours."[23] Also, there is the amazing instance right here in America of the New Madrid (Missouri) Earthquake of 1811,1812 (Three shocks in December, January, and February), that sent the Mississippi River running upstream for 27 hours, when the flow of the river filled Reelfoot Lake formed by the earthquake![24] The Jordan river, near Adam, moves through an area with high mud-cliffs (150 feet high) on each side; and the instances in which the river has stopped flowing (historically), the strong current had undermined a portion of these cliffs, causing the sudden landfill that stopped the river. This writer finds no difficulty at all in the supposition that such a thing is exactly what God brought about here, by miraculous design, timed exactly to fit the crossing of Israel, and made known in advance to Joshua. Those factors of the occurrence make it just as miraculous as any supernatural event could possibly be.

Verse 14
"And it came to pass, when the people removed from their tents, to pass over the Jordan, the priests that bare the ark of the covenant being before the people; and when they that bare the ark were come unto the Jordan, and the feet of the priests that bare the ark were dipped in the brink of the water (for the Jordan overfloweth all its banks all the time of harvest), that the waters that came down from above, rose up in one heap, a great way off, at Adam, the city that is beside Zarethan; and those that went down toward the sea of Arabah, even the Salt Sea, were wholly cut off: and the people passed over right against Jericho. And the priests that bare the ark of the covenant of Jehovah stood firm on dry ground in the midst of Jordan; and all Israel passed over on dry ground, until all the nation had passed clean over Jordan."
The symbolism of this place is marvelous. The Jordan River, symbol of DEATH, was stopped by the power of God. Note too that the stoppage was all the way back to ADAM. The consequences of death for the whole human race were removed when Christ led the way for his people over the Jordan of death! The fact that we do not know exactly where this "Adam" was located is not important. The usual opinion, as noted by Rea, that places it "some fifteen miles"[25] above the site of Joshua's crossing is as dependable as any.

The waters standing up in a heap is, of course, exactly what waters always do behind a dam, and, since this miraculous stoppage took place miles above where the Israelites were, they might not have known exactly where the waters were gathered together in a heap until some time later. Joshua's knowledge of this came in advance from a direct revelation of God. Significantly, the place identified as Adam is the precise location of the tallest of those great mud cliffs that line the banks of the Jordan.

There is additional information here in Joshua 3:17. At some point in the progress of Israel over Jordan, the priests moved into the very midst of Jordan, where they stood until the passage was completed. "The priests bearing the ark first took up their stand on the brink of the river, but as they advanced to mid-channel, the river was dried up before them."[26]
The special significance of this miracle is, in part, due to the flooded stage of the Jordan. Repeatedly, the Scriptures declare it to have been flooded "in the time of harvest," and it is rather ridiculous that some people have denied this. Plummer pointed out that the wheat harvest, which comes six weeks later than the barley and flax harvest, is not the harvest time spoken of here. The time was April, when the melting snows of Mount Hermon, as always in the time of the spring thaw, send the Jordan booming out of its banks. It will be remembered that Rahab hid the spies in stacks of flax which had been harvested, identifying this "harvest time" as the one of the spring floods.

Dummelow summarized his comment on this miracle thus:

No matter what natural means might have entered into the performance of this wonder, MIRACLE it still remains, being a clear exhibition of personal providential purpose in connection with the great plan of Israel's mission to the world.[27]
Before leaving these verses, notice "how the account comes to a provisional conclusion, reporting how the people passed over opposite Jericho."[28] Of course, they have not really crossed over yet; that takes place in Joshua 4.

04 Chapter 4 
Verse 1
"And it came to pass when all the nation had clean passed over the Jordan, that Jehovah spake unto Joshua saying, Take you twelve men out of the people, out of every tribe a man, and command ye them, saying, Take you hence out of the midst of the Jordan, out of the place where the priests' feet stood firm, twelve stones, and carry them over with you, and lay them down in the lodging place, where ye shall lodge this night. Then Joshua called the twelve men, whom he had prepared of the children of Israel, out of every tribe a man: and Joshua said unto them, Pass over before the ark of Jehovah your God in the midst of the Jordan, and take you up every man of you a stone upon his shoulder, according to the number of the tribes of the children of Israel; that this may be a sign among you, that, when your children ask in time to come, What mean ye by these stones? then ye shall say unto them, Because the waters of the Jordan were cut off before the ark of the covenant of Jehovah; when it passed over the Jordan, the waters of the Jordan were cut off; and these stones shall be for a memorial unto the children of Israel forever."
The use of cairns of stones as memorials is a mark of the extreme antiquity of this narrative. (See the introduction to Joshua.)

"Forever ..." Now, that cairn is invisible; but the institutions the two cairns (one in the midst of the river, and the other at Gilgal) typified, namely, Christian baptism and the Lord's Supper, shall indeed last forever! The instructions here show clearly that the "crossing" is still under way, and that the priests were still standing in the midst of the Jordan. Blair and others have supposed that the Crossing was indeed complete, and that these twelve special representatives of Israel went back to the place where the priests had stood to gather the stones. It is very difficult to reconstruct all of the action precisely. In any case, the purpose of the twelve and the memorial was to show the participation of all of the twelve tribes of Israel in this event.

Verse 8
"And the children of Israel did so, as Joshua commanded, and took up twelve stones out of the midst of the Jordan, as Jehovah spake unto Joshua, according to the number of the tribes of the children of Israel; and they carried them over with them unto the place where they lodged, and laid them down there. And Joshua set up twelve stones in the midst of Jordan, in the place where the feet of the priests that bare the ark of the covenant stood: and they are there unto this day. For the priests that bare the ark stood in the midst of the Jordan, until everything was finished that Jehovah commanded Joshua to speak unto the people, according to all that Moses commanded Joshua: and the people hasted and passed over. And it came to pass, when all the people were clean passed over, that the ark of Jehovah passed over, and the priests in the presence of the people. And the children of Reuben, and the children of Gad, and the half-tribe of Manasseh, passed over armed before the children of Israel, as Moses spake unto them: about forty thousand ready armed for war passed over before Jehovah unto battle, to the plains of Jericho. On that day Jehovah magnified Joshua in the sight of all Israel; and they feared him, as they feared Moses, all the days of his life."
From these words, it is clear enough:

(1) that the passage was not concluded until the priests bearing the ark of the covenant came up out of the Jordan;

(2) and that there were TWO memorials, one in the midst of the river where the priests had stood, and the other at the place of the first night's encampment.

Also, the fact of Joshua's commandment to the twelve to go back to where the priests stood and bring the stones shows that the people were still passing over, for, when they were "clean passed over" the priests left their position in the midst of Jordan.

The immense importance of the ark of the covenant also shines in passages such as this. And where, pray tell, did this ark of the covenant come from? It is starkly clear to every student of the Bible that Joshua is but a continuation of the historical books called the Pentateuch. If one wishes to know all about the ark of the covenant, he may surely read it in the Five Books of Moses, and it is no wonder that Moses' successor was the official custodian of that ark and all that it represented.

Some scholars have squirmed and quibbled over the setting up of two memorials, as mentioned here, declaiming on the stupidity of setting up a memorial where nobody would see it at the bottom of the Jordan, and other choice bits of human cavil. Well, we thank God for the discernment of one like Pink, who has this:

"There was a DOUBLE MONUMENT to perpetually commemorate Israel's passing, one in the midst of Jordan, and the other in their new camping ground. What anointed eye can fail to see in them the two signs and memorials which Christ has instituted to symbolize that, as a result of His atoning death, His people have not only passed through death (the Jordan River), but are now united to a risen Christ, and are alive unto God ... "As many of us as were baptized into Jesus Christ were baptized into his death" ... The Lord's Supper celebrates that same death of Christ."[1]
Unger also discerned that, "The stones left in the swirling Jordan to be overwhelmed by its waters are mementos of Christ's death under judgment in the believer's place."[2]
"Thus, it is the amazing symbolism of these events, as we found so frequently in Exodus, that bears eloquent and indestructible testimony of the divine nature of this narrative. It is beyond the power of any man who ever lived to have concocted a story like this, even if he had had one hundred prior sources to help him! The hand of the infinite God is in every line of this sacred narrative!

Verse 15
THE CROSSING CONCLUDED
"And Jehovah spake unto Joshua, saying, Command the priests that bear the ark of the testimony, that they come up out of the Jordan. And Joshua therefore commanded the priests, saying, Come ye up out of the Jordan. And it came to pass when the priests that bare the ark of the covenant of Jehovah were come up out of the midst of the Jordan, and the soles of the priests' feet were lifted up unto the dry ground, that the waters of the Jordan returned unto their place, and went over all its banks, as aforetime."
Only at this point was the miraculous crossing achieved and concluded. The mention here of the sudden return of the waters to full flood stage as soon as the crossing had been completed was, as Cook thought, "Mentioned here to stress the absolutely miraculous nature of this entire episode."[3] "Obviously, the writer wants to inculcate the lesson that truly a miracle had occurred."[4]
Verse 19
"And the people came up out of the Jordan on the tenth day of the first month, and encamped in Gilgal, on the east border of Jericho. And those twelve stones which they took out of the Jordan, did Joshua set up in Gilgal. And he spake unto the children of Israel, saying, When your children shall ask their fathers in time to come, saying, What mean these stones? Then ye shall let your children know, saying, Israel came over the Jordan on dry land. For Jehovah your God dried up the waters of the Jordan from before you, until ye were passed over, as Jehovah your God did to the Red Sea, which he dried up from before us, until we were passed over; that all the people of the earth may know the hand of Jehovah, that it is mighty; that ye may fear Jehovah your God forever."
Notice the first person plural used by the writer in Joshua 4:23b, indicating that the author of Joshua was an eye-witness of the Red Sea crossing, powerful evidence indeed that Joshua himself is the author. Who else, in all that ancient world, 40 years after the event, could have said anything like this?

We can hardly believe that any Christian commentator would have written anything like this: "The reference to `the first month' here means that Joshua 4:19 must be dated as late as 605 B.C."[5] No Babylonian influence whatever is in this verse! "The first month" here is the first month of the Jewish religious year, as indicated in Exodus 12:2, to which this is a clear reference. "Here is also a SUBSTANTIATION of the Pentateuchal testimony that a whole generation had expired since the observance of the original Passover."[6] Such passages as these confirm absolutely the vital and intimate link between the Pentateuch and the Book of Joshua.

05 Chapter 5 

Verse 1
This important chapter recounts:

(1) the near-panic that settled over the Canaanites (Joshua 5:1);

(2) the circumcision of the males of the Israelites, a rite that had been neglected for many of them during the wilderness wanderings (Joshua 5:2-9);

(3) the third instance of Israel's observing the Passover (Joshua 5:10-12); and

(4) the great Christophany in which "the Captain of the Hosts of Jehovah appeared to Joshua" (Joshua 5:13-15).

"And it came to pass when all the kings of the Amorites that were beyond the Jordan westward, and all the kings of the Canaanites, that were by the sea, heard how that Jehovah had dried up the waters of the Jordan from before the children of Israel, until we were passed over, that their heart melted, neither was there spirit in them any more, because of the children of Israel."
"Until we had passed oven ..." Along with, "that he would give us," in Joshua 5:6, these usages of the first person plural identify the author as an eye-witness and participant in the events here narrated. Plummer speaks of those who have "emended the text,"[1] but our own view of "scholarly emendations" is that they are absolutely irresponsible and should be rejected. Who has licensed any "scholar," of whatever ability, to change the Sacred Text from what is written to that which he believes God SHOULD HAVE written? Of course, we receive Joshua himself as the author of the Book that bears his name. The oldest traditions that have descended through history affirm this, and the speculative guesses of 20th century unbelievers are no sufficient ground for denying it.

"Amorites ... Canaanites ..." "All of the various peoples of Canaan "are here grouped together under the names of `Amorites' and `Canaanites.'"[2] "Roughly speaking, the Amorites represented the dwellers in the highlands district, and the Canaanites referred to the dwellers on the maritime plain."[3] Sometimes, "Canaanites, in a broader sense, means Palestine in general."[4]
The panic in view here doubtless came about, as Jamieson suggested, from the fact that, "The kings had probably reckoned on the swollen river as being, for a time at least, a sure barrier against the invasion, but they were completely paralyzed by what happened, which was incontestable proof that God was on the side of the invaders."[5]
As the hosts of Israel were deployed upon the plains of Jericho, their status was marvelously different from what it had been in the wilderness. Matthew Henry described it thus:

"The church in the wilderness has now come up from the wilderness, leaning upon her beloved, and looks forth as the morning, fair as the moon, clear as the sun, and terrible as an army with banners. How terrible she was in the eyes of her enemies, and how fair and clear she was in the eyes of her friends."[6]
Verse 2
"At that time, Jehovah said unto Joshua, Make thee knives of flint, and circumcise again the children of Israel the second time. And Joshua made him knives of flint, and circumcised the children of Israel at the hill of the foreskins. And this is the cause why Joshua did circumcise: all the people that came forth out of Egypt, that were males, even all the men of war, died in the wilderness by the way, after they came forth out of Egypt. For all the people that came out were circumcised; but all the people that were born in the wilderness by the way as they came forth out of Egypt, they had not been circumcised."
"The reason why circumcision was omitted in the wilderness was that a sentence of death was upon that generation of murmurers (Numbers 14:28ff)."[7] The rebellion of Israel which led to God's rejection of that entire generation also resulted in a number of other conditions:

(1) Very little is recorded in the Books of Moses concerning what that whole generation did. Critics have been very vocal about that, but the lesson is simple enough. What any generation does after they have rebelled against God is of little or no consequence in the eyes of the Lord. Even the things that are recorded, for example, in the Book of Numbers, are written, not for their intrinsic importance, but for the "learning" of subsequent generations (See 1 Corinthians 10:11).

(2) They also omitted the observance of the Passover. Why? "During that time the Covenant was abrogated."[8] There is also the general impression throughout Numbers that the whole sacrificial system was largely ignored during that period. Indeed, some have supposed that the ceremony involving "the ashes of a red heifer" was a kind of "short form" utilized by Israel during the wanderings, instead of a strict observance of all the sacrifices laid out in the Book of Leviticus.

(3) The verses before us indicate that not even the rite of circumcision was observed during this terrible 40-year period during which even those who were not condemned to die in the wilderness were nevertheless under the curse of God's displeasure. "Your children shall bear your whoredoms" (Numbers 14:33).

The one redeeming fact about the awful punishment that befell Israel in the wilderness was that God, from the very first, promised to renew the nation to its former favored position when the years of the sentence against them were ended. Here is the great importance of what happened in these verses. Israel, by renewal of their faithful observance of such things as circumcision and the Passover, after having been assured of God's favor by their miraculous passage of the Jordan River, were now once again possessors of the Covenant. The sentence of God against them was now fully executed by the passing of the 40 years, and their feet were firmly planted in Canaan!

These verses do not teach that any person was circumcised a second time. The mention of the whole nation as being circumcised "a second time" applies only to those for whom the rite had been omitted during the wanderings.[9] Keil pointed out that the punishment of the sons of the murmurers (those under twenty years of age) was very similar to that pronounced upon their fathers, except in this one thing, that, "The sons were not to die in the wilderness, but enter Canaan after their fathers were dead."[10] Keil also pointed out that the total number circumcised by Joshua still left a great many Israelites who did not need to be circumcised and that these were fully capable of protecting the nation in case of any heathen attack during their recovery period from the circumcision.[11] Besides, there was that panic which had immobilized all of Canaan. Jamieson estimated that at least 50,000 able-bodied soldiers remained who did not need to be circumcised on the occasion here.[12]
We have discovered no reasonable explanation of why "flint knives" were used for the circumcision reported here, other than the obvious fact that it seems to have been traditional. Although, we do not trust the Septuagint (LXX) with any great credibility here, it is written therein that, when Joshua was buried (Joshua 24:30), "They put with him into the tomb in which they buried him, the knives of stone with which he circumcised the children of Israel at Gilgal."[13]
Pink observed here that good military strategy would have demanded that Joshua move quickly to take advantage of the panic that had spread with the news of their crossing Jordan, adding that, "God's people follow not the ways nor employ the devices of the world."[14] That truth surely appears here in the circumcision of the people, carrying with it the inevitable remembrance of how Simeon and Levi had taken advantage of the Shechemites in just such a situation (Genesis 34:18-30).

Verse 6
"For the children of Israel walked forty years in the wilderness, till all the nation, even the men of war that came forth out of Egypt, were consumed, because they hearkened not unto the voice of Jehovah: unto whom Jehovah sware that he would not let them see the land which Jehovah sware unto their fathers that he would give us, a land flowing with milk and honey. And their children, whom he raised up in their stead, them did Joshua circumcise: for they were uncircumcised. because they had not circumcised them by the way. And it came to pass when they had done circumcising all the nation, that they abode in their places in the camp till they were whole. And Jehovah said unto Joshua, This day have I rolled the reproach of Egypt from off you. Wherefore, the name of that place was called Gilgal, unto this day."
These verses make clear that the circumcision by Joshua pertained only to those persons for whom it had been omitted during the wanderings.

"The reproach of Egypt here is enigmatical. It would seem that the reproach was the non-covenant status of Israel as a mixed multitude, not yet adequately formed into a religious community."[15] There would also appear to be a possible reference here to the paganism the Jews had encountered in Egypt, and in some degree adopted (See Stephen's speech in Acts 7). There is a stigma that exists for all people of any age who are NOT in covenant relations with God. Boling stated that the "reproach" had something to do with "freedom from the scorn and indignity of slavery."[16]
There are several interesting facts about the Gilgal mentioned in Joshua 5:9. The usual explanation makes the name a derivative from "circle of stones," the alleged meaning; but the passage here gives another derivation, and we believe that preference belongs here. Although, "the exact location of it is not known,"[17] Josephus confidently affirmed that it was located 10 furlongs (about 6,600 feet)[18] from Jericho.

Verse 10
"And the children of Israel encamped in Gilgal; and they kept the passover on the fourteenth day of the month at even in the plains of Jericho. And they did eat of the produce of the land on the morrow after the passover, unleavened cakes and parched grain, in the selfsame day. And the manna ceased on the morrow, after they had eaten of the produce of the land; neither had the children of Israel manna any more; but they did eat of the fruit of the land of Canaan that year."
There are only three instances of Israel's observance of the Passover up to and including the example here.[19] The other occasions are recorded in Exodus 12:1-15, in which is the account of their observance of it in Egypt; and the other took place on the first anniversary of the original Passover (Numbers 9:5). In this connection, Dummelow tells us that only three subsequent observances of the Passover are recorded in the Bible, these being: (1) that ordered by Josiah (2 Kings 23:21-23); (2) Hezekiah's (2 Chronicles 30); and (3) that of the returned exiles (Ezra 6:19).[20] Despite these limited references to it, however, "Critics freely admit that there may have been annual observances of the Passover throughout substantial portions of Jewish history."[21]
"Ate of the produce of the land ..." (Joshua 5:11). The English Revised Version of 1885 rendered this "the old corn (grain)" of the land, and, it is apparently not absolutely certain that the current rendition is accurate. Plummer stated that, "Whether new or old, we have no means of telling."[22] If it was the new corn (grain), it would have been barley, for the wheat harvest came six weeks later. To us it would seem that not a lot of importance attaches to the question.

The cessation of the manna on the very day that Israel ate of the produce of the land of Canaan, however, is of very great significance. Why did it cease? Henry suggested these reasons: (1) this prompt cessation of manna showed that it was not by chance or mere coincidence that it had been supplied; (2) Israel did not need it any longer; (3) it showed that Christians should not expect extraordinary supplies in situations where supplies may be had in an ordinary way.[23] The mention of unleavened cakes here is natural. The eating of unleavened bread for an entire week was celebrated in connection with the Passover; and, despite that it was a special festival, it was so closely associated with the Passover, that, in time, the feasts became practically united in the minds of the people.

It is of the greatest importance that a comprehensive and detailed knowledge of the whole Pentateuch is understood by the author of Joshua to be in the possession of all the people. "He assumed that the facts (about the Passover, the Unleavened Bread, etc.) were already well known from the Mosaic law, and he did not, therefore, think it necessary to give any fuller explanations."[24]
The sudden cessation of the manna, and of the pillar of cloud by day, and the pillar of fire by night has its counterpart in the New Dispensation. Plummer noted that:

All extraordinary demonstrations of God's Providence ceased with the crossing of Jordan, and in the history of the church, nothing is more remarkable than the way in which miraculous gifts of God - healing, prophecy, and the working of miracles - ceased when Jesus Christ ascended into heaven.[25]
It was in keeping with this amazing truth that Paul himself prophesied the cessation of tongues, prophecy, supernatural knowledge, etc. (1 Corinthians 13:8). In fact, to the specific things mentioned we must also add all of the charismatic gifts listed in 1 Corinthians 12:1-11. There was a childhood age of the church, in which all kinds of wonders attended her establishment, but the church moved out of that beginning era. "The whole counsel of God, once made known in Christ, the spiritual laws, like those of the natural world, would move in their natural course."[26] There would be no further need for special heavenly interruptions such as that seen during the age of miracles.

Verse 13
A CHRISTOPHANY
"And it came to pass when Joshua was by Jericho, that he lifted up his eyes and looked, and, behold, there stood a man over against him with his sword drawn in his hand: and Joshua went unto him, and said unto him, Art thou for us, or for our adversaries? And he said, Nay; but as the prince of the host of Jehovah am I now come. And Joshua fell on his face to the earth, and did worship, and said unto him, What saith my Lord unto his servant? And the prince of Jehovah's host said unto Joshua, Put off thy shoe from off thy foot; for the place whereon thou standest is holy. And Joshua did so."
There cannot be any doubt about the Divinity of the Prince of the Host of Jehovah who appeared to Joshua in this scene. The very fact of Joshua's worshipping him, coupled with the acceptance of that worship, proves the Divine nature of this Visitant. If this Holy One had been any created being, he would have forbidden Joshua to worship him, as did the angel for the apostle John (Revelation 19:10; 22:9). There are a number of these remarkable appearances in the O.T. Dummelow identified the Person here with "The Angel of Jehovah (Exodus 3:2)," adding that, "The Angel of Jehovah is not a created angel but Jehovah Himself in the act of self-manifestation."[27] "There can be no doubt that this was God Himself seen as human form."[28] "This is none other than the Angel of the Lord, the Lord himself (Exodus 23:20-21), the pre-incarnate Christ in visible form."[29] There is a second reason for ascribing divinity to this Prince of the hosts, and that is seen in His command for Joshua to "take thy shoe from off thy foot," indicating that the ground was holy where he stood. We take the words here to apply to BOTH feet. "The hosts here are not the hosts of Israel, but the angelic hosts of heaven."[30]
Some commentators understand this experience of Joshua as a subjective vision, nothing more or any different from that which may be seen today, "by modern man in his place of worship, or driving in an automobile or riding in an airplane. Usually there are no bystanders, but if so, they recognize only that the central character in the event is having an experience in which they do not share."[31] Such explanations are totally unacceptable. The subjective dreamers in cases like Morton mentioned cannot walk up to the "vision," address a question to it, and then fall down and worship it! No, this is merely another instance of the ingenious cavil of unbelievers who will NOT believe the sacred record. When one encounters this type of explanation for events which are dearly supernatural, he should remember that such explanations are NOT based upon logic, insight, or knowledge of any kind, but are purely the last recourse of critical writers who do not believe in any miracles, anything supernatural, or predictive prophecy of any kind, and who have never been known to refer to a given passage as "the Word of God." Notice too that the "central character" of this vision is understood to be, not God in human form, but Joshua. It should be remembered that Joshua, not God, took off his shoes!

Critics have bemoaned the fact that no specific instructions were here given to Joshua, although he had clearly asked for instructions. Blair thought that "by making Joshua 6:1 a parenthesis, the narrative containing instructions for Joshua continues onward from Joshua 6:2."[32] Cook also declared emphatically that, "Joshua 6:1 is parenthetical ... the narrative continues in Joshua 6:2."[33] That heavenly instructions indeed came to Joshua and supernaturally guided him in the conquest is evident in all that followed.

(1) The fall of Jericho in the manner revealed was an unqualified miracle;

(2) The master strategy of splitting Canaan in two by a frontal assault on the middle of it (taking Jericho); and

(3) The reduction of the remaining factions one at a time has never been improved by any or all of the generals of human history.

Thus, despite the fact of our ignorance of just HOW or WHEN God revealed all of the instructions which Joshua evidently followed, he did indeed have Divine guidance in the conquest of Canaan.

The Sovereign, the General, the Captain, the Prince of the armies of Jehovah appeared here with a drawn sword. What does this mean? It means that the war Joshua was then engaged in was NOT Joshua's war, it was GOD's war! The Almighty God, completely disgusted at last with the unprecedented wickedness of the peoples of Canaan, was at that moment determined to destroy them. God, long before, had reached a similar decision with the antediluvian world, and the Great Deluge took them all away (except for Noah and his family). The extermination of these peoples in Canaan by the hand of the Israelites was no less merciful than the destruction in the flood. No problem arises from its being, in fact, different. The mercy in both instances lay in the truth that it was no longer possible for the love and honor of God to survive in the rotting cultures that were destroyed.

"Art thou for us, or for our adversaries ...?" As Matthew Henry declared, "This implies that the conflict between Israel and the Canaanites, between Christ and Beelzebub, will admit of no neutrality. As Christ himself said it, `He that is not for us is against us.'"[34]
06 Chapter 6 

Verse 1
THE CAPTURE OF JERICHO
Crucial to the entire conquest of Canaan was the capture of the strategically-important bastion of Jericho which controlled the approaches to the highlands. Enemies of the Word of God have probably wasted more ink in trying to discredit or destroy the record of this wonderful chapter than they have wasted on any other project except a denial of the resurrection of Christ. That Israel's capture of Jericho was by Divine and miraculous assistance is the unqualified declaration of this chapter, but nothing stops the mouths of the unbelievers who simply will not have it so! Note the following:

"The Rahab clan in the city would open the gates or find some other way to let the invaders in.[1] A mine (of explosives) was planted under the walls while the men of Jericho were distracted by the Israelites marching around the city.[2] The marchers served to distract the attention of the watchers from Israelite sappers at work undermining the walls![3] It has been thought that perhaps the resounding shout of the Israelites on the seventh day, operating upon a principle of vibration, such as that by which, "an opera singer can break a glass by hitting the right note,"[4] could have caused the walls to fall down."

To all such unbelieving "explanations" of the wonder that is recorded in this chapter, Keil has this appropriate reply:

"The different attempts that have been made to explain the MIRACULOUS overthrow of the walls of Jericho as a natural occurrence, whether by earthquake, or storming, or mining, for which the inhabitants had been thrown into a false security by the marvelous procession repeated day after day, were quite unprepared, really deserve no serious refutation, being, all of them arbitrarily forced upon the text."[5]
Keil's words in the above quotation strike us as being entirely true, and yet we do not think it may fairly be denied that God's frequent use of the NATURAL world in the achievement of His purpose might also, in ways unknown to us, have been a feature of this wonder here. "It is possible to suppose, without minimizing the Divine guidance of events, that the physical cause was an earthquake, as in the case of the damming up of the Jordan."[6] Something of the geographical and archeological information bearing upon this part of the Divine record should be observed. The expedition of John Garstang (1930-1936) resulted in the conclusion that the site of ancient Jericho had been discovered, and, that, according to the archeological evidence it had been destroyed between 1400 B.C. and 1385 B.C., which is close enough to the probable date of the conquest that this writer is not willing, simply upon the basis of Kathleen Kenyon's expedition (1952-1958) with her conclusion that Garstang's Jericho fell 300 years earlier, to accept the assurance in which some deny Garstang's conclusion. There is too much uncertainty about that. As Morton put it, "This is inconclusive."[7] Indeed it it is! Furthermore, archeologists have simply NOT demonstrated their ability to arrive at trustworthy estimates of ancient dates. The comment of J. A. Thompson on this subject do not in any way destroy the general opinion about Jericho as outlined by Garstang.[8] About the fall of Jericho, he said, "The town was burned several times, and the features noted by Garstang could have been found also in other cities."[9] Archeology, at best, is an INEXACT SCIENCE, and the problems are too complicated to allow any attempt to unravel all of them here, but we may summarize Thompson's view, in his own words: "There can be no doubt that archeology has confirmed the substantial historicity of Old Testament tradition."[10]
As regards the size of Jericho, it was by no means a large city by modern standards, nevertheless a very powerful and important city. Woudstra gave the dimensions of a number of ancient cities thus: (1) Jericho was 225 10:80 meters, about 600 meters in circumference. (2) Jerusalem at the time of David's capture of it was 400 10:100 meters. (3) Shechem was 230 10:150 meters.[11] "Most of the remains in that area from the times of Joshua have been eroded and washed away."[12]
With these preliminary considerations, we now turn our attention to the text itself, assured that it has already successfully weathered the attacks of over 3,000 years by those who have sought in vain to discredit it.

Right here begins the second major division of Joshua. (See the outline.)

"Now Jericho was straitly shut up because of the children of Israel: none went out, and none came in."
"This verse is merely an explanatory clause inserted before the message which the Prince of the Hosts of Jehovah had come to communicate."[13] "If there is any place in the Bible where the division into chapters and verses is unsuitable, it is here."[14] Jericho was a strongly fortified and walled city, and this verse strongly suggests that heavenly intervention was necessary if Israel was to capture it.

"Straitly shut up ..." A glance at the margin reveals that this is also rendered, "did shut up, and was shut up." This, in Hebrew, is an emphatic form such as, "dying thou shalt die" (Genesis 2:17).[15]
Verse 2
"And Jehovah said unto Joshua, See, I have given into thy hand Jericho, and the king thereof, and the mighty men of valor. And ye shall compass the city, all the men of war, going about the city once. Thus thou shalt do six days. And seven priests shall bear seven trumpets of rams' horns before the ark: and the seventh day ye shall compass the city seven times, and the priests shall blow the trumpets. And it shall be that when they make a long blast with the ram's horn, and when ye hear the sound of the trumpet, all the people shall shout with a great shout; and the wall of the city shall fall down flat, and the people shall go up every man straight before him. And Joshua the son of Nun called the priests, and said unto them, Take up the ark of the covenant, and let seven priests bear seven trumpets of rams' horns before the ark of Jehovah. And they said unto the people, Pass on, and compass the city, and let the armed men pass on before the ark of Jehovah."
"Jehovah" in Joshua 6:2 is identical with "The Prince of the Hosts of Jehovah" in Joshua 5:14; and these are the instructions for which Joshua made request. This description of the manner in which Joshua is to proceed against Jericho must have shocked Joshua. If there had ever been anything in the history of the world more calculated to invite the contempt and merriment of the citizens of Jericho, we have never heard of it. "The people of Jericho must have made themselves merry with the spectacle."[16] Notice too that all of this must have been very difficult for Israel also. Think of the frustrations, day after day, from all that ceremonial marching, and all the taunts and gleeful laughter that must have been hurled at them by the citizens of Jericho. It is a wonder then, as suggested by Pink, that some of the Israelites, at least did not cry out, "What is the use of prolonging this business?"[17] It was a crucial test of the faith of Joshua when he confronted a set of Divine orders such as those "the Prince" conveyed to him here. Longacre's comment shows how unwilling men are, even today, to BELIEVE that God said this. "The story does not read convincingly to men whose thoughts move NATURALLY in the world as it is known today."[18]
The ASV and many other recent versions have mistranslated the words here given as "rams' horns." "There is no mention of rams' horns in the original Hebrew."[19] The horns used were the jubilee trumpets, long metal devices that were also used in the Feast of Trumpets. "The word from which trumpets comes here means loud trumpets or trumpets of jubilee, and is the same word found in Leviticus 25:9."[20]
Critics have been frustrated trying to find something wrong with this narrative. Holmes stated that, "It is so skillfully compiled that at first sight there is not much fault to find."[21] Of course, there are peculiarities in the construction of this narrative, but these are indications of the ancient style in which it is written. "These minor peculiarities mostly relate to the trumpets and to the ark, but these do not argue against the unity of the passage."[22] The kind of criticisms usually resorted to are merely exclamations of unbelief. Boling, for example, SUPPOSED the story to be INCREDIBLE because of all the outbuildings and dwellings that usually surrounded ancient cities, declaring that, "These instructions presuppose that Jericho is already mostly in ruins at the outset."[23] Such a criticism is illogical. All of the people had already moved inside the walls preparatory to the beginning of the assault upon the city which they expected.

The exact order of the march can be determined here by a careful study of the first eleven verses. Woudstra gave this as follows: (1) A military contingent goes around the city; (2) the heavily armed go first (Joshua 6:7,9); (3) then the priests with the horns (Joshua 6:8); (4) the ark also carried by priests; and (5) finally the rear guard.[24]
Continuing exactly in the style of ancient Hebrew writing, these verses give additional instructions scattered throughout the narrative and not concentrated at the beginning of an episode, as we might have expected. We have noticed this so often in the Bible that the absence of it would be cause for question.

Verse 8
"And it was so, that, when Joshua had spoken unto the people, the seven priests bearing the seven trumpets of rams' horns before Jehovah passed on, and blew the trumpets: and the ark of the covenant of Jehovah followed them. And the armed men went before the priests that blew the trumpets, and the rearward went after the ark, the priests blowing the trumpets as they went. And Joshua commanded the people, saying, Ye shall not shout, or let your voice be heard, neither shall any word proceed out of your mouth, until the day I bid you shout; then shall ye shout. So he caused the ark of Jehovah to compass the city, going about it once: and they came into the camp, and lodged in the camp."
It is clear from these verses that the priests continually blew on the trumpets throughout the full time of the march around the city every day. Also, notice that in Joshua's summary of what was done, only the ark is mentioned as having been caused by Joshua (that, is by Joshua's command) to compass Jericho (Joshua 6:11), indicating the priority and importance of the ark in this narrative.

Verse 12
"And Joshua rose up early in the morning, and the priests took up the ark of Jehovah. And the seven priests bearing the seven trumpets of rams' horns before the ark of Jehovah went on continually, and blew the trumpets; and the armed men went before them; and the rearward came after the ark of Jehovah, the priests blowing the trumpets as they went. And the second day they compassed the city once, and returned into the camp: so they did six days."
Certainly it must be accepted that this procedure, day after day, without any VISIBLE results of what they were doing must have been a severe "test of the discipline and faith of the Hebrews."[25]
Verse 15
"And it came to pass on the seventh day, that they rose early at the dawning of the day, and compassed the city after the same manner seven times: only on that day they compassed the city seven times. And it came to pass at the seventh time, when the priests blew the trumpets, Joshua said unto the people, Shout; for Jehovah hath given you the city. And the city shall be devoted, even it and all that is therein, to Jehovah: only Rahab the harlot shall live, she and all that are with her in the house, because she hid the messengers that we sent. But as for you, only keep yourselves from the devoted thing, lest when ye have devoted it, ye take of the devoted thing, so would ye make the camp of Israel accursed, and trouble it. But all the silver and gold, and vessels of brass and iron, are holy unto Jehovah: they shall come into the treasury of Jehovah. So the people shouted, and the priests blew the trumpets: and it came to pass when the people heard the sound of the trumpet, that the people shouted with a great shout, and the wall fell down flat, so that the people went up into the city, every man straight before him, and they took the city. And they utterly destroyed all that was in the city, both man and woman, both young and old, and ox, and sheep, and ass, with the edge of the sword."
Note the "we" in Joshua 6:17. Thus, there is another indication that we have here the account of an eye-witness and participant in this event. And who could that be if not Joshua himself? It is a reflection on many writers that they PRETEND not even to see this pronoun.

Adam Clarke pointed out that the very fact of Israel's being able to compass Jericho seven times in a single day, "is proof that the city was not very extensive."[26] According to the size of the city given above, as 600 meters in circumference, we would have in a sevenfold encompassing of the city a total of 4,200 meters, a distance considerably less than three miles. Lilley pointed out that the statement about the walls falling down flat does not mean, necessarily, that, "the entire circuit of the wall collapsed."[27] This comment should be accepted as true because Rahab's house was on the wall of the city, and God's sparing her probably meant that her house was spared, at least until sufficient opportunity for the rescue of Rahab was provided.

Joshua 6:17 here mentions the "ban," or the [@anathema] or the [~cherem], or the "devoted" status of Jericho. This aspect of the Holy War in which Israel was engaged required the total destruction of all life and property, with some specific exemptions, such as silver and gold, which went into the treasury of the Lord. For fuller teaching on this and for explanation of the various DEGREES of its enforcement, see Leviticus 17:21ff. In the case of Jericho, probably because it was the first of the Canaanite cities, there were not to be any exceptions, except the gold, silver, and bronze. Sizoo, speaking of this, said, "It is not merely a sacrifice to the deity, but rather a taboo ... In a wider sense, it refers to anything or any person irrevocably condemned to destruction (Leviticus 17:28,29; Exodus 22:20)."[28]
"And they took the city ..." (Joshua 6:20). Mercifully, we are not given the description of all that this blunt word means. The terror and the tragedy of the doomed city were of no avail. The vast hordes of the Israelites, outnumbering Jericho in double digit multiples, showed no mercy or hesitancy whatever in putting to the sword every living thing in the city. Joshua 6:21 simply designated the slaughter as complete: "every man, every woman, every child, every animal." Modern man, as a general thing, has declared himself ABOVE such a destruction as this, but humanity's arrogant conceit in doing so is a woeful misunderstanding of WHY God Himself commanded this destruction to be executed upon Jericho. The MORAL CANCER of Canaan was, at that point in time, out of control, and there was no other recourse available to terminate the wicked debaucheries and immoralities of a people running wild, unrestrained, in utter rebellion against the Creator! Modern men would do well to learn the lesson in this instead of preening themselves as being SUPERIOR to God Almighty Himself in their self-imputed morality, which they have the gall to offer as "the NEW morality"!

Verse 22
"And Joshua said unto the two men that had spied out the land, Go into the harlot's house and bring out thence the woman, and all that she hath, as ye sware unto her. And the young men the spies went in, and brought out Rahab, and her father, and her mother, and her brethren, and all that she had; all her kindred also they brought out; and they set them without the camp of Israel. And they burnt the city with fire, and all that was therein; only the silver, and the gold, and the vessels of brass and of iron, they put into the treasury of the house of Jehovah. But Rahab the harlot, and her father's household, and all that she had, did Joshua save alive; and she dwelt in the midst of Israel unto this day, because she hid the messengers, whom Joshua sent to spy out Jericho. And Joshua charged them with an oath at that time, saying, Cursed be the man before Jehovah, that riseth up and buildeth this city Jericho: with the loss of his firstborn shall he lay the foundation thereof, and with the loss of his youngest son shall he set up the gates of it. So Jehovah was with Joshua; and his fame was in all the land."
Cook's comment on this chapter, making it typical of God's judgment of all people at the end of the age, is of interest. He said:

"The circumstances that lead up to the fall of Jericho are an acted prophecy, as was that fall itself, which sets forth the overthrow of all that resists the kingdom of which Christ is the head; and particularly the day of judgment, in which the overthrow will be finally accomplished."[29]
"She dwelt ... unto this day ..." (Joshua 6:25). The fact that Rahab was still living in Israel at the time this narrative was written is amazing proof regarding the date of Joshua. We like the way Adam Clarke noted it:

"This is one proof that the book was written in the time to which it is commonly referred; and it certainly might have been done by the hand of Joshua himself ... Marginal notes, which may have crept into the text later, to superficial observers, give it the appearance of having been written after the days of Joshua."[30]
Well, how do the critics handle this? Morton declared that it was not Rahab at all who was living at this time, but "her descendants.[31] Boling went to that old reliable assistant of all critical enemies of the Bible, THE REDACTOR![32] The weight of one thousand similar comments on this sacred text is nil. There never was a "redactor," and there is just as much authority for making Rahab in this passage mean her ancestors, as there is for making it mean her descendants. And what is that "authority"? It is exactly the same as that of Satan who said to Eve, "Ye shall NOT surely die!"

"It is remarkable that the ban against Jericho (as indicated in Joshua's curse against the city) was observed for four centuries afterward, until Hiel of Bethel broke it, and the curse was fulfilled in him (1 Kings 16:34)."[33] "The laying of the foundation was marked by the death of his oldest son, and the death of his youngest followed the completion of the city."[34] This is a warning, as Matthew Henry stated it, that, "It is always dangerous to build up what God wishes to be destroyed."[35]
07 Chapter 7 

Verse 1
THE DEFEAT AT AI
Contrasting sharply with the previous chapter, this one reveals a shocking setback to Israel's progress, namely, the defeat at Ai. Many Bible students have been impressed with the manner in which the experiences of Joshua parallel those of the early church in the Book of Acts.

(1) The glorious success of Pentecost was soon followed by the shameful episode of Ananias and his wife Sapphira. Here the great success at Jericho is quickly followed by the shameful defeat at Ai.

(2) Secret sin was, in both cases, the cause of the sudden reversal of fortune - that of Achan here, and that of Ananias and Sapphira in Acts.

(3) The capital punishment of the offenders was immediately enforced - that of Achan by Joshua, and that of Ananias and Sapphira by the Lord.

(4) The punishment in each case was executed in the presence of all of God's congregation.

(5) The original success of God's people was at once resumed in both cases.

(6) Greed, or covetousness on the part of the offenders was the cause of the trouble in both cases.

"But the children of Israel committed a trespass in the devoted thing; for Achan, the son of Carmi, the son of Zabdi, the son Zerah, of the tribe of Judah, took of the devoted thing: and the anger of Jehovah was kindled against the children of Israel."
Matthew Henry, and others, have pointed out that, "This chapter begins with a "BUT."[1] That word, with all that is entailed, echoes like a sour note in a symphony throughout the entire O.T. This also is echoed in the writings of the New Testament. The name "Herod" in Matthew 2:1, is exactly the same kind of change as that noted here.

We are amazed at Jamieson's comment on Achan's ancestry, which he called "infamous."[2] Yes, it is true enough that his ancestry is here traced back to the incestuous union between Judah and Tamar, but apparently Jamieson overlooked the fact that this is also the ancestry of the Lord Jesus Christ! Therefore, we must look to something else besides the ancestry of Achan to discover the cause of his sin.

There is no problem with the genealogy of Achan here, which contains only five names to cover the period reaching all the way back to Judah and Tamar. "In this genealogy (as in many others in the Bible) several generations are omitted."[3]
One of the significant things here is the fact that the sin of a SINGLE person could bring down the wrath of God upon the WHOLE congregation of Israel.

Verse 2
"And Joshua sent men from Jericho to Ai, which is beside Bethaven, on the east side of Bethel, and spake unto them, saying, Go up and spy out the land. And the men went up and spied out Ai. And they returned to Joshua, and said unto him, Let not all the people go up; but let about two or three thousand men go up and smite Ai; make not all the people to toil thither; for they are but few. So there went up thither of the people about three thousand men: and they fled before the men of Ai. And the men of Ai smote of them about thirty-six men; and they chased them from before the gate even unto Shebarim, and smote them at the descent; and the hearts of the people melted, and became as water."
At this point, we should summarize what is called the "big problem" with this narrative. It is clear enough, of course, except that the scholars cannot pinpoint the location of Ai with any degree of certainty. We have frequently noted in our study of the O.T., that problems of this kind are no problem at all for believers. Frankly, it does not make the slightest difference exactly where Ai was located. Even, if men should never know, it would not challenge the historicity and utmost accuracy of this account in any manner whatever. As Francis Schaeffer stated in his dedication of a recent book of his:

"The Bible is what it claims to be, the written Word of God without error in all that it teaches concerning history and the cosmos."[4]
Nevertheless, out of regard for those who are much concerned about such things, we include here an analysis of the problem and proposed solutions as summarized by Blair.[5] We have abbreviated and paraphrased this material from Blair:

The problem is that the place scholars have chosen as the location of Ai was, according to the findings of archeologists, utterly destroyed not later than 2,500 B.C., long before the times of Joshua. They also believe that it was not resettled until long after Joshua's time. This would make Ai no place at all when Joshua took it!

PROPOSED SOLUTIONS:

(1) The archeologists are simply mistaken in their calculations, and this is by no means an unlikely thing.

(2) Joshua was written so long after the events recorded (by imposters, of course) that they included errors in their book. This alleged solution is unchristian and absolutely impossible for believers to accept.

(3) Albright said that the capture of Ai was probably the capture of Bethel, the principal fortification of which was at Ai, on the ancient ruins mentioned in the above paragraph. His reason for this allegation was that there is no mention of the capture of Bethel in Joshua, although the architectural evidence shows that Bethel fell about the same time of the fall of other cities that fell in Israel's conquest of Canaan.

(4) L. H. Vincent identified Ai with Bethel, as the fortified military outpost of Bethel, under the king of Bethel, called the king of Ai (Joshua 8:12), since he was indeed the ruler of Ai. This explanation also includes the supposition that only the military were at Ai, and that no permanent settlement was there, and this would account for no ruins having been found at Ai that can be dated in the times of Joshua.

To us, this "problem" is too remote chronologically to be of any great concern to Christians. All studies in the O.T. are perplexed by the names of places that have been changed, and re-changed, one or more times, and by many conflicting opinions about where this or that "place" was located. This is especially observable in a study of those forty-two places where Israel encamped during the forty years in the wilderness. Some of the questions pertaining to that far-off period are, at the very best, answerable only by conjectural solutions. The question here is certainty of that nature.

What information that exists seems to us to favor the solution presented in (4) above. J. A. Thompson, for example, said that, "If Ai was only a military outpost, there may not have been any substantial buildings there, and so nothing tangible would remain."[6]
"Achan ..." This name appears as "Achar" in 1 Chronicles 2:7; but we are not told, whether or not Achan had two names, or if the Hebrews merely nicknamed him "Achar" (by changing only one letter) because the latter name means "trouble."[7]
Verse 6
"And Joshua rent his clothes, and fell to the earth upon his face before the ark of Jehovah until the evening, he and the elders of Israel; and they put dust upon their heads. And Joshua said, Alas, O Lord Jehovah, wherefore hast thou at all brought this people over the Jordan, to deliver us into the hand of the Amorites, to cause us to perish? would that we had been content and dwelt beyond the Jordan! Oh, Lord, what shall I say, after that Israel hath turned their backs before their enemies! For the Canaanites, and all the inhabitants of the land will hear of it, and will compass us round, and cut off our name from the earth: and what wilt thou do for thy great name?"
The distress of Joshua is certainly understandable. A stunning defeat of Israel by a garrison that the Israelites themselves had evaluated as so small that they would need no more than a relative handful of men to take it that such an outpost should be able to put Israel to flight, that was indeed a disaster. Skilled commander that he was, Joshua, knew what a boon this would be to Israel's enemies, and he feared that it would result in a massive counter-attack against Israel by the whole population of Canaan.

Some have criticized Joshua for sending out spies, apparently without Divine instructions to do so, and for going forward with the attack without specific instructions such as he had received prior to the victory at Jericho, and even for the humiliation of himself in this episode of falling on his face before the ark and casting dust on his head. We do not find that the Lord rebuked Joshua for any of these, and, therefore, we shall dissent from the views of critical commentators. The only thing that appears to us as detrimental to the attack on Ai was the seeming over-confidence that did not send enough men to take it in the first place. Nor can we buy that report of the spies. Later on, when Israel took Ai, they put to death 12,000 men (Joshua 8:25); and from that we know that the spies simply failed in their mission. "John Calvin made some severe remarks on Joshua's folly and want of faith here, but it may be paralleled by most Christians in adversity."[8]
Verse 10
"And Jehovah said unto Joshua, Get thee up; wherefore art thou fallen upon thy face? Israel hath sinned; yea, they have even transgressed my covenant which I commanded them: yea, they have even taken of the devoted thing, and have also stolen, and dissembled also; and they have even put it among their own stuff. Therefore the children of Israel cannot stand before their enemies, because they are become accursed: I will not be with you any more, except ye destroy the devoted thing from among you. Up, sanctify the people, and say, Sanctify yourselves against tomorrow: for thus saith Jehovah the God of Israel, There is a devoted thing in the midst of thee, O Israel; thou canst not stand before thine enemies, until ye take away the devoted thing from among you. In the morning therefore ye shall be brought near by your tribes: and it shall be, that the tribe that Jehovah taketh shall come near by families; and the family which Jehovah shall take shall come near by households; and the household which Jehovah shall take shall come near man by man. And it shall be that he that is taken with the devoted thing shall be burnt with fire, he and all that he hath; because he hath transgressed the covenant of Jehovah, and because he hath wrought folly in Israel."
Whatever the extent of God's displeasure with Joshua, the Lord ordered him to get up! It appears that Joshua should have been able, apart from Divine revelation, to have figured out what was wrong. Could he not have remembered the defeat at Kadesh-Barnea? In any event, the Lord gave specific instructions for overcoming the disaster. A large part of this chapter is taken up with instructions for the casting of lots to determine where the guilt lay, and this is a good place to glance at the large number of instances in the Bible when the Lord's people, acting upon heavenly instructions, had resort to that manner of making decisions.

Here is a list of occasions:

The division of Canaan among the twelve tribes (Numbers 26:55).

The choice of the Levitical cities (Joshua 21:4ff).

Regarding spoil or captives in war (Joel 3:3).

To determine guilt in the case of Achan (here in Joshua 7).

To determine guilt in the case of Jonathan (1 Samuel 14:42). ... and in the case of Jonah (Jonah 1:7).

To choose men for a mission (Judges 20:10).

To make appointments (Acts 1:26).

By Haman to choose "the day" (Esther 3:7).[9]
There was the utmost confidence among ancient peoples as to the efficacy of such a method, especially, as here, when God Himself had instructed the use of the device. "The lot is cast into the lap, but the whole disposing thereof is of Jehovah" (Proverbs 16:33).

Although Joshua 7:15 mentions only burning with fire, the execution of Achan also involved "stoning." See in Joshua 7:25. The reason for the stoning, which probably came before the burning was that all of Israel might participate in the execution.

Verse 16
"So Joshua rose up early in the morning, and brought Israel near by their tribes; and the tribe of Judah was taken, and he brought near the family of Judah; and he took the family of the Zerahites: and he brought near the family of the Zerahites man by man; and Zabdi was taken: and he brought near his household man by man; and Achan, the son of Carmi, the son of Zabdi, the son of Zerah, of the tribe of Judah, was taken. And Joshua said unto Achan, My son, give, I pray thee, glory to Jehovah, the God of Israel, and make confession unto him; and tell me now what thou hast done; hide it not from me. And Achan answered Joshua and said, Of a truth I have sinned against Jehovah, the God of Israel, and thus and thus have I done: When I saw among the spoil a goodly Babylonish mantle, and two hundred shekels of silver, and a wedge of gold of fifty shekels weight, then I coveted them, and took them, and, behold, they are hid in the earth in the midst of my tent, and the silver under it."
"Brought Israel near ..." The repeated use of "bring near" for the casting of the lots indicates that these proceedings, "took place at the sanctuary, the tabernacle of Israel."[10]
"My son ..." (Joshua 7:19). "This is no mere hypocritical affectation by Joshua, who really feels for the criminal, (although the Commander is already under orders from God Himself to execute Achan). In our own times, we have seen a judge melted to tears at the necessity of condemning a man to death."[11]
"Of a truth I have sinned ..." (Joshua 7:20). It has long been apparent that physical death as inflicted for punishment in the O.T. did not always mean the eternal condemnation of those who thus died. Adam Clarke said of this case, "This seems a very honest and hearty confession, and there is hope that this poor culprit escaped perdition."[12]
"I saw ... I coveted ... I took ..." Behold here the three steps in the commission of sin, these being exactly the same steps taken by our mother Eve in the Paradise of Eden. "Sin always begins in the mind. As a work of art begins in the mind, and then is externalized, so also does sin."[13] Dummelow pointed out that Achan's confession is of special interest, because, "Its wording is practically identical with that of the traditional form of confession which was used by those who brought sin and trespass-offerings, as enjoined in Leviticus 5:5, and in Numbers 5:6.7."[14] Matthew Henry pointed out that "Sin often begins in the eye."[15] Examples of this which he cited included those suggested by the following: (1) look not thou upon the wine that giveth his colour in the cup; (2) nor upon the woman that is fair; (3) nor upon the kingdoms of this world as Satan showed them to Jesus.

"A goodly Babylonian mantle ..." It is unfortunate that recent translators of the Bible saw fit to change from the original language here which is, "one fine mantle of Shinar."[16] The word "Shinar" here, like so many other indications in Joshua, points squarely at the times of Joshua for the date of this book, because, "Shinar is the name given to Babylon in the earliest records of the Hebrews."[17]
It appears that this exceedingly beautiful mantle from Shinar was the principal temptation that lay back of Achan's fatal sin. "The very word used of this mantle here is the one that is used to describe the king's robe in Jonah 3:6."[18] Schaeffer applied the lesson here as follows: "Christians should beware of affluence, of prestige, of trying to be a VIP."[19] There were two parts of Achan's sin: (1) simple greed, or covetousness; and (2) the desire to dress in such a manner as to make himself stand out above others. The mantle fed that latter desire; and the gold and silver fed the other. The seriousness of this crime lay, partially at least, in the fact of Achan's taking what specifically belonged to the Lord and to no one else. In short, he was robbing God! And here indeed is a lesson that all Christians should note. A considerable measure of any Christian's wealth, of whatever extent, belongs to God. Some would say at least one-tenth; but whatever is the right amount, a portion of every man's money is the Lord's. And what about those who will not give it? Their sin is exactly the same as Achan's.

Woudstra gave the value of the gold shekel mentioned here as 13.5 times the value of a silver shekel, thus the wedge of gold would have had the value of about 675 silver shekels.[20]
Verse 22
"So Joshua sent messengers, and they ran unto the tent; and, behold, it was hid in his tent, and the silver under it. And they took them from the midst of the tent, and brought them unto Joshua, and unto all the children of Israel; and they laid them down before Jehovah. And Joshua, and all Israel with him, took Achan the son of Zerah, and the silver, and the mantle, and the wedge of gold, and his sons, and his daughters, and his oxen, and his asses, and his sheep, and his tent, and all that he had: and they brought them up unto the valley of Achor. And Joshua said, Why hast thou troubled us? Jehovah shall trouble thee this day. And all Israel stoned him with stones; and they burned them with fire, and stoned them with stones. And they raised over him a great heap of stones, unto this day; and Jehovah turned from the fierceness of his anger. Wherefore the name of that place was called The Valley of Achor, unto this day."
The big question regarding this event is whether or not all of Achan's sons and daughters were put to death with him? The most logical understanding of what is written here indicates that, indeed, they were all put to death along with Achan. The question that comes up regards the law given in Deuteronomy 24:16 which clearly prohibited innocent people from being put to death for a relative's crime. This writer cannot pretend to know the exact answer to this. Keil and others affirm that all of the family of Achan suffered death, since they were, by the very nature of the hiding place of the loot, accomplices after the fact, and therefore guilty. Besides, Keil pointed out that in this particular case, God had specifically commanded the execution here carried out.

Unger's comment is:

"Did Achan's family share in his death? Apparently, but Deuteronomy 24:16 clearly prohibits innocent people from being put to death for a relative's crime. The plural pronoun `them" in Joshua 7:25 may refer grammatically only to Achan's possessions, and Joshua 22:20 may refer to the thirty-six men who perished because of Achan's sin. Korah's relatives were spared (Numbers 16)."[21]
Rea stressed the fact that all of Achan's family would necessarily have known of the theft and that "they could not but have been accomplices."[22] We might multiply quotations from many writers, but Blair summed it all up, "It is difficult to be certain."[23]
In Joshua 7:25, the word used for "stoning" is a Hebrew word, one of a couple of words the Hebrews had for stoning, and "The word used here is the one that means `stoning as a form of capital punishment.'"[24] As stoning was certainly a more merciful death than burning, this word probably indicates that the burning took place after those executed were dead. Here again, no certainty is possible.

08 Chapter 8 

Verse 1
CAPTURE OF AI
The shameful failure of Israel to capture Ai, as related in the previous chapter, having at this time been discovered as due to the treachery of Achan, and that sin having now been punished by the death of the offender, the people of Israel at this point in time are again considered to be in full favor with God as His covenant children. The disastrous failure at Ai had surely taught the whole nation an effective lesson, that, if they obeyed God, He would bless them, and that, if they did not obey Him, they would suffer.

Every student of this chapter is at once confronted with what is alleged to be a contradiction between the number of 30,000 chosen for the ambush in Joshua 8:3, and the number 5,000 mentioned allegedly for the same ambush in Joshua 8:12. We have read several explanations of this: (1) Keil and other very dependable scholars affirm that a scribal error is responsible, and that the number 5,000 is correct.[1] It is evident that the expedient of finding a scribal error here does not solve the problem, for Cook asserted that, "The error would have been in writing 30,000 instead of 5,000,"[2] but Holmes said, "the error would have been in writing 30,000 for 3,000."[3] (2) Woudstra mentioned the possibility that the 30,000 included the 5,000 later detached for the ambush, but mentioned earlier in Joshua 8:3, as the principal feature of the attack.[4] Holmes, and nearly all critical assailants against the Bible declare unequivocally, "That two accounts have been combined is obvious."[5] Of course, in this explanation, the great hoax of all allegedly higher criticism, the ubiquitous "editor," or the ever-ready "redactor," is identified as responsible for "combining" these allegedly different accounts! But, if any such person combined two accounts to give us this record, what an incredibly stupid, egregious person he must have been! The impossibility of even imagining such a character outlaws this explanation as absolutely untenable! We shall refrain from comment on those "scholars" who are constantly appealing to this very class of "editors" and "redactors." Could anyone in his right mind mention a group of people as being 30,000 in number, and then ten seconds later state that they numbered 5,000?

We do not pretend to know the proper solution of this obvious difficulty, but, in all probability, the difficulty itself lies in the complexity and weakness of the Hebrew style of narrative, with the problem of the Hebrew tenses making it virtually impossible, at times, to determine the chronology of several parallel actions occurring simultaneously. Aside from this one tiny problem, the grand action of this chapter is as clear as broad, open daylight.

We might summarize as follows:

(1) God commanded the deployment of a very large force, "all the people," against Ai.

(2) There was to be an ambush set behind the city.

(3) Another detachment was to protect against any assistance that Bethel might give Ai.

(4) The main body of Israel would make a feint of frontal assault against Ai.

(5) They would, at first, fall back, pretending to flee, before the king of Ai's attack.

(6) Joshua, with his javelin, or spear, situated strategically, would signal for the ambush to enter and burn Ai.

(7) All Israel would at that point turn and crush the men of Ai. Now, the Lord has not given us any detailed report of the orders that went out to the various detachments, nor any of the remainder of the devices by which this complicated strategy successfully destroyed Ai, but nobody can miss the main points of it, which we may be sure include all that Christians of the 20th century need to know about it!

"And Jehovah said unto Joshua, Fear not, neither be thou dismayed: take all the people of war with thee, and arise, go up to Ai; see, I have given into thy hand the king of Ai, and his people, and his city, and his land; and thou shalt do to Ai and her king as thou didst unto Jericho and her king: only the spoil thereof, and the cattle thereof, shall ye take for a prey unto yourselves: set thee an ambush for the city behind it."
"Fear not, neither be thou dismayed ..." Joshua indeed had much to fear, as Matthew Henry said, "The treacherous Israelites were more to be dreaded than the malicious Canaanites!"[6] As for the reason why God commanded so many to be involved in the capture of Ai, Calvin thought it was to give all the people a chance to view the struggle as their own, and "to reassure the people"[7] by giving them a close-up view of the coming victory. As Blair put it, "In order that the morale of all the people could be restored."[8]
"Take all the people of war with thee ..." Keil stated that this merely means "the whole army,"[9] but even that limitation indicated a tremendous number of people. The armed men of Israel at this point numbered over "600,000 fighting men."[10] With such a vast force under his command, whatever number might have been needed in a given task would have been available.

Verse 3
"So Joshua arose, and all the people of war, to go up to Ai: and Joshua chose out 30,000 men, the mighty men of valor, and sent them forth by night. And he commanded them, saying, Behold, ye shall lie in ambush, against the city; go not very far from the city, but be ye all ready: and I, and all the people that are with me, will approach unto the city. And it shall come to pass, when they come out against us, as at the first, that we will flee before them; and they will come out after us, till we have drawn them away from the city; for they will say, They flee before us as at the first: so we will flee before them; and ye shall rise up from ambush, and take possession of the city: for Jehovah your God will deliver it into your hand. And it shall be, that when ye have seized upon the city, that ye shall set the city on fire; according to the word of Jehovah shall ye do: see, I have commanded you. And Joshua sent them forth; and they went to the ambushment, and abode between Bethel and Ai, on the west side of Ai: but Joshua lodged that night among the people."
Due to Ai's location only two or three miles from Bethel, the commentators "have a fit" about the IMPOSSIBILITY of hiding 30,000 men in an ambush between the towns. Well, it is hard to imagine, but we do not know anything at all of the terrain, in fact not even for sure WHERE these places were located. We admire the zeal by which scholars have tried to get the Lord out of a difficulty like this, and perhaps the most plausible job was done by Clarke, who found that, "The Hebrew word [~'eleph] means `chief' or `mighty man of valor,' and which is here rendered thousands."[11] If this should be allowed, then it would reduce the size of the ambush from 30,000 men to 30 men, who if they were the equivalent of squad commanders, would also be accompanied by one hundred or so others. The text itself favors this kind of an understanding, due to the fact of Joshua's having "chosen out" these particular men, which seems unlikely enough with regard to 30,000. If one needs help with this problem, we recommend this view as being as good as any.

Pink's understanding of why so many Israelites were engaged in such various ways in the reduction of Ai stressed the lesson that these events carry for Christians. "God's predestination of an event does not render needless our use of means to bring it about."[12] This principle has reinforcement in the N.T. in the event where Paul had already been assured by the Lord that no lives were to be lost in the forthcoming shipwreck, but when Paul noted the sailors about to abandon ship, he firmly stated that without them many lives would be lost (Acts 27:22-31). Pink also pointed out that Joshua's knowledge of the devices of the enemy were turned to good account in this second effort to take Ai. Joshua knew that the men of Ai would come out and chase them, as they did at first, and that proved to be the key to the winning strategy. Concerning the Christian's war against Satan, "We are not ignorant of his devices" (2 Corinthians 2:11). Just as Joshua here turned the sure knowledge of what the king of Ai would do into a victory for Israel, Christians should be forewarned and ready to frustrate all of the devices of the Devil.

"Joshua lodged that night among the people ..." The critical scholars seize any pretext as an excuse for "emending," changing, the Word of God. Sizoo thought Joshua 8:9 contradicts Joshua 8:13 and proposed "emending the text (adding one letter) to make it harmonize with Joshua 8:13."[13] Blair stated that, "Such emendations are not necessary, and they serve only to support the contention that here we have TWO parallel accounts of the same incident.[14] Boling also refused suggestions that the text needs emending, writing:

"That night means the night previously mentioned in Joshua 8:3. This is the first of two nights. During this first night, the men who were in the ambush were sent on ahead so as to be already in a concealed position when the main force arrived the next day. There is NO contradiction between Joshua 8:9 and Joshua 8:13; they refer to TWO successive nights. The first night, Joshua spent with the main force; the next night, he was in the valley."[15]
Verse 10
"And Joshua arose up early in the morning, and mustered the people, and went up, he and the elders of Israel, before the people to Ai. And all the people, even the men of war that were with him, went up, and drew nigh, and came before the city, and camped on the north side of Ai: now there was a valley between him and Ai. And he took about 5,000 men, and set them in ambush between Bethel and Ai, on the west side of the city. So they set the people, even all the host that was on the north of the city, and their liers-in-wait that were on the west side of the city; and Joshua went that night into the midst of the valley. And it came to pass, that when the king of Ai saw it, that they hasted and rose up early, and the men of the city went out against Israel to battle, he and all his people, at the time appointed before the Arabah; but he knew not that there was an ambush against him behind the city. And Joshua and all Israel made as if they were beaten before them, and fled by the way of the wilderness. And all the people that were in the city were called together to pursue after them: and they pursued after Joshua, and were drawn away from the city. And there was not a man left in Ai or Bethel, that went not out after Israel: and they left the city open, and pursued after Israel."
This passage clears up the mystery of Bethel absolutely. Bethel and Ai were ONE, having the same king, and all of the men of BOTH places engaged in the battle here, and ALL were put to death! Also, it may be doubted that Ai itself was anything more than the principal fortress of Bethel. We have no idea why the name Ai received so much more emphasis here. "The references to Bethel here are mysterious and cannot be fully explained."[16] The "king of Ai" was also the "king of Bethel." This, if not proved, is certainly made likely by the fact that the Bible flatly declares that Joshua slew the king of Bethel (Joshua 12:16), and if the occasion discussed here is not when that happened, when was it? Could there ever have been a better time for Joshua to destroy Bethel, than this occasion, when not a single man had been left alive? To understand Ai and Bethel as "A city" instead of "TWO cities" clears up everything. It explains why "not a man was left in Ai or Bethel that went not after Israel" (Joshua 8:17).

In this connection, we begin to get a glimpse of what kind of book Joshua really is. It is not a detailed record of everything that happened in the conquest. The events narrated are given for specific reasons, the religious meaning of each one being the principal reason for its inclusion. We became familiar with this characteristic of the Hebrew Bible in the Book of Numbers especially, where the history of an entire forty years for a whole nation covers only a few pages.

Before leaving this passage, we wish to express appreciation for Lilley who rejected the common critical claim of multiple sources here, saying that the problem derives from the type of "narrative method rather than sources."[17]
The dramatic picture here is that of the total armies of both Bethel and Ai rushing down the steppes to destroy what they have mistakenly supposed to be the defeated Israelites. What a foolish, headlong rush into disaster! Men wonder how such a thing could happen, but it has happened often. Look at the example of Pharaoh rushing into the sea-bed itself where a quarter of a million of his best troops along with the Pharaoh himself went "gurgling down." We must go a little further and affirm with Pink that the same thing is also going on right this very moment in sinners who have not turned to the Lord:

"Before God destroys the wicked, he gives them a spirit of madness. The rebel against God must not suppose that his previous immunity from Divine punishment has endowed him with security. They are most in danger who are least aware of it. The king of Ai was blind to his own interests; is not the sinner the same? The king failed to take the most obvious precautions. Are not sinners also guilty of the same folly, hastening unto eternity utterly unprepared to meet God?"[18]
Verse 18
"And Jehovah said unto Joshua, Stretch out the javelin that is in thy hand toward Ai; for I will give it into thy hand. And Joshua stretched out the javelin that was in his hand toward the city. And the ambush rose quickly out of their place, and they ran as soon as he had stretched out his hand, and entered the city, and took it; and they hasted and set the city on fire. And when the men of Ai looked behind them, they saw, and, behold, the smoke of the city ascended up to heaven, and they had no power to flee this way or that way: and the people that fled to the wilderness turned back upon their pursuers. And when Joshua and all Israel saw that the ambush had taken the city, and that the smoke of the city ascended, then they turned again, and slew the men of Ai. And the others came forth out of the city against them; so they were in the midst of Israel, some on this side, and some on that side: and they smote them, so that they let none of them remain or escape. And the king of Ai they took alive, and brought him to Joshua."
"Stretch out the javelin ..." Holmes made fun of this outstretched javelin as a signal, saying, "It looks like a piece of sympathetic magic."[19] However, totally aside from any miraculous power which might have been released by the Divine command for Joshua to stretch out the javelin, there is the definite possibility that from a strategic elevation (the area was full of such places), the spear with which Joshua signaled the attack, "probably had a flag or streamer on it to make it more easily visible from the heights where he stood."[20] Another possibility was mentioned by Blair: "Joshua probably gave the signal by reflecting the sun from the wide flat blade of his spear."[21]
"So they let none of them remain or escape ..." The literal words here in the Hebrew are: "Until there remained to them neither remainder nor fugitive."[22] The extent of the slaughter in the conquest of Canaan must have been one of the most terrible disasters of all history. Israel systematically butchered entire populations of every city that they took.

Verse 24
"And it came to pass when Israel had made an end of slaying all the inhabitants of Ai in the field, in the wilderness, wherein they pursued them, and they were all fallen by the edge of the sword, until they were consumed, that all Israel returned unto Ai, and smote it with the edge of the sword. And all that fell that day, both of men and women, were twelve thousand, even all the men of Ai. For Joshua drew not back his hand, wherewith he stretched out the javelin, until he had utterly destroyed all the inhabitants of Ai. Only the cattle and the spoil of that city Israel took for a prey unto themselves, according unto the word of Jehovah which he commanded Joshua. So Joshua burnt Ai, and made it a heap forever, even a desolation, unto this day. And the king of Ai he hanged on a tree until the eventide: and at the going down of the sun Joshua commanded, and they took his body down from the tree, and cast it at the entrance of the gate of the city, and raised thereon a great heap of stones, unto this day."
"Joshua drew not back his hand ..." This means that, "According to the common custom of war, the general did not lower the war signal until the conflict was to cease."[23]
Another interesting thing here is that the king of Ai's body was taken down at sunset, exactly in compliance with the Mosaic instructions in Deuteronomy 21:22,23. In fact, all of Joshua shows this constant reflection of the Deuteronomic laws and of the commandments of Moses, which Joshua carefully honored at all times. All efforts of Biblical critics to make a portion of Joshua "the original Deuteronomy" are contradicted and made to be, in fact ridiculous, by this constant reflection of the previous Biblical books in the pages of Joshua. Woudstra dealt with the critical postulations that would make the narratives of Joshua out to be "etiological," meaning simply that the stories were invented by some subsequent generation in order to explain the monuments, such as the cairn of stones raised over the bodies of Achan and of the king of Ai. We agree with the firm way in which Woudstra contradicted such false notions:

"The Bible presents a reliable record of what the God of history did in space and time. For this reason, the Israel of Joshua's day had good reason to treasure the memories attached to the monuments of the past ... It was not the monuments that remain `unto this day' that triggered the Biblical narratives. The events recorded in the Bible are the true cause of the monuments."[24]
Verse 30
"Then Joshua built an altar unto Jehovah, the God of Israel, in mount Ebal, as Moses, the servant of Jehovah commanded the children of Israel, as it is written in the book of the law of Moses, an altar of unhewn stones, upon which no man had lifted up any iron: and they offered thereon burnt-offerings unto Jehovah, and sacrificed peace-offerings. And he wrote there upon the stones a copy of the law of Moses, which he wrote in the presence of the children of Israel. And all Israel, and their eiders and officers, and their judges, stood on this side of the ark and on that side before the priests the Levites, that bare the ark of the covenant of Jehovah, as well the sojourner as the home-born; half of them in front of mount Gerizim, and half of them in front of mount Ebal; as Moses the servant of Jehovah had commanded, at the first, that they should bless the people of Israel. And afterward he read all the words of the law, the blessing and the curse, according to all that is written in the book of the law. There was not a word of all that Moses commanded, which Joshua read not before all the assembly of Israel, and the women, and the little ones, and the sojourners that were among them."
We are given here a brief account of the extensive ceremonies at Mount Gerizim and Mount Ebal, the same ceremonies which had been commanded by Moses himself, and which were designed to establish the law of Moses, meaning the five books of the Pentateuch as the official law of the land of Canaan, now in the possession of Israel. There is absolutely nothing here to suggest that this ceremony was accomplished either in a single day, or in an entire week. The reading of "every word of the law of Moses" would itself have involved a number of assemblies. In this we have renewed evidence of the extremely abbreviated nature of the Book of Joshua.

Here we have a passage that the critics hate. The narrative here is denounced as misplaced, unfitting, and "impossible to be true, since Joshua had not yet conquered central Canaan."[25] What really troubles them is the proof this passage gives of the PRIOR existence of the Mosaic law. It is a vain criticism that the passage does not belong here; "Here is where it is!" Furthermore, it belongs here. As Schaeffer noted, "The victorious Israelites now controlled the northern end of the ridge highway that went south to Jerusalem and Hebron. Having defeated Ai (and probably Bethel), they could march straight to Shechem over an excellent road that had been there for generations."[26]
Some of the critics think that Joshua should have waited long afterward for this elaborate ceremony, until all of Canaan had been subdued. However, it was Joshua who was correct in his accurate decision that this great ceremony belongs early in the Conquest, just as soon as it was safe to carry it out. In view of this great ceremony coming exactly here, we must conclude that the two initial victories at Jericho and Ai were not all of the victories Israel had won, but especially important ones. There were 31 kingdoms subdued by Joshua in Canaan, and yet this book contains no account whatever of some of them, including Bethel, which, as we have seen, probably occurred almost simultaneously with the destruction of Ai. "Joshua does not profess to give an exhaustive account of the conquest of Canaan."[27]
Alfred Plummer noted that efforts to move this passage to some other part of Joshua, as in the LXX, are unsuccessful, and he also rejected out of hand the allegations of critics that Deuteronomy was a fabrication after the times of Joshua and Moses, affirming that, "On the hypothesis of the genuineness of both writings (Deuteronomy and Joshua), everything fits in naturally enough."[28] Also, in this connection, we appeal to the magnificent writings of J. W. McGarvey in his great work, "The Authorship of Deuteronomy," in which after a thorough and exhaustive examination of all the critical theories, confidently affirmed that, "Beyond all possibility of doubt, Deuteronomy came from Moses."[29] We have the same unlimited confidence with reference to Joshua as the author of the Book we are studying.

This tremendous ceremony took place at the two mountains of Gerizim and Ebal, as Moses had directed in Deuteronomy 27. In order to get to that place, Joshua had to lead all of Israel "past the fortress of Shechem, guarding the valley,"[30] indicating that Shechem was in friendly hands at that time. "Several of the Amarna letters declare that around 1380 B.C., the prince of Shechem was in league with some invading army, likely the Hebrews."[31] There is also the possibility that the Israelites had already subdued it.

"Ebal and Gerizim are only a mile and a half apart, and only 500 yards apart at their base."[32] Gerizim Isaiah 2,895 feet above sea level; Ebal Isaiah 3,077 feet above sea level; and they rise about 1,300 feet and 1,500 feet respectively above the surrounding valley.[33] The two great bays lying near the base of each mountain provide one of the grandest amphitheaters on earth!

"Through the years, many people have tested this. They have stood on one of the mountains and had other people stand on the other or in the valley. As they read in a loud voice, but without amplification, the other persons were able to hear all that was spoken. It is God's own amphitheater."[34]
"Then Joshua built an altar ..." Take a look at that altar. It was built exactly as Moses had commanded in Deuteronomy 27:5ff. This marvelous passage shows the close bond between the Pentateuch and Joshua. The importance of the sacrifices and the ceremonies outlined in this abbreviated paragraph is profound. "Israel's right to possess the Promised Land is tied to the proclamation of, and subjection to, God's covenant claims upon his people ... This basic lesson should not be lost."[35]
Regarding the Divine commandment for the use of plain, undecorated stones in the building of God's altar, this indicates that the true worship of God never needs to be doctored up and decorated by human "improvements." "Here is a complete negation of all humanism."[36] God's altar was not to be decorated, or have carvings of any kind, and its stones were not even to be smoothed or squared. In the light of this, can it be a mystery why such things as instruments of music do NOT belong in the worship of Jesus Christ?

It is significant that this altar was built, not on the mount of the blessings, but on the mount of the cursings, indicated, perhaps, that it is precisely mankinds sin's that require an altar to be available.

All of the blessings and cursings, as outlined in Moses' instructions for this grand ceremony were carried out exactly as Moses commanded, and for a full discussion of this ceremony, see the final chapters of Deuteronomy, above. "This whole ceremony was a symbolical setting up of the Law of Moses as the law of the land."[37] The curses were pronounced from Ebal on the north side of the valley, and the blessings from Gerizim on the south.

Cook pointed out that this is an exceedingly brief account of the observance of this grand ceremony, only the principal features of it being outlined, so that we may understand that it was completely observed.[38] Of course, most of the commentators rush in to tell us that "not the whole law" was read to the people. Dummelow limited the portion read to the people as consisting of a mere two chapters from Deuteronomy.[39] All such comments deny what is clearly stated here in Joshua 8:35, that "there was not a word that Moses spoke, that was not read to the people." As noted above, there is no reason whatever to limit this tremendous ritual to a single day, or even to a single week. It has not been too long since Biblical enemies were affirming that "writing did not exist" in those days, but now it is known that the Code of Hammurabi (about 1700 B.C.), containing (1) its prologue; (2) 282 sections; and (3) the epilogue was written on stones, and those stones have now been discovered.[40] Where then does the notion come from that the Law of Moses was too big to be written on stones?

What a glorious event this whole extravaganza must have been to the people of Israel, having come at last to inherit the ancient promises to Abraham, Isaac, and Jacob. Their formal acceptance here of their duties under the covenant was perhaps the grandest moment in the whole history of the Chosen People.

09 Chapter 9 

Verse 1
A sharp focus upon another mistake of the Israelites is provided in Joshua 9, that mistake being their covenant with the Gibeonites to spare them from the kind of destruction that had been executed upon Jericho and Ai. Critical assaults upon this chapter are totally frustrated by a number of facts:

(1) The narrative itself is skillfully presented with a perfection that effectively denies the designation of the chapter as a composite of several narratives from different sources. As Woudstra stated it, "The narrator's skill ... argues against considering the chapter to be a composite of a variety of traditions, patched together so that the seams show in several places."[1]
(2) Critical scholars have been unable to reach any consensus whatever in their vain efforts to identify portions of the chapter with diverse sources. The questions that might be raised remain "unsolved by textual criticism."[2]
(3) Even the critical fancy of moving the date of the passage to the period of the exile, or later, is today widely rejected. Sizoo noted that:

"The fact that such a pact (as the one related in this chapter) existed is attested by 2 Samuel 21:2. Even if that verse is called a gloss (which is the customary device of critics in dealing with passages that contradict their theories), the context clearly reflects a treaty violation by Saul. If such a treaty existed in Saul's day, there is no reason to suppose that it did not date back to the time of the Conquest.[3] (The comments in parenthesis are mine, J.B.C.).

This chapter further reveals what is increasingly evident, that Joshua, like the entire Pentateuch, is in no sense a chronological account of all that Israel did. The Book of Joshua does not give us a thorough, item-by-item account of the conquest of Canaan, but, on the other hand, it relates the events which are pertinent to the redemptive purpose of God. Although Israel did indeed CONQUER all of Canaan, they did NOT drive out all of the Canaanites as God had commanded them, and this chapter relates primarily to that failure on Israel's part.

"And it came to pass when the kings that were beyond the Jordan, in the hill-country, and in the lowland, and all the shore of the Great Sea in front of Lebanon, the Hittite, and the Amorite, the Canaanites, the Perizzite, the Hivite, and the Jebusite, heard thereof, that they gathered themselves together to light with Joshua and with Israel, with one accord."
The hill-country, the lowland, and the seacoast were the three geographical divisions of Palestine, and the picture here is simply that of a coalition of many of the kings of Canaan, forced by the fear that fell upon all of them as a result of Israel's victories at Jericho and Ai. They were too late with this. They had been forewarned of what Israel intended to do ever since the crossing of the Red Sea, but they still waited until Joshua and the Israelites were practically upon them before they acted. From the human standpoint, their coalition against Israel was a good thing. As Matthew Henry said:

"Oh that Israel (the Church) would learn this of the Canaanites, to sacrifice private interests to the public welfare, and to lay aside all animosities among themselves, that they may cordially unite against the common enemies of God's Kingdom among men."[4]
"Which were beyond Jordan ..." "Seventeen times in the Book of Joshua, this expression refers to the area east of Jordan, but here it refers to the area west of Jordan."[5] We have seen in previous O.T. books that this expression is worthless in determining either the identity or the location of the writer.

"The Great Sea in front of Lebanon ..." The Great Sea here is, of course, the Mediterranean but the expression, "in front of Lebanon" is evidently a mistranslation, for the simple reason that in the terminology of those days, "in front of" invariably meant "east of."[6] The Mediterranean, of course, is west of Lebanon. The most recent scholarship confirms this judgment by rendering the phrase, "toward Lebanon," instead of "east of Lebanon."[7]
Verse 3
"But when the inhabitants of Gibeon heard what Joshua had done unto Jericho and to Ai, they also did work wilily, and went and made as if they had been ambassadors, and took old sacks upon their asses, and wine-skins, old, and rent, and bound up, and old and patched shoes upon their feet, and old garments upon them; and all the bread of their provisions was dry and was become mouldy. And they went to Joshua and the camp at Gilgal, and said unto him, and to the men of Israel, We are come from a far country: now therefore make ye a covenant with us. And the men of Israel said unto the Hivites, Peradventure ye dwell among us; and how shall we make a covenant with you? And they said unto Joshua, We are thy servants. And Joshua said unto them, Who are ye? and whence come ye?"
Here the stratagem of the Gibeonites is explained. Their appeal to Israel appeared to be reasonable, and it was artfully presented, but, even so, the Israelites were suspicious, and Joshua himself took charge of the negotiations.

Gibeon was an important city some "six miles northwest of Jerusalem."[8] This city was the leader of a group of four cities, and, "The Four Cities Alliance led by the Gibeonites lay within a ten-mile radius of Jerusalem."[9] The importance of this union of the Gibeonites and their allies with the Israelites was pointed out by Boling: "Israel then controlled the entire northwest quadrant of the approaches to Jerusalem."[10]
"They also did work wilily ..." (Joshua 9:4). Note the word "also." The Israelites had worked "wilily" in their stratagem that aided their capture of Ai by pretending to flee from them; and, then, when the soldiers of Ai pursued them, the Israelites turned and destroyed them. Cook believed that the word "also," here apparently "connects the stratagem of the Gibeonites with that of the Israelites before Ai."[11]
Certainly, the stratagem of trickery or deceit was one with which Israel should have been very familiar. Such devices were frequently employed by the patriarchs in Israel's early history. Abraham and Isaac both passed their wives off as their sister, resulting in great financial gain to the deceivers. The same device was used by Jacob against his father-in-law, Laban; and Jacob's sons used it on him in the matter of Joseph's alleged death! The sons of Jacob, Levi and Simeon, also brutally deceived and destroyed the men of Shechem following the rape of Dinah.

"Unto the camp at Gilgal ..." (Joshua 9:6). "This was the base of Joshua's operations in the entire southern campaign in Canaan."[12] Alfred Plummer suggested that, "This is another Gilgal to be distinguished from the one previously occupied near Jericho."[13]
The whole paragraph here vividly reflects the restrictions imposed by Exodus 23:32 and Deuteronomy 7:12. Morton stressed this, pointing out that the Gibeonites were careful to pretend that they came from a "far country"; also the Israelites' remark, "peradventure you dwell among us" likewise reflects those same restrictions.[14] This is very significant, for it shows that not merely all Israel but that the total population of Canaan knew of those restrictions laid down through Moses to the effect that the Israelites were NOT to make a covenant with the Canaanites, NOR intermarry with them, NOR to compromise with them in any manner, but they were to drive them out of Palestine.

"Who are ye? and from whence come ye? ..." (Joshua 9:8). Here the Gibeonites were confronted with the crucial question regarding their actual identity. The artful manner of their skillful deception in the answers they gave are truly a marvel. They felt themselves obliged to give a detailed answer, and they did it very artfully with a mixture, of truth, falsehood, and hypocrisy."[15]
Verse 9
"And they said unto him, From a very far country thy servants are come because of the name of Jehovah thy God: for we have heard the fame of him, and all that he did in Egypt, and all that he did to the two kings of the Amorites, that were beyond Jordan, to Sihon king of Heshbon, and to Og king of Bashan, who was at Ashteroth. And our elders and all the inhabitants of our country spake to us saying. Take provisions in your hand for the journey, and go to meet them, and say unto them, We are your servants, and now make yea covenant with us. This our bread we took hot for our provision out of our houses on the day we came forth to go unto you; but now, behold, it is dry, and is become mouldy: and these wine-skins, which we filled, were new; and, behold, they are rent: and these our garments and our shoes are become old by reason of the very long journey. And the men took of their provision, and asked not counsel at the mouth of Jehovah. And Joshua made peace with them, and made a covenant with them, to let them live: and the princes of the congregation sware unto them."
"We are come because of the name of Jehovah your God ..." This was a falsehood, because it implied their willingness to worship Jehovah. "We have heard of the fame of Jehovah, what he did in Egypt. etc ..." This, of course, was true, but by no means was it the "whole truth." They had also heard of what Jehovah had done to Jericho and Ai, but, as pretended citizens of a very distant place, they lived so far away that the news of Jericho and Ai had not yet reached them! This was skillful lying at its very most efficient level. They mentioned here only what they would have heard about if indeed that had lived "very far away."[16] Their presenting themselves as ambassadors, that is, representatives of other peoples, was true. Gibeon was the leader of a league of cities. The three elements of their deception: (1) the truth, that they had indeed heard of Jehovah and of his works; (2) hypocrisy by pretending that they intended to worship Jehovah; and (3) outright falsehood, that they came from a very far off, that the worn state of their clothes was due to the length of their journey, etc. Their clothing, their shoes, the wineskins, and the hot bread, all of which they said were fresh and new when they left home - all of that was an outright falsehood! Israel allowed themselves to be deceived by the artful presentation of the Gibeonites.

The mention of "Ashteroth" (Joshua 9:10) appears to be another contribution to the deception. Ashteroth was some 20 miles east of Galilee;[17] and their mention of it was probably intended to show their familiarity with places and events far removed from Palestine. As Plummer said, "This entire deception was carried on "with consummate astuteness."[18] Of course, such a skilled and artful deception could not have been conceived and executed except under the urgency of the most critical necessity. "The kind of necessity that precipitated this deception could never have existed in a forger or a interpolator, thus giving us a sign of the genuineness of this narrative."[19]
Textual criticism reaches some kind of a climax of blindness in the complaint of Longacre that there must be two "different versions" of this story woven together here, since "two different reasons" are given for Israel's making a covenant with the Gibeonites![20] Lindsay identified these as: (1) Israel was deceived; and (2) they did not ask counsel of Jehovah! Anyone should be able to discern that these are not two different reasons but one. Israel was deceived, and the reason they were deceived is that they did not ask counsel of Jehovah.

"And the men took of their provision ..." (Joshua 9:14). This means that Israel was completely deceived and that they ate a covenant meal with the Gibeonites, thus making a treaty with them. "The men," mentioned here, were the princes of Israel, the leaders of the people. Their eating of the provisions of the Gibeonites was not a casual thing at all, because, "This seems to refer to the meal that was a part of the treaty-making process in those days."[21] After the princes of Israel had made a treaty and sealed it with a covenant meal, it was too late to back out of the agreement when they later discovered the deception.

We must not try to excuse Israel's failure here. "They were guilty of excessive credulity and culpable negligence in not asking the will of God through the High Priest and the Urim and Thummin, before making any such agreement.[22] God's children are instructed to be "wise as serpents ... harmless as doves." "The child of God is no less in danger today, and needs to be aware of our arch-deceiver who is Satan."[23] "This may have been a full vassal treaty of the pattern of those times, because it certainly included, as events showed, the protection of the vassals against their enemies."[24]
Verse 16
"And it came to pass at the end of three days after they had made a covenant with them, that they heard that they were their neighbors, and that they dwelt among them. And the children of Israel journeyed, and came unto their cities on the third day. Now their cities were Gibeon, and Chephirah, and Beeroth, and Kiriath-jearim. And the children of Israel smote them not, because the princes of the congregation had sworn unto them by Jehovah, the God of Israel. And all the congregation murmured against the princes. But the princes said unto all the congregation, We have sworn unto them by the God of Israel now therefore we may not touch them. This we will do to them, and let them live; lest wrath be upon us, because of the oath which we sware unto them. And the princes said unto them, let them live: so they became hewers of wood and drawers of water unto all the congregation, as the princes had spoken unto them."
What could be more reasonable or necessary than the appearance of this paragraph exactly where it occurs in the sacred text? After Joshua 9:15, the question is, "What will Israel do about the deception after they find out about it?" This paragraph tells the story. Israel soon heard that they had been deceived, but when they continued their march via Gibeon, they discovered the truth from the Gibeonites themselves. Did Israel honor the covenant? Yes. What then, could be the grounds for the assertion of Sizoo that, "Joshua 9:17-21 are from a different source."[25] The only possible source of such a speculation, which is obviously incorrect, is the fertile soil of some scholar's imagination.

"All the congregation murmured ..." (Joshua 9:18). Why did the people murmur? Matthew Henry wrote that the Israelites desired the prey, or booty, that they would receive from the slaughter of the Gibeonites, being much more "jealous for their profits than for fulfilling God's Word."[26] Adam Clarke went even further and declared that Israel's murmuring was due solely to the fact of their being deprived of the spoil of the Gibeonites. "Israel at that time had fallen under the full control of the predatory spirit."[27] We cannot find any adequate grounds for denying such opinions as these, and it is possible that the sinful, greedy spirit which began at this time to dominate Israel was the true reason why God allowed the nation to be so shamefully deceived.

"Lest wrath be upon us ..." (Joshua 9:20). God would indeed have been displeased with Israel if they had violated the solemn covenant they had made with the Gibeonites in the name of Jehovah. Centuries later, we are told (2 Samuel 21) that the Israelites of David's time felt the "wrath" when Saul broke Israel's ancestral covenant with Gibeon."[28]
"Hewers of wood and drawers of water ..." This was considered the lowest class of work in ancient societies. "The curse of Noah (Genesis 9:25) on the children of Ham was thus fulfilled to the letter in the case of these Hivites."[29]
Verse 22
"And Joshua called for them, and he spake unto them saying, Why have ye beguiled us, saying, we are very far from you, when ye dwell among us? Now therefore ye are cursed, and there shall never fail to be of you bondmen, both hewers of wood and drawers of water for the house of my God. And they answered Joshua, and said, Because it was certainly told thy servants, how that Jehovah thy God commanded his servant Moses to give you all the land and to destroy all the inhabitants of the land from before you; therefore we were sore afraid for our lives because of you, and have done this thing. And now, behold, we are in thy hand: as it seemeth good and right unto thee to do unto us, do. And so did he unto them, and delivered them out of the hands of the children of Israel, that they slew them not. And Joshua that day made them hewers of wood and drawers of water for the congregation, and for the altar of Jehovah, unto this day, in the place which he should choose."
One must confess that the Gibeonites gave a straightforward and truthful answer here as to why they had so skillfully deceived Joshua and all the Israelites. Their truthful answer, however, could not justify the fraud and deception, the falsehood and hypocrisy to which they had so effectively resorted, but all that, of course, did lead to their lives being spared.

The critical allegation that "the altar of Jehovah ... in the place which he (God) should choose" was a customary reference to Jerusalem is erroneous. We encountered many such critical assertions in our studies of Deuteronomy, but, as we pointed out, Jerusalem is nowhere mentioned in Deuteronomy, nor is Joshua 9:27 here a reference to it. Note the future tense in "God should choose," meaning that the permanent site of the tabernacle at this point in time had not been chosen. On this account, we reject absolutely the etiological explanation quite arbitrarily assigned to this chapter by some critics.

Blair pointed out that the curse Joshua here placed upon the Gibeonites was softened by the Lord and, indeed changed into a blessing:

"They were doomed to perpetual slavery, yet the curse that came upon them was a blessing. `Blessed are those who dwell in the house of the Lord' (Psalms 84:4). That was the curse that fell on the Gibeonites ... to be attached forever to the congregation and to the altar of God in the place (any place) that the Lord should choose. Such is God's grace. It was for the Gibeonites that God wrought the mighty miracle of the battle of Beth-horon (Joshua 10:7-15); and it was among the Gibeonites that God later located the tabernacle (2 Chronicles 1:3), and, in still later days, when the priests and Levites failed, God replaced them with the Gibeonites (Ezra 2:43; 8:20)."[30]
Joshua's curse upon the Gibeonites was the same as the curse upon the king of Ai. "Thus the judgment upon Ai and its king was pronounced, but not executed, upon the Gibeonites."[31] Why should Gibeon have been cursed at all? As Boling said, "They were cursed for bearing false witness. They were delivered from death by Israel's oath; but the Gibeonites were punished for deceiving Israel."[32] We find a somewhat similar thing in the story of Cain. He was punished, but also protected.

The tragic results of what is recorded in this chapter were profound in character. The old residue of the Canaanites remained in the Promised Land. The Gibeonites were firmly planted in the very heart of Israel's inheritance, and this hard cadre of paganism would, in time, frustrate to a certain degree the holy purpose of God with reference to Israel. The Israelites eventually would intermarry with them, adopt their sensuous pagan religion, and finally forsake God so completely that God would indeed remove them altogether from the Promised Land and send them into captivity. And yet, despite the shortcomings of Israel, a holy remnant of the Chosen People would await the Kingdom of God and would, in the fullness of time, welcome the Messiah into our evil world.

10 Chapter 10 

Verse 1
Here we have the record of the conquest of Southern Canaan in which is featured the great third and final miracle of the Book of Joshua, the miracle of Beth-horon, the mighty hailstorm and the very long day. Commonly called "the Miracle of the Sun Standing Still," the event described in this chapter is one of the most talked-about occurrences in the O.T. A great deal of the scholarly comments focus on skillful attempts to avoid the acceptance, as fact, of what is related here. We shall give careful attention to these. It is impossible, of course, for anyone to profess a knowledge of exactly WHAT happened at Beth-horon, or precisely HOW it occurred, but there is no good reason whatever for denying God's intervention on behalf of the Gibeonites and of Israel in this most decisive battle in the conquest of Canaan. Given the fact that it was GOD who intervened here, where is any problem? Is anything TOO HARD for God?

We shall turn our attention at once to the text.

"Now it came to pass when Adonizedek king of Jerusalem heard how Joshua had taken Ai, and utterly destroyed it (as he had done to Jericho and her king, so he had done to Ai and her king), and how the inhabitants of Gibeon, had made peace with Israel, and were among them; that they feared greatly, because Gibeon was a great city, as one of the royal cities, and because it was greater than Ai, and all the men thereof were mighty. Wherefore Adonizedek king of Jerusalem sent unto Hotham king of Hebron, and unto Piram king of Jarmuth, and unto Japhia king of Lachish, and unto Debir king of Eglon, saying, Come up unto me, and help me, and let us smite Gibeon; for it hath made peace with Joshua and with the children of Israel. Therefore the five kings of the Amorites, the king of Jerusalem, the king of Hebron, the king of Jarmuth, the king of Lachish, the king of Eglon, gathered themselves together and went up, they and all their hosts, and encamped against Gibeon, and made war against it."
"Adonizedek ..." (Joshua 10:1). This king of Jerusalem, unlike his famous predecessor, Melchizedek, the king of Salem (Salem here being understood as an earlier name for Jerusalem), was an evil man. And like every wicked man, he was utterly blind to the presence and purpose of God which promulgated the invasion of Canaan. Notice that Adonizedek did not fear God, but only Joshua. He failed to see that Joshua was not his primary enemy, but that God Himself was the Person who would drive the wicked Canaanites out of Palestine, and that Joshua was only God's INSTRUMENT in that operation.

REGARDING ZEDEK
The word "Zedek" means "righteousness." Adonizedek has the meaning of "lord of righteousness, nearly synonymous with Melchizedek, which means `king of righteousness.'"[1] There cannot be any doubt that Melchizedek was a "Priest of God Most High," as emphatically declared in Genesis 14:18, making it absolutely certain that Melchizedek was a monotheist and a worshipper of the One True and Almighty God. Otherwise, Abraham's paying tithes to him, and his being singled out in the N.T. as a Great Type of the Son of God Himself (Hebrews 7:1ff) would make no sense at all. The expression "God Most High" receives further light in the N.T., where the expression is found five times: (1) in Mark 5:7, where a demon protested an order from Christ, addressing Jesus Christ as, "Jesus, thou Son of God Most High"; (2) Luke 8:28 states that a demon, pleading with Christ not to torment him, addressed Our Lord as, "Thou Son of the Most High God"; (3) the Christian martyr Stephen declared that, "The Most High dwelleth not in temples made with hands"; (4) the demon-possessed girl who followed Paul and Silas for days at Philippi, continually cried out, "These men are servants of the Most High God, who proclaim unto you the way of salvation"; and (5) the passage in Hebrews 7:1 affirms that, "Melchizedek was a priest of the Most High God."

The critical community, however, have long accepted the false view that monotheism was unknown until the Jews "developed" the idea, and, therefore, as a rule, the critical scholars deny that Melchizedek was a priest of the one and only God Almighty, despite the passage in Hebrews that affirms flatly that he was a worshipper of "God Most High," which in Biblical history never referred to anyone else, other than the One True God.

How do they manage to claim this? It is done simply by that old trick of false teachers, namely, the device of finding some off-beat, unusual use, or alternative meaning of some well-known word, and then ramming such a bizarre meaning into the Sacred Text. We gave a classical example of this in our exegesis of 1 Peter 3:21. (See Vol. 11 of my N.T. series of commentaries, pp. 236-237).

How is this wicked device implemented here? Note the following: "Some have suggested that Zedek was originally the name of a deity. This would make the meaning of Adonizedek to be, `My lord is Zedek.'"[2] Therefore, unbelievers will reject what the text plainly declares and announce the postulation that both Melchizedek and Adonizedek were not worshippers of the One God at all, but worshippers of Zedek! We need to remember, however, that "There is no sufficient evidence for this suggestion."[3] Very recent scholars like Boling and Wright have pointed out that, "The form and meaning of this name (Zedek) tell nothing with certainty about the identity of this (alleged) Jerusalem deity."[4] Morton attempted to make a big thing out of the Zedek suggestion, as follows: "Since Zedek is known to have been a Canaanite divine name, its earlier meaning probably was `My lord (the god) Zedek.' The same element appears also in the name Melchizedek."[5] Note that Morton uses the word probably, which means that there is no solid evidence whatever to sustain this evil suggestion. Absolutely nothing is known of any Canaanite god called Zedek! For generations, the meaning of Zedek has been understood as "righteous", or "righteousness".[6] Similar efforts have been made to corrupt the plain meaning of "Most High God" through the `discovery' of a Babylonian pagan god called Elyon, or "the Most High."[7] In all such cases, the Biblical usage of "God Most High" (all three of these titles have the same meaning) squarely denies the aberrations that men would impose upon the word Zedek or Adonizedek and Melchizedek.

"They feared greatly ... etc." (Joshua 10:2). Not only had the victories of Israel at Jordan and Ai demonstrated the need for this fear, there was the additional fact that Gibeon, a powerful city, with some of the most magnificent fighting men of ancient history enrolled among them, had defected to Israel and was now an ally of the invaders. As Boling said, "The awareness of the opposition had increased enormously!"[8] The fact of Gibeon having no king and its related monarchical system to support enabled them to develop a powerful middle class, many of whom were prosperous enough to provide armament, and a squire, and the leisure to become skilled in the use of such equipment. The Hebrew word here rendered "mighty" is translated "knights" by Boling.[9]
Bible students once had to contend with the bald, unsupported assertions of Biblical enemies that the account in this chapter is "unhistorical." Samuel Holmes, for example said: "This section (Joshua 10:28-40) is quite unhistorical."[10] The spade of the archeologist has proved the historical nature of this account.

Unger noted that:

"When Israel entered Canaan (about 1400 B.C.), there were more than 25 of these city-states (like the ones mentioned in this chapter), but by 1390 B.C., Israel had swallowed up many of them. The Tel El-Amarna letters reveal that by 1375 B.C., there remained only four main independent states."[11]
"Hebron ..." (Joshua 10:3). This was indeed a powerful city from very ancient times. Moses tells us that "Hebron was built seven years before Zoan in Egypt" (Numbers 13:22). And who, we might ask, could ever have known a fact like that except Moses? F. F. Bruce identified Hebron as having the highest elevation of any city in Palestine 3,040 feet above sea level, situated 19 miles south-southwest of Jerusalem. The date of its founding was about 1720 B.C.[12] Dating from the times of Abraham when that patriarch pitched his tent under the Oaks of Mamre near there, Hebron was destined to play a major role in Jewish history:

(1) There is the cave of Machpelah, purchased from the sons of Heth, where many of the patriarchs are buried.

(2) When the spies were sent out by Moses, they reported on Hebron.

(3) In this chapter Hebron joins the group of five allies who attack Gibeon and were defeated by Joshua.

(4) Caleb finally took possession of the city and received it as his possession.

(5) In Hebron, David was anointed king of Judah (2 Samuel 2:4).

(6) It remained as David's capital for seven years.

(7) It was also Absalom's capital when he rebelled against David.

(8) It was fortified by Rehoboam (2 Chronicles 11:10).

(9) Exiles returning from Babylon settled here (Nehemiah 11:25).

(10) Today, under the name of El Hilil, it is one of the four sacred cities of the Muslims.

(11) The most ancient name of the place was Kiriath-arba.

"Jarmuth ..." (Joshua 10:3). "The low hill tract between the high central mountains and the coastal plain of Palestine was called the Shephelah;[13] and one of the principal fortified towns on this intermediate strip was called Jarmuth. About the time of the Israelite invasion of Canaan, Jarmuth was fortified, occupied a site of about eight acres, and is supposed to have had a population of between 1,500,2,000.[14]
"Lachish ..." (Joshua 10:3). At one time larger than Jerusalem, Lachish was an important fortified city guarding the main road up to Jerusalem from Egypt. It was about 30 miles southwest of Jerusalem.[15] Paganism was thoroughly entrenched here, and through Lachish, "The idolatry of the Northern Israel was successfully imported into Judah (Micah 1:13)."[16] (See further comment on this town in Vol. 2 of my series of commentaries on the minor prophets, pp. 291,292).

"Eglon ..." (Joshua 10:3). Little is known of this place except what may be gleaned from this chapter. W. F. Albright has identified the place as Tel el-Hesi, which was once thought to be Lachish.[17]
"Come up unto me ... (Joshua 10:4). Since, most of these kings were on the Shephelah, or even the lowlands, it was circumstantially accurate for the king of Jerusalem to say, "Come up" unto me, Jerusalem being on much higher ground (except in the case of Hebron). Note also that Adonizedek did not dare to propose that they fight Joshua, but only that they smite Gibeon. All such details as these, which are numerous in this chapter, are in keeping with the whole geography and history and of those times; and, collectively, they constitute an eloquent and convincing testimonial to the truth and historical accuracy of the whole passage.

Joseph R. Sizoo commented on the illogical and inaccurate allegations of scholars who would like to deny the historical nature of this narrative, identifying Martin Noth, especially, as having carried out his etiological explanation of the five kings in the cave (Joshua 10:27) to "a reductio ad absurdum."[18] It is refreshing, although surprising, to find a comment like that in the Interpreter's Bible!

Verse 6
"And the men of Gibeon sent unto Joshua to the camp to Gilgal, Slack not thy hand from thy servants; come up to us quickly, and save us, and help us: for all the kings of the Amorites that dwell in the hill-country are gathered together against us. So Joshua went up from Gilgal, he and all the people of war with him, and all the mighty men of valor. And Jehovah said unto Joshua, Fear them not: for I have delivered them into thy hands; there shall not a man of them stand before thee. Joshua therefore came upon them suddenly; for he went up from Gilgal all the night. And Jehovah discomfited them before Israel, and he slew them with a great slaughter at Gibeon, and chased them by the way of the ascent of Bethhoron, and smote them to Azekah, and unto Makkedah. And it came to pass, as they fled from before Israel, while they were at the descent of Beth-horon, that Jehovah cast down great stones from heaven upon them unto Azekah, and they died: they were more who died with the hailstones than they whom the children of Israel slew with the sword."
This was the crucial test of Israel by the Gibeonites. Under the terms of the treaty which Israel had made with Gibeon, Israel was surely obligated to come to the aid of Gibeon, and they met the test by responding at once to Gibeon's cry for help.

The Gibeonites referred to the attacking coalition as, "all the kings of the hill-country," but this they probably did because Jerusalem was the leader of the coalition, and Jerusalem and Hebron were both actually in the hill-country. Of course, we know that most of the attacking kings were from the lowlands, and, as Plummer said, "No one could have hit upon this apparent contradiction, yet real agreement, but one whose narrative was composed from authentic sources."[19] Og and Sihon, kings of the Amorites east of Jordan, had already been defeated and slain by Israel, but the reference here to these cities of Palestine as "Amorite," is nevertheless accurate. As Woudstra pointed out, "the term `Amorite' had a loose meaning."[20]
As soon as Joshua received the plea from Gibeon, he commanded an all-night moonlight march. We know it was a moonlight night because, the next morning Joshua could see the sun in the east over Gibeon and the moon not yet set over the valley of Aijalon to the westward. The coalition were encamped west of Gibeon, and by his surprise march, Joshua was able to throw his army squarely between the would-be-attackers and Gibeon. He proceeded to chase them in a northwesterly direction down a very rocky and precipitous road through Upper Beth-horon and Lower Beth-horon. As Unger said:

"Joshua chased them down the steep descent between Beth-horon the Upper (altitude of 2,022 feet) to Beth-horon the Lower (altitude of 1,210 feet). On that terrible descent, the Lord sent that disastrous storm of darkness and hail, killing more by the hail than Israel slew by the sword."[21]
It must have been a shocking discovery indeed when the attacking coalition were totally surprised by Joshua's swift, lightning-like, response to their threat against Gibeon. This was one of the most decisive battles of the conquest of Canaan.

The victory here was all of God and none of Joshua.

The difficulty of Joshua's all-night march should be noted. It was some 25 miles distance, UPHILL all the way, a climb of 2,000 feet vertical from the camp at Gilgal. Their climb was almost the equivalent of ascending the Grand Canyon by climbing from the half-way point to the rim! Anyone who has ever made that climb can testify to its difficulty. Plummer said that much of the distance covered by Joshua in that 25 miles was so steep that steps had been chiseled into the rock to provide footholds![22] It is to Joshua's eternal credit that he did not hesitate to OBEY God's order to strike!

But look at Joshua 10:10, and note the four pronouns: JEHOVAH discomfited them ... and HE slew them with great slaughter ... and HE smote them unto Azekah ... and HE smote them unto Makkedah. The last two of these are the understood subjects, but in all four cases, GOD is the subject. "It is GOD who does it, not Israel, not Joshua!"[23] Joshua's part was merely to carry forward with the mopping up exercises!

The reference to the hailstones (Joshua 10:11) and merely to "great stones from heaven" a moment earlier has led some to suppose that those terrible hailstones was accompanied by a shower of meteorites striking the earth precisely at that time and place. Although possible enough, such a thing does not appear to us to be indicated at all in this text. A terrible hailstorm can be damaging enough without any aid from falling meteorites. In Washington, D.C. (1951-1953), a terrible hailstorm in Rock Creek Park severely damaged the trees by dumping millions of hailstones about the size of grapefruits! Some of these were stored in deep-freeze units, and pictures were made of some of the larger ones resting in tumblers (four inches wide), the hailstones too large to go down! Later, when visitors questioned the size of the hailstones, they were shown to them. It will also be remembered that hailstones killed both men and cattle in Egypt (Exodus 9:25).

Before leaving these verses, we should remember the words of Matthew Henry who commented upon the eternal justice involved in the destructiveness of that awful hailstorm. He said:

"The attackers of Gibeon had affronted the true God and robbed him of his honor by worshipping the host of heaven, giving that worship to the creature which is due to the Creator only, and now the host of heaven fights against them, and that part of the creation which they had idolized is at war against them!"[24]
Verse 12
THE MIRACLE OF THE SUN STANDING STILL
"Then spake Joshua to Jehovah in the day when Jehovah delivered up the Amorites before the children of Israel; and he said in the sight of Israel
"Sun, stand thou still upon Gibeon;

And thou Moon, in the valley of Aijalon.

And the sun stood still, and the moon stayed.

Until the nation had avenged themselves of their enemies.

"Is not this written in the Book of Jashar? And the sun stayed in the midst of heaven, and hasted not to go down about a whole day. And there was no day like that before it or after it, that Jehovah hearkened unto the voice of a man: for Jehovah fought for Israel.

"And Joshua returned, and all Israel with him, unto the camp to Gilgal."

ATTEMPTS TO RATIONALIZE THIS MIRACLE
Much of the comment one encounters on this passage is nothing more than the skillful, learned, interesting, and even brilliant explanations of why this commentator or another one CANNOT believe this story as it is clearly written here. Why do men feel called upon to explain UNBELIEF? God gave every man the right either to believe or not believe as he may choose, only with this provision that he shall, of course, accept the consequences of his choice! Here are some of the explanations:

(1) This is poetry and was never intended to be understood literally. Joshua used this poetic language to request that God stop the sun from shining, or be dumb, or silent, because the weather was hot and Joshua and his troops needed relief from the heat! Even so conservative a writer as Unger wrote:

"So the passage simply means the sun was dumb (stopped shining) at Gibeon, and the moon likewise ceased to shine in the Valley of Aijalon, their light being blotted out by the thick, black clouds of the miraculous hailstorm that the Lord sent to discomfit Israel's foe."[25]
The reliance of many commentators today on that translation which makes these verses declare that Joshua asked God to stop the sun from shining is pitiful. Such a rendition is clearly a corrupt translation as admitted by Sizoo: "The interpretation `cease from shining' is very questionable, and the very next verse proves that such a meaning was not intended."[26]
(2) Another explanation is that "There was a total eclipse of the sun,"[27] and this theory also accepts the corrupt translation that says Joshua pleaded for the sun "not to shine," or to be "dumb," a result which is attributed to the total eclipse! Any truth in this? No! How could there be a total eclipse of the sun when on that very day Joshua mentioned seeing the sun in the east and the moon in the west? No eclipse at all is possible with the moon that far from the sun!

(3) There are other explanations, of course, which are worthy of no attention at all. Some are variations of the above; some make use of the critical device of declaring portions of the chapter a gloss, an interpolation, or a "late addition" by some writer who misunderstood the Book of Joshua that he was revising!

THE TRUE INTERPRETATION
Boling called this interpretation "the popular interpretation"; and so it is. It is found in Thomas Morrell's libretto for Georg Friedrich Handel's famed oratorio, Joshua, written in 1747. Here it is:

"O thou bright orb, great ruler of the day!

Stop thy swift course, and over Gibeon stay.

And oh! thou milder lamp of light, the moon,

Stand still, prolong thy beams in Aijalon.

Behold, the list'ning sun the voice obeys,

And in mid Heav'n his rapid motion stays.

Before our arms the scattered nations fly,

Breathless they part, they yield, they fall, they die."[28]
Yes indeed, we believe that the sun did not set for the course of a whole day, giving us a very, very long day, unlike any ever known before or since. Now, of course, there are many arguments against receiving this view: (1) This event is unknown anywhere else in the literature of the whole world. (2) It is not even mentioned anywhere else in the O.T. (3) The normal motions of the earth rotating on its axis causes "sunsets" apart from any motion whatever by the sun itself. Therefore, for the day to have been lengthened as here indicated, some drastic change in the rotation of the earth on its axis would have been necessary. Joshua, of course, knew nothing of that; he merely prayed to God, telling what he wanted, but God knew how to grant the prayer, altogether apart from Joshua's ignorance (and apart from our ignorance as well).

None of such objections has any value whatever. The literature of the world is chock full of wars, military campaigns, etc., and has practically nothing at all regarding the most important event ever to happen on earth, namely, the birth, life, death, and resurrection of the Son of God. The absence of any event of importance from that corpus of the world's literature has absolutely no significance at all! Such literature does not even record who invented the wheel! The absence of the story from other O.T. books is likewise of no importance. The O.T. has only one reference to Jesus' feet being pierced, but the event occurred none the less. God does not have to say it twice for it to be true!

Now that denial about there being no physical evidence available to support the truth of this wonder, is itself false. There is indeed solid evidence, and it is this evidence that confirms our faith that this event occurred just as recorded here. The Holy Scriptures do not need to be continued by anything that men know or think that they know, but it is of some interest that the scientific facts available today prove that the axis upon which the earth today rotates is not in the same position as always. Seams in rocks are oriented to the magnetic pole of the earth, and these, in certain areas are criss-crossed by seams indicating a change in the position of the magnetic pole of the earth. Also in the frozen wastes of Siberia, the bodies of ancient dinosaurs have been discovered with flesh still capable of being eaten by dogs, and, in the mouths of these creatures, and in their stomachs, there still remains tropical vegetation unchewed and undigested. This proves a sudden change in the climate of Siberia from tropical to arctic. If that did not occur as a result of an interruption of the earth's rotation and the change of the position of its axis, then how did it happen? Until that question is answered, the postulation that it occurred on Joshua's long day is as good as any! The evidence of what we have cited here is found and is discussed at length in Dr. Francis A. Schaeffer's remarkable book, Genesis in Space and Time (Downers Grove, Illinois: InterVarsity Press, 1972).

Aside from all the discussions and arguments, however, it is simply what the holy text says that is more than enough for any believer. Furthermore, what the text says may not be amended, changed, or revised by men whose avowed purpose is that of discrediting and denying the Word of God.

Many have been puzzled by what appears to be the erratic misplacement of Joshua 10:15, because, certainly, it may not be supposed that Joshua and all Israel precisely on that victorious day returned to Gilgal. Some have supposed that a scribal error copied it by accident here from Joshua 10:43; and others have considered it a prolepsis, referring parenthetically to the successful conclusion of the campaign and Joshua's return to Gilgal. We do not know what the true answer may be.

Several other facts should be noted. John Rea pointed out that Joshua 10:12-14 did not occur after the big hail, but concurrently with it.[29] Adam Clarke solved the problem of Joshua 10:15 by pointing out that, "It is missing from the Septuagint (LXX) and from the Anglo-Saxon; and that it probably should be omitted here."[30] In our view, this could do no harm at all, for the verse occurs almost verbatim again in Joshua 10:43.

Verse 16
"And these five kings fled, and hid themselves in the cave at Makkedah. And it was told Joshua, saying, The five kings are found, hidden in the cave at Makkedah. And Joshua said, Roll great stones to the mouth of the cave, and set men by it to keep them, but stay not ye; pursue after your enemies, and smite the hindmost of them; suffer them not to enter into their cities: for Jehovah your God hath delivered them into your hand. And it came to pass when Joshua and the children of Israel had made an end of slaying them with a very great slaughter, till they were consumed, and the remnant which remained of them had entered into the fortified cities, that all the people returned to the camp to Joshua at Makkedah in peace: none moved his tongue against any of the children of Israel."
Here we understand that Joshua had established a temporary headquarters at Makkedah, making it highly unlikely that he returned to Gilgal until after the incident of the five kings and their execution had been completed. We have already noted Noth's ridiculous explanation of this incident of the five kings as an etiological exercise in which some "redactor" tried to explain to his generation the mystery of a big cave with large stones in front of it! Such explanations were called absurd by Sizoo (see above), and so they are.

It is especially significant here that the account is realistic, reasonable, and free from exaggeration. Woudstra pointed out that mention is made in Joshua 10:20 of escapees who successfully avoided either capture or death and were able to take refuge in their fortified cities. Such facts as this and many others evoked a comment from Woudstra that, "Such features lend credibility; this is not just an epic, or a saga. It is HISTORY."[31]
After this first decisive victory at Gibeon, the Southern Campaign continued for some time, as related in the balance of this chapter.

Verse 22
"All the men of Israel ..." (Joshua 10:24). The purpose of this ceremony of placing their feet upon the necks of the kings was no doubt designed to encourage the whole people. It was certainly commendable that Joshua should have assigned his chief leaders to enact this ceremony instead of taking the honor unto himself, as most of the military leaders of that era would surely have done. One may see many examples of this type of ceremony in the sculptures and artistic depictions frequently uncovered by the excavations of the archeologist. "It serves here as a token of encouragement, symbolizing what the Lord will do to all the enemies of Israel (See Psalms 110:1)."[32]
"Hanged them on five trees ..." (Joshua 10:26). This action was for the purpose of instilling fear into the hearts of all his enemies. One of the important aspects of this terrible execution was that their bodies were not allowed to remain hanging on the trees after sundown, reflecting the instructions of Deuteronomy 21:22-23. Every word of Deuteronomy was well known to all of Israel and, as we have seen, to the peoples of the Canaanites as well. Rahab the harlot, the Gibeonites, and all the rest of the proscribed peoples knew perfectly well what God had commanded regarding both Israel and themselves. In this light, the prior existence of the whole Pentateuch appears absolutely certain. As Plummer noted, Joshua strictly observed the law in this action of taking down the bodies before sundown; "and this law is to be found only in Deuteronomy. It is from minute details of this kind, which escape the superficial observer, that the authenticity of the Book of Deuteronomy is established."[33]
Several commentators have pointed out that the words `unto this very day,' which conclude this paragraph do not convey the meaning that any considerable time at all had passed before this passage was written. In fact Keil even translated the words, thus: "They cast them into the cave where they had been hid, and where they had placed great stones until that very day."[34] Plummer favored that rendition and pointed out that the passage refers to an interval of several days between the confinement of the kings in the cave and the day of their execution, in which case, "that very day" would be a reference to the day of their death. The etiological supposition with reference to this phrase is in no sense applicable.

Verse 28
"And Joshua took Makkedah on that day, and smote it with the edge of the sword, and the king thereof; he utterly destroyed them and all the souls that were therein; he left none remaining; and he did to the king of Makkedah as he had done unto the king Jericho."
Somewhat of a summary of Joshua's Southern Campaign is given in the rest of this chapter, where there is a great deal of abbreviation. Many have pointed out that, "Joshua's strategy at this point consisted of a series of swift, devastating attacks upon key Canaanite cities, to crush their inhabitants, but not necessarily to occupy them at this point in time."[35] This view of Joshua's strategy seems confirmed by Joshua 11:13, where it is stated that the cities that stood on their mounds (that is, the fortified towns) were not burned, with the exception of Hazor. This meant that the defeated Canaanites by their survivors could easily reoccupy their cities after their defeat; and this accounts for the fact that, later on, the Israelites had to retake many of these cities.

Of interest in this verse is the fact that Makkedah was not mentioned as a member of the coalition formed by Adonizedek, yet the city was utterly destroyed. Note too that it is not recorded that Jerusalem was destroyed, despite the fact that Adonizedek was the leader of the anti-Israelite coalition.

Verse 29
"And Joshua passed from Makkedah, and all Israel with him, unto Libnah: and Jehovah delivered it also, and the king thereof, into the hand of Israel; and he smote it with the edge of the sword, and all the souls that were therein; he left none remaining in it; and he did unto the king thereof as he had done unto the king of Jericho."
Lilley defended this summary as being as good as any that could have been presented for the whole Southern Campaign.[36] Of course, the "summary" is not complete; what summary is? Nevertheless, it provides an excellent picture of the effective conquest of Southern Canaan. Lilley also pointed out that the campaign must indeed have been very successful because there are no further evidences of Canaanite influence after Joshua's times, despite the fact of all the old centers of that culture being mentioned right here.

Verse 31
"And Joshua passed from Libnab, and all Israel with him, unto Lachish, and encamped against it, and fought against it: and Jehovah delivered Lachish into the hand of Israel; and he took it on the second day, and smote it with the edge of the sword, and all the souls that were therein, according to all that he had done to Libnah.

"Then Horam king of Gerer came up to help Lachish; and Joshua smote him and his people, until he had left him none remaining.
"And Joshua passed from Lachish, and all Israel with him, unto Eglon; and they encamped against it, and fought against it; and they took it on that day, and smote it with the edge of the sword; and all the souls that were therein he utterly destroyed that day, according to all that he had done to Lachish."

No chronological data whatever is given from here to the end of the chapter, and the campaign here being summarized must indeed have lasted a matter of weeks, or even longer, although, of course, as Plummer thought, none of these cities could have made a prolonged resistance to Joshua.

Verse 36
"And Joshua went up from Eglon, and all Israel with him, unto Hebron; and they fought against it: and they took it, and smote it with the edge of the sword, and the king thereof, and all the cities thereof, and all the souls that were therein; he left none remaining, according to all that he had done to Eglon; but he utterly destroyed it, and all the souls that were therein."
"And the king thereof ..." (Joshua 10:37). But had not Joshua already put Hoham the king of Hebron to death? Of course; but another king succeeded him at once. The ancient formula is, "The king is dead; long live the king!"

Note here, as Rea pointed out, that Joshua left no garrison to occupy Hebron, "So it had to be re-conquered later by Caleb (Joshua 15:11-17)."[37] To those who understand this, it is rather amusing that Holmes cited this as a contradiction supporting his allegation that the summary is not historical.[38] Adam Clarke pointed out that, "In several instances, no doubt the scattered Canaanites returned, re-populated, and put those cities in a state of defense."[39]
Verse 38
"And Joshua returned, and all Israel with him, to Debir, and fought against it: and he took it, and the king thereof, and all the cities thereof; and they smote them with the edge of the sword, and utterly destroyed all the souls that were therein; he left none remain, as he had done to Hebron, so he did to Debir, and to the king thereof; as he had done also to Libnah and the king thereof."
"And all Israel with him ..." (Joshua 10:38). This expression appears in every paragraph throughout the summary, but the meaning of it is clearly that "the whole army" were those who accompanied Joshua, not the entire nation. This type of hyperbole is found throughout the Bible.

"And all the cities thereof ..." (Joshua 10:39). This expression also is used of Hebron and its environs. The meaning is that Joshua either put to death or scattered all the inhabitants of the entire area surrounding the larger cities.

Verse 40
"So Joshua smote all the land, the hill-country, and the South, and the lowland, and the slopes, and all their kings: he left none remaining, but he utterly destroyed all that breathed, as Jehovah the God of Israel, commanded. And Joshua smote them from Kadesh-barnea even unto Gaza, and all the country of Goshen, even unto Gibeon. And all these kings and their land did Joshua take at one time, because Jehovah the God of Israel, fought for Israel. And Joshua returned, and all Israel with him, unto the camp to Gilgal."
This concludes the account of how Joshua completed the Southern Campaign. There were apparently a number of smaller places which Joshua attacked over and beyond cities of the additional seven kings mentioned in Joshua 10:28-43.

"Kadesh-barnea ..." (Joshua 10:42). This was the southern limits of Joshua's campaign. The land of Goshen mentioned in Joshua 10:41 is confusing until we learn that, "It was in the southern part of Judah and must be distinguished, of course, from the land of Goshen in Egypt."[40]; Joshua 10:42 here probably indicates that significant omissions are made in this summary. "Whatever the case, the events recorded here are a significant step toward the complete subjugation of all the land of Canaan."[41]
"The Lord God of Israel fought for Israel ..." (Joshua 10:42). Indeed he did. As Blair stated, "Archeological research has shown how strongly fortified the Canaanite cities were, and how advanced was their civilization; Israel's victory was nothing short of miraculous!"[42]
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Verse 1
With a format quite like that in Joshua 10, this chapter recounts the great Israelite victory over the Northern Coalition led by Jabin king of Hazor. Joshua is far from giving a detail of all the fighting that took place in the Conquest of Canaan, but, taking the over-all view, the author of this book bases the conquest upon three, and only three great campaigns:

(1) the fall of Jericho and the destruction of Ai;

(2) the defeat of the coalition under Adonizedek; and

(3) the defeat of the coalition led by Jabin.

Afterward, all of the opposition encountered by Israel was of a merely local nature. After the events of this chapter, the whole land of Palestine lay open to Israel, and there was no power in the entire area that could effectively challenge them. The great pity, of course, is that Israel desired peace so earnestly that they neglected to continue the conquest in any thorough manner. Consequently, some of the tribes did not actually "possess their possessions." Also, there was the settlement of the two and one half tribes east of Jordan, which drastically cut into the manpower available for a longer and more thorough conquest.

This third and final major campaign does not appear to have been providentially aided as in the instance of Jericho and Beth-horon, except in the commandment which God gave to Joshua to "strike now." The significance of that timeliness of the attack is evident in this comment by Cook:

"Taken by surprise and hemmed in between the mountains and the lake, the chariots and horses had no time to be deployed and no room to act effectively; and then, in all probability, the host of the coalition fell into hopeless confusion."[1]
God's command for Joshua to hock the horses may also be classed as providential aid. This rendered the horses and chariots useless either for offensive purposes, or for retreat and flight in case of defeat. Thousands of the coalition troops were accustomed to "riding in chariots," and not to the infantry-like retreat which made them extremely vulnerable to Israel's hardened and skillful attackers.

Jabin's great host which was enumerated by Josephus as being composed of, "Three hundred thousand armed footmen, ten thousand horsemen, and twenty thousand chariots,"[2] were hopelessly crowded into a restricted area, which, in fact, amounted to a trap. It appears that Jabin would never have selected this spot for a battle and that the congregation of his forces there was thought by him to be an appropriate staging area for the forthcoming battle, which Jabin no doubt thought would take place at his option and choice of the site for the conflict. Joshua's lightning-like attack caught them utterly unprepared, and the great host was cut into pieces without their having an opportunity to make any effective move against Israel.

A word about Israel's weapons is also in order here. Rea has this description:

"The chief weapon of the Israelites was the short, thrusting sword (10 or 12 inches to eighteen inches in length) protruding from a hilt fashioned like a lion's mouth (whence the metaphor, `the mouth of the sword') ... They also used scimitars (Joshua 8:18), bows and arrows (Joshua 24:12), slings with stone balls (Judges 20:16), thrusting spears or lances (Numbers 25:7,8), and hurling javelins (1 Samuel 18:10,11)."[3]
From the military viewpoint the "short sword" of Israel was the predecessor and forerunner of the famed "short sword" of the Romans which overcame the vaunted phalanx of the Macedonians and won for Rome the domination of the world for centuries. In fact, nothing could ever stand against that weapon (the short sword) until the invention of firearms.

"And it came to pass when Jabin king of Hazor heard thereof, that he sent to Jobab king of Madon, and to the king of Shimron, and to the king of Achshaph, and to the kings that were in the north, in the hill-country, and in the Arabah south of Chinneroth, and in the lowland, and in the heights of Dor on the west, to the Canaanite on the east and on the west, and the Amorite, and the Hittite, and the Perizzite, and the Jebusite in the hill-country, and the Hivite under Hermon in the land of Mizpah. And they went out, they and all their hosts with them, much people, even as the sand that is upon the seashore in multitude, with horses and chariots very many. And all these kings met together; and they came and encamped together at the waters of Merom, to fight with Israel."
"Jabin king of Hazor ..." The name Jabin, "means the intelligent one!"[4] The city of Hazor, a metropolis at that time of some 40,000 inhabitants occupied a fortified site of about 200 acres and was in the times of Joshua, "by far the largest and most famous city in Palestine."[5] It is of interest that another king bearing this same dynastic name (Jabin) ruled over a rebuilt Hazor in the times of Deborah and Barak (Judges 4:2). Of course, critical enemies of the Bible could not resist trying to make the references various and contradictory accounts of the same event, as did Holmes, who wrote: "Joshua's victory here seems inconsistent with the account in Judges, where there is no reference to Jabin, but only to Sisera."[6] Rea emphasized the irresponsibility of such assertions, declaring that, "It is rash to assert that these stories are merely varying accounts of the same event."[7] Joshua indeed burned Hazor, but, as Israel did not settle there, the Canaanites rebuilt it, and much later they defeated Israel and oppressed the people for twenty years, until Israel again destroyed it. The destruction of the city analyzed by excavators almost certainly refers to the destruction mentioned in Judges.

"Jobab king of Madon ..." "Madon was a Canaanite city on a hill overlooking Lake Tiberias."[8] It has been identified as the "mountain" from which Christ delivered the Sermon on the Mount as recorded by Matthew.

"Achshaph ..." Nothing is certainly known of the location of this place except that it was in the territory assigned to Asher (Joshua 19:25).

The various peoples solicited by Jabin to join the coalition are enumerated in Joshua 11:3,4, and, from the mention of the several racial groups that made up ancient Palestine, it seems that Jabin attempted to rally all of the Canaanites of the whole area for a war against Israel. Dummelow, however, thought that the racial groups cited here was more of a geographical than a racial identification."[9] This attempt succeeded in amassing an army of some 330,000 men, with the heaviest armour then known, namely horses and chariots.

"Hermon in the land of Mizpah ..." (Joshua 11:3). "The word Mizpah has about the same meaning that Belle View has in English, namely, "`Beautiful View.' There were several other names by which Hermon was identified, such as Shenir (as the Amorites called it), and Sirion (the name preferred by the Sidonians).[10] All of these names were similar to a name that the Indians of North America used, Shenan, meaning stars or shining, and from which our word Shenandoah (daughter of the stars) is derived. These names have been said to mean "glorious one," or "shining coat of mail," all such names being descriptions of the beautiful snow-covered Hermon with the sun shining upon it!

"The waters of Merom ..." This location was probably intended to be the staging area where full preparations for an assault upon Israel would be completed. Joshua's sudden attack frustrated that plan. "Merom lies between Lake Huleh and Lake Tiberias some ten miles west of Jordan, where copious springs feed a tributary to Jordan."[11]
Matthew Henry speaks of the tremendous confidence that must have built up in the minds of the Coalition and their leaders, due to the tremendous numbers of their armies,[12] and that may account for the element of their carelessness in the choice of a staging area in such a restricted location.

Despite the fact that many of the most accurate scholars have denied and refuted the critical assertion that the events of this chapter are a mere doublet of the various account of the same event in Judges 4, one still encounters the unsupported assertion of this error in much of the current literature. Even the Interpreter's Bible now affirms that, "It is more likely that the narratives of Joshua 11, and Judges 4, have to do with separate events."[13]
Verse 6
"And Jehovah said unto Joshua, Be not afraid because of them; for tomorrow at this time will I deliver them up all slain before Israel. Thou shalt hock their horses, and burn their chariots with fire. So Joshua came, and all the people of war with him, against them by the waters of Merom suddenly, and fell upon them. And Jehovah delivered them into the hand of Israel, and they smote them, and chased them unto Great Sidon; and unto Misrephothmaim, and unto the valley of Mizpah eastward; and they smote them, until they left them none remaining. And Joshua did unto them as Jehovah bade him: he hocked their horses, and burned their chariots with fire."
The only providential assistance that Joshua received in this crucial encounter was the signal when to attack, and the strategy of hocking the horse and burning the chariots. The critics invariably deplore what they call the "brutal mutilation of the captured horses!"[14] These horses were the military equivalent of tanks in modern warfare, and the purpose of the many thousands of horses at this place was to use them in the destruction of God's people. Now, what could possibly have been wrong, inappropriate, or distasteful about killing all those horses? Furthermore, hocking was the merciful and decent way to kill horses. "The Hebrew word here indicates that the act of hocking the horses was not only an act by which the horses were rendered useless, but an act that destroyed them."[15] "Hocking the horses was done by cutting the sinews and arteries of their hind legs, so that they were not only hopelessly lamed but promptly bled to death."[16] Freedman, as quoted by Woudstra, stated that, "The purpose of hocking was to make the horse unsuitable for war, and employable only for domestic purposes."[17] That, of course, would refer to a very partial kind of "hocking," which it is certain the soldiers of Joshua would not have done. The same blow with a sword that severed the key tendon would also have severed the artery. The other kind of hocking would have required much more time and patience.

It was this hocking of the horses that deprived the enemy of their chance to escape. They fled on foot and were no match whatever for the hardened soldiers of Joshua.

There certainly appears to be more than one reason why God commanded Joshua to destroy the horses and chariots. The necessity of doing so from the military viewpoint is quite evident, but there was also the further reason that God did NOT wish Israel to own any horses and chariots. Deuteronomy 17:16 plainly warned Israel and their rulers NOT to go into the horse business, despite the fact of horses being in that period a prime element of military strength. When Solomon multiplied horses (having forty thousand of them), it was displeasing to God.

"Chased them unto Great Sidon ..." This was the city some 20 miles north of Tyre on the coast of the Mediterranean, but there is nothing unreasonable about a chase that extended that far. Holmes missed it completely when he asserted that, "The statement that Israel pursued the enemy that far is the result of the writer's ignorance of the distance between the battlefield and that city."[18] The writer who was ignorant, however, in such a comment was not the writer of Joshua. By consulting the map provided by Boling, it is clear that the distance between Sidon and the battlefield was only about thirty miles, which is well within the distance that a well-conditioned soldier could have traversed in much less than a whole day.[19] (It was DOWNHILL all the way!). We also appreciate Boling's comment here that, "Only Divine encouragement could account for Joshua's move against such odds."[20]
"`Misrephothmain,' although not as far as Sidon, was itself on the seacoast not far from Tyre."[21]
Woudstra pointed out that Joshua 12:21 lists Taanach and Megiddo as being among the cities captured by Joshua, showing that, "A number of military operations carried on by Joshua must have been passed over here in silence."[22]
The great victory which God gave Joshua in this chapter should not be attributed merely to the skill and efficiency of Joshua.

"The natural man attributes victory to human skill. The spiritual man acknowledges the truth that, "There is no restraint to the Lord, to save by many or by few" (1 Samuel 14:6). The issue of every battle is in God's hands."[23]
Therefore the success of Joshua was due to his prompt and faithful obedience to the things that God commanded. "And Joshus did unto them as Jehovah bade him ... (Joshua 11:9)."

Verse 10
"And Joshua turned back at that time, and took Hazor, and smote the king thereof with the sword: for Hazor was beforetime the head of all those kingdoms. And they smote all the souls that were therein with the edge of the sword, utterly destroying them; there was none left that breathed: and he burnt Hazor with fire. And all the cities of those kings, and all the kings of them, did Joshua take; and he smote them with the edge of the sword, and utterly destroyed them; as Moses the servant of Jehovah commanded. But as for the cities that stood on their mounds, Israel burned none of them, save Hazor only; that did Joshua burn. And all the spoil of these cities, and the cattle, the children of Israel took for a prey unto themselves, but every man they smote with the edge of the sword, until they had destroyed them, neither left they any that breathed. As Jehovah commanded Moses his servant, so did Moses command Joshua: and so did Joshua; he left nothing undone of all that Jehovah commanded Moses."
Joshua 11:13-14 here show that Israel took possession of a great many cities without the burning of them, only destroying all of the inhabitants, even the children, as Henry stated, "Lest those children should later on lay claim to the land in the name of their parents."[24] Also, all of the wealth, the treasures, and the cattle of many of those cities became the possessions of Israel. Henry also pointed out that this fulfilled a prophecy, "That Israel should dwell in great and goodly cities which they builded not" (Deuteronomy 6:10). As Woudstra said, "Joshua 11:13 seems to mean that Israel took possession of those cities that were not burned and lived in them."[25]
Verse 16
"So Joshua took all that land, the hill-country, and all the South, and all the land of Goshen, and the lowland, and the Arabah, and the hill-country of Israel, and the lowland of the same; from mount Halek, that goeth up to Seir, even unto Baal-gad in the valley of Lebanon under mount Hermon: and all their kings he took, and smote them, and put them to death. Joshua made war a long time with all of those kings. There was not a city that made peace with the children of Israel, save the Hivites the inhabitants of Gibeon: they took all in battle. For it was of Jehovah to harden their hearts, to come against Israel in battle, that he might utterly destroy them, that they might have no favor, but that he might destroy them, as Jehovah commanded Moses."
This summary of Joshua's victories is similar to that in Joshua 11:10, but this one goes much further and, "encompasses the areas conquered in the entire conquest."[26] This paragraph should certainly put an end to the impression that Joshua conquered all of Canaan in just two or three swift campaigns. However, it is clear enough that the THREE decisive campaigns recounted so far, "clearly put an end to the Canaanite political and social system."[27] The war which followed the campaigns thus far described in Joshua is described as a "long" one (Joshua 11:18); and, "the natural inference from Joshua 14:7-10, is that it lasted for SEVEN YEARS."[28] From this, it is plain that, "This and the preceding chapter contain a very condensed account of the wars of Joshua, giving particulars about leading events only."[29]
This paragraph makes pointed mission of God's hardening the hearts of the Canaanites in order to assure their destruction by Israel (Joshua 11:20). God's judicial hardening of unrepentant sinners is a phenomenon conspicuously evident in both the O.T. and the N.T. God's hardening the hearts of evil men does not exonerate or excuse their wickedness and rebellion. It just means that when a human being has morally rejected God's claim upon his life and persists in a course of wickedness, that God retaliates against that person by "hardening" or "darkening" his heart, thus enabling the wicked one to walk in the way he has chosen without further restraint. Paul mentioned this in Romans, and it appears that a course of wickedness willingly pursued by a sinner will result, even in these present times, in God's disabling, darkening, or hardening his mind (the Biblical "heart"), so that, having already chosen evil, the hardened soul is incapable of intelligent decisions involving morality, and even including many practical considerations. Even a fool, for instance, should have known better than to rush into the Red Sea following Israel's crossing, but Pharaoh, whose heart the Lord had hardened, went right in with his whole army, only to be drowned! Just so, here it seems that the "intelligent" Jabin should already have caught on from the instances of Jericho and Beth-horon that God Himself was helping Israel. Therefore, when this "intelligent" sinner formed his coalition against Israel, he merely proved what a fool he was! Just so, today, there are men with high positions of academic, political, or social power who are BLIND indeed to the simple truth of Christianity. Why? They love evil; they have already elected evil as their preferred course. And God has hardened their hearts! (See 2 Thessalonians 2:10-12.)

Despite the truth that much fighting remained to be done, "The battles of Beth-horon and Merom and their aftermath were decisive, and the power of the Canaanites to resist the invaders was shattered. All organized resistance was broken down."[30]
Verse 21
"And Joshua came at that time, and cut off the Anakim from the hill-country, from Hebron, from Debir, from Anab, and from all the hill-country of Judah, and from all the hill-country of Israel: Joshua utterly destroyed them with their cities. There was none of the Anakim left in the land of the children of Israel: only in Gaza, and in Gath, and in Ashdod, did some remain. So Joshua took the whole land, according to all that Jehovah spake unto Moses; and Joshua gave it for an inheritance unto Israel according to their divisions by their tribes. And the land had rest from war."
This note on the destruction of the giant Anakim is of interest because it was these very giants that discouraged the ten spies who brought back the evil report to Moses in the wilderness, but Joshua made a quick and final end of the vast majority of them, leaving only a few in the principal cities of the Philistines. Later in Jewish history, one of the descendants of this race, "Goliath of Gath" confronted David and was destroyed by him with a sling-shot to the forehead.

"The land had rest from war ..." (Joshua 11:23). This is true "in the sense that no more great pitched battles were required."[31] A long, long time was required to do the mopping up from this conquest; and the wearisome work "became the oft-neglected responsibility of the individual tribes."[32] Even when the individual tribes got around to "possessing their possessions," by driving out the Canaanites, they soon discovered the device of putting the conquered people to PAYING TRIBUTE instead of DESTROYING them as God had commanded. Joshua 17:13 has this: "When the children of Israel were waxed strong, they put the Canaanites to tribute, but did not utterly drive them out." Francis Schaeffer's comment on this is:

"The people did NOT go on and do what God told them to do for two reasons: (1) They wanted peace at any price; and (2) they wanted wealth. They were practical materialists. For the sake of ease and money, they did NOT go forward and do what God told them to do. Tribute! Tribute! Tribute! They demanded and let the people stay in the land ... Does that sound up to date?"[33]
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Verse 1
With this chapter the first half of the Book of Joshua is completed, and appropriately enough, this first section is concluded with a broad summary of the Conquest of Canaan. This conquest required a long war of at least seven years duration, and the Book of Joshua does not present any thorough history of that war, but rather confines its report to those events of particular bearing upon Israel's relation to God, and to His redemptive purpose for mankind. This first half of the book deals principally with Israel's taking of the land of the Canaanites, and the second half of it is concerned chiefly with the division of the territory of Canaan among the individual tribes. "The first part of the book closes with Joshua's triumph, and the second ends with the record of his death."[1]
This chapter begins with a description of the Trans-Jordanian (eastward) conquests of Sihon and Og by Moses and Israel and the settlement of the two and one half tribes east of Jordan, as allowed by Moses. The author here evidently had two purposes in view by his placement of Joshua 12:1-6, as suggested by Woudstra, as follows: (1) "To draw a parallel between Moses and Joshua, and (2) to stress the unity of all Israel."[2]
In the second division of this chapter (Joshua 12:7-24); (1) "The kings in Southern Canaan are listed first (Joshua 12:9-16); and (2) the kings in Northern Canaan are listed last."[3]
Longacre attributed this chapter, indeed the first half of Joshua, to, "JE, RD, and P;"[4] and Morton thought this chapter came from "D."[5] Our own opinion is that it came from JOSHUA! We cannot believe that P, or D, or J, or E, or R, or any of the rest of those imaginary writers were eye-witnesses or participants in the events here outlined. More recent scholarship is beginning to see the impossibility of receiving such allegations regarding the source of Biblical books. Boling, for example, writes: "It must be admitted, however, that there is no direct evidence to show that the label `P' (or any other label, J.B.C.) must be placed on this chapter."[6] The death of all allegations of various sources for Biblical books is in three simple words: NO DIRECT EVIDENCE! Furthermore, we declare unequivocally that "there are no prior documents that were copied to make up the holy Bible." If Biblical enemies want to get their "prior sources" accepted by believers, let them produce the documents! Joshua is simply not a piecemeal kind of book. As Lilley put it, "The overall effect (of merely reading it) emphasizes the unity of the book."[7]
"Now these are the kings of the land, whom the children of Israel smote, and possessed their land beyond the Jordan toward the sunrising, from the valley of the Arnon unto mount Hermon, and all the Arabah eastward: Sihon king of the Amorites, who dwelt in Heshbon, and ruled from Aroer, which is on the edge of the valley of the Arnon, and the city that is in the middle of the valley and half Gilead, even unto the river Jabbok, the border of the children of Ammon; and the Arabah unto the sea of Chinneroth, eastward, and unto the sea of the Arabah, even the Salt Sea, eastward, the way to Bethjeshimoth; and on the south, under the slopes of Pisgah: and the border of Og king of Bashan, of the remnant of the Rephaim, who dwelt at Ashteroth and at Edrei, and ruled in mount Hermon, and in Salecah, and in all Bashan, unto the border of the Geshurites and the Maacathites, and half Gilead, the border of Sihon king of Heshbon. Moses the servant of Jehovah and the children of Israel smote them: and Moses the servant of Jehovah gave it for a possession unto the Reubenites, and the Gadites, and the half tribe of Manasseh."
"Chinneroth ..." (Joshua 12:3). This body of water is called Chinneroth, Tiberias, Gennessereth, and Galilee in the Bible, also with variations of "Sea of ..." or "Lake ..." in each instance. The "Sea of the Arabah" is the Dead Sea. Pisgah was a dramatic promontory overlooking the Arabah, which is the great rift in the earth in which the whole Jordan and the Dead Sea are found. "Pisgah lay near the northeastern corner of the Dead Sea."[8] "`Beth-jeshimoth' means `house of wastes,'"[9] an appropriate name indeed for a strip of land lying northeast of the Dead Sea and adjacent to it; "It is described by travelers as the most arid portion of the whole land."[10]
As for the scope of the territories that belonged to Sihon and Og, they may be described thus: between them, they controlled all of the Trans-Jordan eastward from the Jordan Valley, with the Jabbok river lying between their territories. Og controlled the northern area as far as mount Hermon, and Sihon controlled the southern sector south of the Jabbok. The mention of "half of Gilead," indicates that the rather indefinite area called "Gilead" was divided about equally between Sihon and Og. (For further details regarding the conquest of Transjordania eastward, see notes, above on Deuteronomy, chapters 2,3. Also, see Vol. 3 in this series of commentaries, under Numbers 21.)

"The Rephaim ..." (Joshua 12:4). "These were one of the various tribes of giants, like the Anakims, Zuzims, Emims, of whom we read in the land of Canaan."[11] It is of interest here that Og had two palaces, living both at Ashtaroth and Edrei. Matthew Henry commented that, "Israel took both from him, and made one grave to serve him that could not be content with one palace!"[12]
Verse 7
"And these are the kings of the land whom Joshua and the children of Israel smote beyond the Jordan westward, from Baal-gad in the valley of Lebanon even unto mount Halak, that goeth up to Seir (and Joshua gave it unto the tribes of Israel for a possession according to their divisions; in the hill-country, and in the lowland, and in the Arabah, and in the slopes, and in the wilderness, and in the South: the Hittite, the Amorite, and the Canaanite, the Perizzite, the Hivite, and the Jebusite):"
These verses are the beginning of a very long sentence running through Joshua 12:24, in which are recorded the 31 kings and their cities which were destroyed by Joshua and their land given to Israel. The first thing one encounters in the study of this is that there are a number of kings, along with their cities, which are not mentioned in the previous chapters, where is found a more detailed account of the overthrow of the majority of these. Cook explained this thus:

"Those cities mentioned in Joshua 12:10-18 either belonged to the league of the Southern Canaanites, the power of which was broken in the battle of Beth-horon, or were at any rate conquered in the campaign following the battle. Those mentioned in Joshua 12:19-24 were in like manner connected with the northern confederates who were defeated at the Waters of Merom."[13]
Significantly, Bethel is among the cities not previously mentioned as having been conquered by Joshua; but it will be recalled that in our study of the destruction of Ai, the defense outpost associated with Bethel, and located almost adjacent to it, that we speculated that it was at that very same time that Bethel and its king were also destroyed, the whole narrative of Joshua existing in the form of a general summary, rather than as a detailed account of everything that happened. This chapter confirms the probability of that being indeed the character of this book, a general summary, not a detailed account of everything.

Verse 9
Due to the nature of the remaining material in this chapter, we shall rely upon a different method of presenting it. Woudstra, and others, have also utilized this manner of reporting it:[14]
the king of Jericho.....................one

the king of Ai, beside Bethel...........one

the king Jerusalem......................one

the king of Hebron......................one

the king of Jarmuth.....................one

the king of Lachish.....................one

the king of Eglon.......................one

the king of Gezer.......................one

the king of Debir.......................one

the king of Geder.......................one

the king of Hormah......................one

the king of Arad........................one

the king of Libnah......................one

the king of Adullam.....................one

the king of Makkedah....................one

the king of Bethel......................one

the king of Tappuah.....................one

the king of Hepher......................one

the king of Aphek.......................one

the king of Lasharon....................one

the king of Madon.......................one

the king of Hazor.......................one

the king of Shimron-meron...............one

the king of Achshaph....................one

the king of Taanach.....................one

the king of Megiddo.....................one

the king of Kedesh......................one

the king of Jokneam in Carmel...........one

the king of Dor in Naphath-dor..........one

the king of Goiim in Gilgal.............one

the king of Tirzah......................one

Together - thirty-one kings

A number of scholars refer to the Septuagint (LXX) in connection with this list, but we can see no reason for this. "The Septuagint says, `twenty-nine kings,' and then sets down only twenty-eight, omitting the kings of Bethel, Lasharon, and Madon."[15] It would be impossible to find a more interesting list of names in ancient Palestine than the one here.

"Jericho ..." This was the place of Israel's entry into Canaan. The name of the place probably signifies some ancient moon god, and its history reaches back some 5,000 years![16] It owes its existence to a marvelous spring that supplies an abundance of fresh water. Here Jesus Christ himself healed the blind beggar Bartimaeus (Mark 10:46ff). Here Jesus ate with the chief tax-collector Zacchaeus (Luke 19:1-10). And the memory of a palace in Jericho was still in Jesus' mind when he spoke the parable of the pounds (Luke 19:11-27). (See my comment under these references in the N.T. series of commentaries.)

"Ai ..." In Hebrew, the name is always written with the definite article, "The Heap, or the Ruin. It is identified with the modern `Et Tell' (Arabic: tall heap), two miles east of Bethel (Tell Beitin)."[17] Here the events regarding Achan occurred.

"Jerusalem ..." Called by Jesus himself, "The City of the Great King," from the days of the Monarchy, Jerusalem and its history are indeed the history of Israel. Here the death, burial, and resurrection of Christ occurred.

"Hebron ..." (See my notes on this under Joshua 10:1.)

"Jarmuth ..." (See my notes on this place under Joshua 10:3.)

"Lachish ..." (See my notes on Lachish under Joshua 10:3.)

"Eglon ..." (See my notes regarding Eglon under Joshua 10:3.) It is of interest that a king of Moab by the name Eglon was assassinated by Ehud (Judges 3:12ff).

"Gezer ..." From the earliest times Gezer was an important city on the road between Joppa and Jerusalem. The Egyptians recaptured Gezer following the Conquest (about 1224 B.C.); and the place did not again become a possession of Israel until the times of Solomon, when Pharaoh gave it to his daughter, one of the wives of Solomon. Solomon fortified the place and rebuilt it; and it figured extensively in the Maccabean wars.[18]
"Debir ..." Kiriath-sepher was an ancient name of this place which was a stronghold of the Anakim, located possibly a few miles from Hebron (Noth). It is unmentioned in later history.[19]
"Geder ..." This is a southern town of Canaan, the location of which is unknown.

"Hormah ..." This place was the farthest south to which the victorious Israelites chased the defeated Canaanites following the battle of Beth-horon. The ancient name of it was Zephath. Judges 1:17 mentions it in the episode of its defeat by Judah and Simeon.[20]
"Arad ..." The battle that destroyed this place and its king took place in Hormah (the ancient Zephath, as described in Judges 1:17). Way identified the place as the modern Tell es Seriah, 15 miles southeast of Gaza.[21]
"Libnah ..." This was a fortified city on the Shephelah (the plateau-like area between the high mountains of central Palestine and the seacoast). Joshua assigned it to the priests. It withstood a siege by Sennacherib; and it was here that Sennacherib's army was destroyed on a single night by an angel of the Lord (2 Kings 19:8).[22]
"Adullam ..." "We first hear of this place in Genesis 38, where Hiram the Adullamite is the friend of Judah. David hid there from king Saul (1 Samuel 22:1ff). Psalms 52 and Psalms 142 were written here, and it was one of the places occupied by the returnees from Babylon (Nehemiah 11:30)."[23]
"Makkedah ..." Makkedah means "the cave," and was the place chosen by the five kings of Hazor's confederacy for a hiding place from Joshua. They were executed and buried in that same cave. The location of the place is not certainly known, but it is supposed to be some seven or more miles from the Mediterranean coast in the vicinity of Aijalon.[24]
"Bethel ..." Bethel is located at the modern Tell Beitin 12 miles north of Jerusalem on the high ridge road. Abraham built an altar here; Jacob had his vision of the ladder here, and set up a pillar. He returned to Bethel after the disaster at Shechem; Jeroboam set up pagan worship at Bethel; and the place figured prominently in the writing of the Minor Prophets.[25]
"Tappuah ..." This means "Apple-city." It was apparently near Lasharon and seems to have been an important city.[26]
"Hepher ..." This appears from 1 Kings 4:10 to have been near to Socoh, but nothing more is known of it."[27]
"Aphek ..." There were several towns of this name ... There is no certainty about which is meant."[28]
"Lasharon ..." "Sarona, between Mount Tabor and the Sea of Tiberias 6.5 miles southwest of Tiberias may be the Biblical La-Sharon."[29]
"Madon ..." (See my notes under Joshua 11:5.)

"Hazor ..." (See my notes above, under Joshua 11:5.)

"Shimron-meron ..." This is probably identical with the Shimron in the territory assigned to Bethlehem (Joshua 19:15), about 3 miles south-southeast of Bethlehem, but this is disputed."[30]
"Achshaph ..." (See my notes under Joshua 11:5.)

"Taanach ..." The Israelites defeated this city and executed its king; the place was assigned to Manasseh, but they were unable to take possession of it and keep it (Joshua 12:21; 17:11; and Judges 1:27)."[31] It was located on the southern edge of the valley of Jezreel and guarded a pass over Mount Carmel. It is right here that we begin to see the need of Israel for those troops that were in Trans-Jordania eastward. Half of Manasseh was there, instead of here; and so the choice of those two and one half tribes was indeed a terrible hindrance to Israel in the subjugation of Canaan.

"Megiddo ..." This city was associated with Taanach; the name means "Stronghold." Together these two places, assigned to Manasseh, controlled the southern flank of the valley of Esdraelon and the most heavily traveled route through the Carmel range to the plain of Sharon. Manasseh was also unable to hold on to this.[32]
"Kedesh ..." This place must not be confused with a Kedesh in the north. This one was located between Taanach and Megiddo, in the neighborhood of Tell Abu Qudeis.[33]
"Jokneam ..." This place was assigned to Zebulun near the border with Manasseh.[34]
"Dor in Naphath-dor ..." This name has the meaning of "The Dune of Dor," and is a reference to the famous sea coast town south of Carmel. "It was the capital of Solomon's fourth administrative district (1 Kings 4:11), and was important enough to be governed by one of Solomon's sons-in-law."[35]
"Goiim in Gilgal ..." The meaning of these words is "nations in Gilgal," and most of the commentators cannot understand any meaning at all in the expression. Blair said, "The expression is unintelligible."[36] There is probably a textual problem here. The LXX has, "king of Goiim of Galilee," and later translations prefer this. Woudstra probably has the best solution, proposing that, "This may be the same as Galilee of the Gentiles (Gentiles and nations have the same meaning)."[37]; Matthew 4:15 has this very expression, "Galilee of the Gentiles." This indeed may refer to a place which had a king and which is mentioned here. Besides that, the use of "nations" in the titles of some of those ancient kings was nothing unusual, for example, "Tidal, king of nations" (Genesis 14:1).

"Tirzah ..." This place was the capital of the kings of Israel for a time during the events related in 1Kings. Jeroboam's wife went there after her interview with Ahijah (1 Kings 14:17); Baasha dwelt there (1 Kings 15:21); Elah was slain there by Zimri (1 Kings 16:9,10); and it remained the capital until Omri built Samaria.[38]
Here concludes the summary of the mighty victories of Joshua. "This list is a song of praise to the Lord's honor."[39] If Israel was to be protected against the seduction to the sensuous debaucheries of paganism, it was absolutely necessary that the inhabitants of Canaan be destroyed.

"Joshua was the man destined by God to carry out his program. He is not to be blamed for the severity with which he acted. Not only did he show exemplary faithfulness to the Divine command, but he also remained true to his given word in the case of Rahab and the Gibeonites, and without partiality applied the curse to Achan, one of Israel's own."[40]
These great victories under Joshua are a pledge that God will always fight upon the side of, and in the interests of those who truly love him. "And we know that to them that love God, all things work together for good, even to them that are called according to his purpose" (Romans 8:28).

13 Chapter 13 

Verse 1
Here begins the second half of the Book of Joshua, the half which relates the division of the land of Canaan among the children of Israel. Scholars are still advocating all kinds of alleged "sources" for this material and at least a half dozen dates for the time when it was written. One insurmountable fact is that Israel accepted these divisions as originating with God Himself through Moses and Joshua, and despite the Israelites' character of never having been able to get along with any other nation in human history, the twelve tribes accepted these divisions, and as far as we have been able to determine never, even one time, engaged in quarrels, disagreements, or wars among themselves over the undisputed boundaries of their possessions! Could such a thing have happened if the origin of these divisions had been otherwise than as indicated in this chapter?

"Who actually made the divisions? Who made the allocations? Joshua 13:7 suggests that it was Joshua; Joshua 14:1 that it was Eleazer the priest and the heads of families; Joshua 14:5 that it was the people as a whole. These, however, are not mutually exclusive."[1]
We may even go a bit further and declare that it was God who made the allocations, by His determination of the issue in the casting of lots. "The lot is cast into the lap, but the whole disposing thereof is of Jehovah" (Proverbs 16:33).

Regarding alternative allegations regarding the date and authorship of these chapters, there is, as yet, no agreement whatever among the scholars and critics. Every seminary has its own theory, and as "prestigious" theologians are replaced by others just as "prestigious," these theories are fluid, constantly changing and being replaced by more theories just as fluid. If one does not wish to be contradicted by the new theories that will be current 10 years from now, let him accept the time-tested understanding of JOSHUA's authorship, as advocated here. Nothing can destroy the conviction of the great majority of mankind that for thousands of years has ascribed these writings to Joshua. Concerning all the suggestions as to alternative dates and authors, Blair also commented that, "On the evidence available, it is difficult to come to any conclusion; ...the basic form of these divisions dates back to the conquest."[2]
These detailed boundaries and scores of particular places mentioned here, "Were vital for the tribes themselves, for these were the title-deeds of their inheritance."[3] We shall not be concerned with a discussion of each one of the places mentioned here, because, as John Calvin said, "Great labor (on that project) would produce little fruit to the reader."[4] About one-fourth of all the place-names given here are absolutely "unknown."[5] Several of them are the grounds of contention among archeologists, with some claiming one site, and others another site, as the location of a given city. Besides that, in a number of other cases, there are as many as four towns with the same name! The important thing is that the people concerned did know and did understand the boundaries which are here outlined. Before moving to a study of the Sacred Text itself, we take time to notice the following:

"The whole land has been subdued (Joshua 11:23-12), but here we read that even in Joshua's old age there remained "very much land to be possessed." This plainly comes through from an older source than Joshua 12, and is very much nearer the true state of things. The later writer, however, in order to bring the statement into harmony with what was written in Joshua 12, proceeds to explain the phrase "very much land" by referring it to distant places in the West and in the North, some of which never came into the possession of Israel at all."[6]
We have included this comment, not for any value in it, there being none at all, but for the purpose of showing the biased and fallacious reasoning of critics. Note that Holmes says that the later writer brought the place into harmony with what was already written, but how could he know that it was not the original author himself who brought about the harmony? Furthermore, the "very much land" in the North and West had already been identified with that Canaan which God promised the Israelites even from the days of Abraham and the later patriarchs! Sure, Israel did not finally possess all of it, but that will be fully explained under Joshua 13:6, below. God's promise to "drive them out" was never an unconditional declaration, but it was always contingent upon Israel's obedience and cooperation, neither of which God received.

Dean Stanley described this portion of the Book of Joshua, as, "The Domesday Book," comparing it to the book of that name which was compiled by William the Conquerer (1085-1086). However, Plummer pointed out the essential differences in the books,[7] but, as far as God's intention of destroying the occupants of Israel's remaining possessions was concerned, it was indeed the Doomsday Book. That Israel failed to carry out God's intention in this matter did not change God's purpose.

The conflict with which we are confronted here in the view of "a task well done" as contrasted "with much yet left to do," is a fact of all life, especially in the spiritual sector. This experience of the secular Israel is a type of the Christian Church, or a type of the human heart.

"The work of subduing God's enemies is gradual. One successful engagement does not conclude the war. The enemy renews his assaults, and when force fails, he tries fraud. When direct temptations are of no avail, he resorts to enticements. The victory belongs only to him who has learned to keep guard over himself, and to direct his ways to the counsels of God."[8]
"Now Joshua was old and well stricken in years; and Jehovah said unto him, Thou art old and well stricken in years, and there remaineth yet very much land to be possessed. This is the land that yet remaineth: all the region of the Philistines, and all the Geshurites; from the Shihor, which is before Egypt, even unto the border of Ekron northward, which is reckoned to the Canaanites; the five lords of the Philistines; the Gazites, and the Ashdodites, the Ashkelonites, the Gittites, and the Ekronites; also the Avvim, on the south; all the land of the Canaanites, and Mearah that belongeth to the Sidonians, unto Aphek, to the border of the Amorites; and the land of the Gebalites, and all Lebanon toward the sunrising, from Baal-gad under mount Hermon unto the entrance of Hamath; all the inhabitants of the hill-country from Lebanon unto Misrephoth-maim, even all the Sidonians; them will I drive out from before the children of Israel: only allot thou it unto Israel for an inheritance, as I have commanded thee. Now therefore divide this land for an inheritance unto the nine tribes and the half tribe of Manasseh."
"Thou art old ..." (Joshua 13:1). "Joshua was 110 years old the year he died (Joshua 24:29); so he must have been more than 90 years old at this time."[9] If one wonders why the age of Joshua is stressed here, "It was a principal reason why he should speedily apply himself to the dividing of that which he had conquered."[10] Henry further observed that, "All people, but especially old people, should set themselves to do quickly that which must be done before they die, lest death prevent them."[11] "Joshua's original commission required that he should `divide the land' to Israel, and his advanced age was a special reason for discharging that duty at once."[12]
"Joshua 13:2-3 name the still unconquered areas in the south, and Joshua 13:4-5, and Joshua 13:6 name those in the north."[13]
"Sihor ..." (Joshua 13:3). "This word originally referred to the Nile river. Here, however, it is located east of Egypt and apparently designates the southern border of Canaan .... the Brook of Egypt (Wady el-'Arish).[14]
"From the south ..." (Joshua 13:4). This connects with what precedes."[15] "This indicates the southern limit of the still unconquered territory, and Joshua 13:3 gives the northern limit."[16] Jamieson pointed out the wisdom of putting these limits and boundaries on record, "As in any case of misunderstanding or dispute about the exact limits of each district of property an appeal could always be made to this authoritative document."[17] This southern limit included the Mediterranean coast as far as the Brook of Egypt. The northern limit was to Aphek, to the border of the Amorites. "This was the Aphek in the allotment to Asher, and the `border of the Amorites' was the northern boundary of the territory of Bashan."[18] We learn from these same sources that Aphek was the site of the Syrian temple of Astarte, dedicated to her as mourning for Tammuz, the ruins of which are still visible. It is not believed that Asher ever actually occupied the territory this far.

"Them will I drive out from before the children of Israel ..." (Joshua 13:6). This was by no means an unconditional promise. Despite this, some people have taken upon themselves to deny the authenticity of Divine revelation on this matter, affirming that, "God promised that Joshua should conquer the whole land,"[19] and then, of course, it did not happen! Again from Clarke, "This is a total mistake."[20] God never absolutely, or UNCONDITIONALLY, promised to put Israel in possession of the whole land of Canaan. The promise of their possessing it DEPENDED upon their fidelity to God. They were NOT faithful, but rebelled against God repeatedly, and that is why Israel actually failed to possess great portions of the promised land. Furthermore, they did not drive out the Canaanites, even where they did possess it, and eventually Israel was seduced and corrupted by the pagan worship that surrounded them to such a degree, and in such an aggravated sense, that God removed Israel, absolutely, and altogether, from their status of being God's Chosen People. From the days of Hosea, and afterward, Israel's status was that of a "slave" and not that of a wife, in the house of God. Read Hosea, especially the 9th chapter. (Also see our full discussion of this question in Vol. 2 of my series on the minor prophets.) "If Israel, through sloth, or cowardice, or affection to those idolaters (of Canaan), sit still and let them alone, they must blame themselves, and not God, if they be not driven out."[21] Although Israel never held all of the land described by these boundaries, this chapter shows that ALL of Canaan was indeed promised by God to Israel, contingent only upon their obedience and cooperation, neither of which they gave.

Verse 8
"With him the Reubenites and the Gadites received their inheritance, which Moses gave them, beyond the Jordan eastward, even as Moses the servant of Jehovah gave them: from Aroer, that is on the edge of the valley of the Arnon, and the city that is in the middle of the valley, and all the plain of the Medeba unto Dibon; and all the cities of Sihon king of the Amorites, who reigned in Heshbon, unto the border of the children of Ammon; and Gilead, and the border of the Geshurites and Maacathites, and all mount Hermon, and all Bashan unto Salecah; all the kingdom of Og in Bashan, who reigned in Ashteroth and in Edrei (the same was left of the remnant of the Rephaim); for these did Moses smite, and drove them out. Nevertheless the children of Israel drove not out the Geshurites, nor the Maacathites: but Geshur and Maacath dwell in the midst of Israel unto this day. Only unto the tribe of Levi he gave no inheritance; the offerings of Jehovah, the God of Israel, made by fire are his inheritance, as he spake unto him."
See a complete discussion of the events here repeated from Deuteronomy 3:1-17, and from Numbers 32.

"Aroer ..." (Joshua 13:9). This is one of at least three cities, possibly four, that bore this name![22]
The mention here (Joshua 13:14) of Levi's not receiving an inheritance also carries the notation that they were to receive all of the offerings made by fire. They were also assigned certain cities throughout Israel, as more particularly noted in Joshua 21. In Paul's eloquent support of the principle that the Christian church should adequately support its ministers, he appealed to the example of the Levites (2 Corinthians 9).

Verse 15
"And Moses gave unto the tribe of the children of Reuben according to their families. And their border was from Aroer, that is on the edge of the valley of the Arnon, and the city that is in the middle of the valley, and all the plain by Medeba; Heshbon, and all its cities that are in the plain: Dibon, and Bamoth-baal, and Beth-baal-meon, and Jahaz, and Kedemoth, and Mephaath, and Kiriathaim, and Sibmah, and Zereth-shahar in the mount of the valley, and Beth-peor, and the slopes of Pisgah, and Beth-jeshimoth, and all the cities of the plain, and all the kingdom of Sihon king of the Amorites, who reigned in Heshbon, whom Moses smote with the chiefs of Midian, Evi, and Rekem, and Zur, and Hur, and Reba, the princes of Sihon, that dwelt in the land. Balaam also the son-of Beor, the soothsayer, did the children of Israel slay with the sword among the rest of the slain. And the border of the children of Reuben was the Jordan, and the border thereof. This was the inheritance of the children of Reuben, according to their families, the cities and the villages thereof."
This material is an expansion of Numbers 32:33-42; and this location of Reuben east of the Jordan was discussed in Vol. 3 of our Pentateuchal series under that reference. There we learned that Israel actually took possession of that land; "But in the reigns of the wicked Omri and Ahab, the power of Israel declined; and, following the battle of Ramoth-Gilead and the defeat and death of Ahab, the Moabites succeeded in shaking off the Israelitish yoke and even recovering a portion of Sihon's former kingdom."[23]
Due to the uncertainty regarding the identity of some of the places mentioned here, we cannot now precisely outline the territory of Reuben; but, as Morton said, "Essentially, it was as follows:"[24] the Arnon river was the south boundary; on the north the boundary was the Wadi Hesban; on the west was the Jordan river and the Dead Sea; and on the east was an indefinite boundary marked by the edge of the desert.

The tragic story of Reuben was summarized this way by Cook:

"The Reubenites became much intermixed afterward with the Moabites, who, in fact, later acquired much of their land, and several, if not all of the cities mentioned in this passage"[25]
It was the shameful worship of Baal as promulgated by the daughters of Moab in the disaster at Baal-Peor that proved to be very attractive to the Israelites; and it must be accepted as very probable that this was precisely the thing that, in the end, destroyed Reuben, whose tribe was the very first to go into captivity. (See my comments on this in the parallel text in Numbers.)

"Bamoth-baal ... Beth-baal ... etc." (Joshua 13:17). Note the predominance of the name of the Moabitish god, "Baal" in these place-names. These "high places were probably so-called from the altars that were erected on hills for the impure worship of this Canaanite Priapus."[26] This pagan god was the god of gardens, fertility, and procreation. His worship was an excuse for lewdness, lustfulness, and persistent, morbid and excessive sexual excitement.[27]
Beth-peor is the place where Israel received Moses' farewell address (Deuteronomy 3:29); here Balaam uttered one of his prophesies (Numbers 23:28); "It was also in easy reach of Shittim, where Israel followed Baal-peor (Numbers 25:3)."[28] Woudstra also thought that the inclusion a moment later in the sacred text of an account of Balaam's death might have been intended as an indirect warning to the Reubenites. This is certainly possible.

(For full comment on Balaam and his efforts to curse Israel, see our discussion of this in Vol. 3 of the Pentateuchal series, pp. 459-488.)

Verse 24
"And Moses gave unto the tribe of Gad, unto the children of Gad, according to their families. And their border was Jazer, and all the cities of Gilead, and half the land of the children of Ammon, unto Aroer that is before Rabbah; and from Heshbon unto Ramoth-Mizpeh, and Betonim; and from Mahanaim unto the border of Debir; and in the valley of Beth-haram, and Beth-nimrah, and Succoth, and Zaphon, the rest of the kingdom of Sihon king of Heshbon, the Jordan and the border thereof, unto the uttermost part of the sea of Chinneroth, beyond the Jordan eastward. This is the inheritance of the children of Gad according to their families, the cities and the villages thereof."
Gad's territory included the balance of the old empire of Sihon as far north as the Jabbok River and somewhat beyond it. The western boundary was the Jordan River. At the Jordan, Gad controlled the area as far as the southern tip of Lake Galilee (Chinneroth, here). Gad received that part of Ammon's territory that Sihon had conquered. Otherwise, Israel was forbidden to encroach on Ammon's land, but the part they had already lost to Sihon, Israel could acquire. On the southeast, the town of Aroer marked the boundary between Gad and Ammon.

Ramoth-Mizpeh is thought to be the same as Ramoth-Gilead. Gad's territory was famous for "balm," for the "wood of Ephraim" where Absalom's rebellious army was beaten; also Sharon, famous for its roses, was in this territory. Also, as Matthew Henry said, "Here lived those Gadarenes who loved their swine more than their Saviour!"[29]
Verse 29
"And Moses gave inheritance unto the half-tribe of Manasseh; and it was for the half-tribe of the children of Manasseh according to their families. And their border was from Mahanaim, all Bashan, all the kingdom of Og king of Bashan, and all the towns of Jair, which are in Bashan, three-score cities. and half Gilead, and Ashteroth, and Edrei, the cities of the kingdom of Og in Bashan, were for the children of Machir the son of Manasseh, even for the half of the children of Machir according to their families."
"This description of Manasseh's territory consists of little else besides the enumeration of districts, the nucleus of which consisted of all of Bashan and half of Gilead."[30] The prominence of Machir in this paragraph probably came from his power as a good warrior. This territory reached all the way from Mount Hermon almost to the Jabbok River, and also included all of the upper reaches of the Jordan River.

Verse 32
"These are the inheritances which Moses distributed in the plains of Moab, beyond the Jordan at Jericho, eastward. But unto the tribe of Levi Moses gave no inheritance: Jehovah, the God of Israel, is their inheritance, as he spake unto them."
Who but Joshua would have been so particular at this point to repeat the allocations made by Moses, doing so in great detail? This is in perfect keeping with what is known of the character and disposition of Joshua, and of no other. He did not wish to carry out even a Divine assignment, without acknowledging in such a dramatic manner the magnificent debt that all of them already owed to the Great Lawgiver.

14 Chapter 14 

Verse 1
This short chapter is actually an introduction to the next five chapters (Joshua 14:15-19), where is recorded the apportionment of the Land of Canaan among the Twelve Tribes of Israel. It is an introduction: (1) because it gives the names of the principal persons who conducted the casting of lots; and (2) because it deals with a matter that was required to be taken care of before the casting of lots take place, the granting of Caleb's claim to Hebron, based upon a prior promise given by Moses. Woudstra also pointed out a third function of this introductory chapter; (3) "The introduction of this pericope was an example of what could have been done and should have been done with the whole land allotted to the tribes."[1] There can be no doubt that JOSHUA himself was responsible for this account being in the holy record at exactly the place where it appears. It does not appear here through the choice of some "Deuteronomic editor,"[2] as frequently alleged. Furthermore, as Plummer noted, "The author of Joshua had access to sources of information besides the Pentateuch,"[3] and the nature of that information is such that Joshua is most likely the author. Who but Joshua (besides Caleb) would have known of the oath that Moses swore? Plummer cited this as being not alone conclusive, but as being "inconsistent with the `Elhoist' and `Jehovist' theory."[4]
"And these are the inheritances which the children of Israel took in the land of Canaan, which Eleazar the priest, and Joshua the son of Nun, and the heads of the fathers' houses of the tribes of the children of Israel, distributed unto them."
The mention here of the dignitaries who presided at the allotment has been alleged by Morton and others to be an indication of three "different traditions" from as many "sources" brought together here by "a Priestly editor."[5] In our own view, we consider this to be among the MOST RIDICULOUS and unsupportable allegations to be encountered anywhere. There is only one basis for finding a "Priestly editor" here, and that is the mention of Eleazar, the son of Aaron, and the High Priest of Israel. Since, without any doubt, Eleazar was indeed present at this allocation of the land, that alone is sufficient reason for his being mentioned, and, as John Lilley put it, "If it is admitted that the tribes had a central shrine, and few would deny this, it would have been inconceivable for Joshua to have acted without the priest, or for any Israelite historian to represent him as having done so."[6] This truth eliminates all grounds for dragging some so-called "editor" into this passage.

Even J. R. Dummelow thought he saw the hand of "P" here, writing: "The mention of the priest here in association with the leader, to whom he is here given precedence, is one of the characteristics of the Priestly narrative."[7] The "precedence" which Dummelow mentioned, however, could have been due to one thing alone: Israel was at this point in the process of calling upon the God of heaven and earth to divide the land to the tribes by casting lots, and it is inconceivable that Israel would have done a thing like that without calling upon God for his blessing and guidance. That would have required both the presence and the "precedence" of Eleazar. We have repeatedly emphasized that there is actually no such thing as "a Priestly narrative (P)," except in the IMAGINATION of Bible critics. There has never been published a copy of that alleged narrative, for the simple reason that there has never been any agreement in what is in it! Until it is produced and made available for close study, our allegation that there is no such thing stands!

The dignitaries who conducted the casting of lots were Eleazar, Joshua, and the twelve princes. "These heads or princes were twelve in number, Joshua and Eleazar included (Numbers 34:19-29)."[8] We should also note that Caleb himself was also in this list of princes (Numbers 34:19). Plummer stated that:

"It is a strong evidence for the truth of this narrative that we read of no conflicts between the various tribes respecting the division of territory. In no one case was there any complaint of unfairness, or any attempt to disturb the territorial arrangement made at the time of the original settlement in Palestine."[9]
Verse 2
"By the lot of their inheritance, as Jehovah commanded by Moses, for the nine tribes, and the half-tribe. For Moses had given the inheritance of the two tribes and the half-tribe beyond the Jordan: but unto the Levites he gave no inheritance among them. For the children of Joseph were two tribes, Manasseh and Ephraim: and they gave no portion unto the Levites in the land, save cities to dwell in, with the suburbs thereof for their cattle and for their substance. As Jehovah commanded Moses, so the children of Israel did; and they divided the land."
The preliminary fact of their being only nine and one-half tribes to inherit west of the Jordan is here explained in Joshua 14:2, due to Moses' having already awarded two and one-half tribes their inheritance on the east of Jordan. Also, we have the explanation of how it came about that after one of the twelve sons of Jacob, namely, Levi and his tribe were not to receive a landed inheritance at all (Jehovah was their portion), there still remained twelve tribes. The explanation is in Joshua 14:4, where it is stated that Joseph had two tribes, Manasseh and Ephraim. The account of how that came about is in Genesis 48. Through the device of adopting Manasseh and Ephraim, two of the sons of Joseph, Jacob made them in every way equal to all of his other sons. That action by Jacob was also accompanied by the disinheritance of Reuben his firstborn, because of his incest with Bilhah (Genesis 35:22). That meant that the double portion which was the usual right of the firstborn went to Joseph instead of Reuben, and that the right of primogeniture descended upon Judah instead of Reuben. The "rulership" of Israel thus rested upon Judah (Genesis 49:10).

Many of the old commentators (Masius, Calnet, Dodd, Clarke, etc.) have stressed the wisdom of God as attested by the casting of lots for the inheritance of each tribe. "The portion fell to each tribe exactly as Jacob had prophesied centuries earlier in Genesis 49. Providence equally directed both Jacob's predictions and the casting of lots."[10] Again, to paraphrase Clarke's words: seeing that the lot and the prophesies so well corresponded, would it not be insolence and stupidity not to acknowledge the inspiration of God in the words of Jacob and of Moses, and also in the guidance of the casting lots for the tribal inheritances?

The flat declaration in Joshua 14:5 that, "So the children of Israel did" does not mean that they did so on that very day. "A considerable time was requisite for survey and measurement."[11] The lots were first cast at Gilgal, and later at Shiloh. The larger tribes received their portion first.

Woudstra pointed out that, "Since the account of this division does not actually begin until Joshua 15, it is clear that what follows in this chapter (Joshua 14:6-15) is meant to be a further introduction to Joshua 15-19."[12]
Verse 6
"Then the children of Judah drew nigh unto Joshua in Gilgal: and Caleb the son of Jephunneh the Kenizzite said unto him, Thou knowest the thing that Jehovah spoke unto Moses the man of God concerning me and concerning thee in Kadesh-barnea. Forty years old was I when Moses the servant of Jehovah sent me from Kadesh-barnea to spy out the land: and I brought him word again as it was in my heart. Nevertheless my brethren that went up with me made the heart of the people melt; but I wholly followed Jehovah my God. And Moses sware on that day, saying, Surely the land whereon thy foot hath trodden shall be an inheritance to thee and to thy children forever, because thou hast wholly followed Jehovah my God."
The appearance of the tribe of Judah in the person of its official representative Caleb, along with other Judahites who were witnesses, was actually the first order of business on the agenda for casting the lots and distributing the land. Judah naturally came first, due to the "rulership" that pertained to the primogeniture forfeited by Reuben and conveyed upon Judah by their father Jacob. But the so-called Caleb pericope had priority over the casting of lots due to an oath taken by Moses and witnessed by both Caleb and Joshua. What Caleb said here, was, in effect, "We cannot divide the land until this prior question of my right to Hebron is determined." This was nothing but the simple truth. If the lots had been cast, and Hebron had fallen to one of the tribes other than Judah, it would have cost Caleb his rightful reward, as promised by God through Moses. How foolish it is, therefore, to blame some "redactor" or "editor" for the appearance of this episode right where it is. Here is exactly the place this issue was forced to be decided. It is unimaginable that it could have occurred anywhere else!

The masterful manner in which Caleb presented his appeal, the vivid recall of events which at that time were forty-five years in the past, the appeal to Joshua as a witness of Moses' sworn word, according to Woudstra, "reflect an eye-witness account."[13] We are here dealing with events which, of all the people on earth, only Joshua and Caleb had firsthand knowledge and recall of the things mentioned, and the only fair deduction is that in those two men alone we are compelled to find the source of this material. The ancient tradition of Joshua's authorship of this book that bears his name is strongly supported by this and other similar incidents recorded.

"Caleb, the Kenizzite ..." (Joshua 14:6). "Kenaz was evidently a descendant of Edom, but was assimilated into the tribe of Judah."[14] Caleb rose to the chief of the tribe of Judah (Numbers 13-14). He was born in Egypt, survived the wilderness experience of Israel, and figured prominently in his advanced age in the subjugation of Canaan. His racial extraction does not cast a cloud upon his legitimacy as a Jew, his status being exactly the same as that of the descendants of Ruth the Moabitess (which included King David), and of Rahab the harlot. The descendants of Ruth and Rahab enjoyed their Jewish privileges through marriage, and the same is true of Caleb. "Before the Exodus, Caleb's father, a non-Israelite, had married a daughter of Hur of the clan of Chelubai (Caleb) in the tribe of Judah (1 Chronicles 2:9,18,19)."[15] From this it is perfectly clear that Caleb was not already in Canaan before the Exodus, nor had the Calebites the ownership of Hebron before Joshua.

A full account of the events that led to the pledge of Hebron to Caleb is found in Numbers 14:21-24 and Deuteronomy 1:35,36. For further comment on these important happenings, see our comments under those passages in these commentaries..

It appears to us that God Himself might have over-ruled events at this juncture in order to bring this instance of Caleb's faithfulness under great dangers into focus for the benefit of all the children of Israel. "The account of Caleb's courageous stand would serve to remind God's people of how the promised land had to be won."[16]
It is a gross error to attribute Caleb's actions here to greed or avarice on his part. "He later willingly yielded his city to the Levites and lived in the suburbs (Joshua 21:12)."[17]
Verse 10
"And now, behold, Jehovah hath kept me alive, as he spake, these forty and five years, from the time that Jehovah spake this word unto Moses, while Israel walked in the wilderness: and now, Lo, I am this day fourscore and five years old. As yet I am as strong this day as I was in the day that Moses sent me: as my strength was then, even so is my strength now, for war, and to go in and out and to come in. Now therefore give me this hill-country, whereof Jehovah spake in that day; for thou heardest in that day how the Anakim were there, and cities great and fortified: it may be that Jehovah will be with me, and I shall drive them out, as Jehovah spake."
"And Jehovah hath kept me alive ..." Every person of advanced age should be aware of the special providence that has been given in making it possible. In no person is unbelief any more stupid and pitiful than when it occurs in persons past threescore and ten years of age.

"These forty and five years ..." This and Moses' mention of his being "forty years old" (Joshua 14:7) when Moses sent out the spies, and of his being now eighty-five years old are among the most important chronological facts given in Joshua. Israel wandered in the wilderness only about 38 years, because the first two years of the traditional "forty years" were utilized in the giving of the Law, the construction of the tabernacle etc. The sending out of the spies evidently occurred after about two years had elapsed following the Exodus (Numbers 10:11).[18] Thus, thirty-eight years later when Israel entered Canaan, Caleb would have been seventy-eight years of age. Since he gives his age here as eighty-five, that would allow seven years for the Conquest of Canaan up to this point. As Longacre said, "This (Joshua 14:10) is the only statement in the book that bears on the length of time the conquest was supposed to cover."[19]
"It may be that Jehovah will be with me ..." (Joshua 14:12). Some have expressed surprise that a man of such courage and conviction as that of Caleb should have appeared to express a little doubt here by the employment of the words "may be." This is not true. Those words, in this context, express conviction without presumption. "`It may be' expresses not doubt, but full dependence upon the Lord."[20] "The expression also signifies HOPE."[21] Critics think they have found a contradiction between Joshua 10:36-39 which describe the fall of Hebron to Joshua, and this passage, along with Joshua 15, where Caleb actually takes the place, subdues it, and occupies it."[22] Cook's wise comment on this is:

"The Anakims had in the course of Joshua's southern campaign been expelled from "this mountain" (Hebron); but they had only withdrawn to the neighboring cities of Philistia (Joshua 11:22). Thence they had, as must be inferred from the text here, returned and reoccupied Hebron, probably when Joshua and the main force of the Israelites were campaigning against the northern confederacy."[23]
Verse 13
"And Joshua blessed him; and gave Hebron unto Caleb the son of Jephunneh for an inheritance. Therefore Hebron became the inheritance of Caleb the son of Jephunneh unto this day; because that he wholly followed Jehovah, the God of Israel. Now the name of Hebron beforetime was Kiriath-arba; which Arba was the greatest man among the Anakim. And the land had rest from war."
"And Joshua blessed him ..." (Joshua 14:13). These words show the endorsement by Joshua of all that Caleb had claimed, including a number of things nowhere mentioned in the Pentateuch, indicating, as Plummer said, that Joshua had access to information not even mentioned in the Pentateuch, including such things as the oath that Moses swore in this connection.

"Kiriath-arba ..." "This means `city of four.' It is unlikely that ARBA is a proper name."[24] Behold the wisdom of the critics! Against a fact clearly stated in the Holy Bible, such men offer their opinion instead of what the text says. We will have none of this. Of course, "The Rabbis have translated the place, `the city of four,' telling us that the `four' are Adam, Abraham, Isaac and Jacob who were buried there."[25] Still others suppose `the four' to have been four great giants who captured the city and took possession of it. We are confronted with diverse opinions regarding the Septuagint (LXX) here. Sizoo stated that it reads, "Kiriath-arba the metropolis (or mother city) of the Anakim."[26] Boling tells us that, "Read with LXX, the Hebrew text of the O.T. has, `He was the great man among the Anakim.'"[27] Our own copy of the Septuagint (LXX) reads, "It is the metropolis of the Anakim."[28] Dummelow pointed out that the Septuagint translates a reference to this city in Joshua 15:13 as, "the metropolis of Anak," and another similar reference in Joshua 21:11 as "the metropolis of the sons of Anak," adding that:

"`Metropolis of Anak' may be the true sense."[29] On such evidence as this, therefore, we are bound to agree with our translators of the ASV and to reject the fanciful substitutes often offered.

"Arba, the greatest man among the Anakim ..." "This is the literal meaning of the Hebrew text here; he was the renowned ancestor of the tribe and the founder of its greatness."[30]
"Unto this day ..." This is precisely the kind of etiological expression that critics seize upon in order to make it the grounds of all kinds of irresponsible allegations. Yes, as Woudstra said, "All history has an etiological element in it, seeking to preserve those memories of the past that make the present meaningful. This kind of etiology is squarely rooted in fact, and not in fictitious compositions invented by the author."[31] "Unto this day," "to this day," etc. "are actually meant as the confirmation of the veracity of the account."[32] In this usage, the words are absolutely idiomatic. They are not a typical expression introducing an etiological tale. It is possible of course, that the words were added in days following the death of Joshua by some inspired author such as Samuel, Ezra, Nehemiah, or others unknown to us. They have no bearing whatever upon allegations of a late date for Joshua.
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Verse 1
This chapter deals with the actual division of the land of Canaan. Judah, as we have seen, was first by right of Jacob's blessing, and here we have an outline of the borders of Judah's territory in ideal terms Joshua 15:1-12), an account of Caleb's occupation of Hebron and Debir (Joshua 15:13-19), and a statistical list of the cities awarded to Judah (Joshua 15:20-63).

OUTLINE OF JUDAH'S TERRITORY
"And the lot for the tribe of the children of Judah according to their families was unto the border of Edom, even to the wilderness of Zin southward, at the uttermost part of the south. And their border was from the uttermost part of the Salt Sea, from the bay that looketh southward; and it went out southward of the ascent of Akrabbim, and passed along to Zin, and went up by the south of Kadesh-barnea, and passed along by Hezron, and went up to Addar, and turned about to Karka; and it passed along to Azmon, and went out at the brook of Egypt; and the goings out of the border were at the sea: this shall be your south border. And the east border was the Salt Sea, even unto the end of the Jordan. And the border of the north quarter was from the bay of the sea at the end of the Jordan; and the border went up to Beth-hoglah, and passed along by the north of Beth-arabah; and the border went up to the stone of Bohan the son of Reuben; and the border went up to Debir from the valley of Achor, and so northward, looking toward Gilgal, that is over against the ascent of Adammim, which is on the south side of the river; and the border passed along to the waters of Enshemesh, and the goings out thereof were at Enrogel; and the border went up by the valley of the son of Hinnom unto the side of the Jebusite southward (the same is Jerusalem); and the border went up to the top of the mountain that lieth before the valley of Hinnom westward, which is at the uttermost part of the vale of Rephaim northward; and the border extended from the top of the mountain unto the fountain of the waters of Nephtoah, and went out to the cities of the mount of Ephron; and the border extended to Baalah (the same is Kiriath-jearim); and the border turned about from Baalah westward unto mount Seir, and passed along unto the side of mount Jearim on the north (the same is Chesalon), and went down to Beth-shemesh, and passed along by Timnah; and the border went out unto the side of Ekron northward; and the border extended to Shikkeron, and passaged along to mount Baalah, and went out at Jabneel; and the goings out of the border were at the sea. And the west border was to the great sea, and the border thereof. This is the border of the children of Judah round about according to their families."
Philbeck gives us this approximation of Judah's border:

"It ran from the lower tip of the Dead Sea southwest to Kadesh-barnea, and thence northwest to the Mediterranean Sea. This was the southern border. The northern border followed the line a traveler would normally follow in going from the northern tip of the Dead Sea (where Jordan enters) to the Mediterranean, Judah's land included all the territory between the Dead Sea and the Mediterranean as restricted by the north and south borders. This included all the land of the Philistines. It did not include Jerusalem, but lay south of that city."[1]
"Jabneel, or Jabneed ..." (Joshua 15:11). This is the place where the northern border of Judah met the Mediterranean. "This place is located seven or eight miles south of Joppa.[2]
Of course, Judah did not subdue the Philistines who remained powerful enemies of Israel right down to the times of David and Solomon. As many have pointed out, these boundaries were more ideal than actual, dealing with what God had promised Israel rather than being restricted to what Israel was able to possess. A comparison with Numbers 34:3-5 reveals that these are essentially the same boundaries of southern Israel that are mentioned there.

Verse 13
CALEB POSSESSES HEBRON AND DEBIR
"And unto Caleb the son of Jephunneh he gave a portion among the children of Judah, according to the commandment of Jehovah to Joshua, even Kiriath-arba, which Arba was the father of Anak (the same is Hebron). And Caleb drove out thence the three sons of Anak: Sheshai, and Ahiman, and Talmai, the children of Anak. And he went up thence against the inhabitants of Debir: now the name of Debir beforetime was Kiriath-sepher. And Caleb said, He that smiteth Kiriath-sepher, and taketh it, to him will I give Achsah my daughter to wife. And Othniel the son of Kenaz, the brother of Caleb, took it: and he gave him Achsah his daughter to wife. And it came to pass that when she came unto him, that she moved him to ask of her father a field: and she alighted from off her ass; and Caleb said, What wouldst thou? And she said, Give me a blessing; for that thou hast set me in the land of the South, give me also springs of water. And he gave her the upper springs and the nether springs."
The first chapter of Judges carries this same episode in almost exactly the same language given here. Plummer affirmed that the author of Judges copied this episode from Joshua, declaring that:

"We may safely regard this quotation of the Book of Joshua in that of Judges as evidence that Joshua was in existence when Judges was written, just as the quotations of Deuteronomy in Joshua may naturally be taken as evidence that Deuteronomy was in existence when Joshua was written."[3]
"Thou hast set me in the land of the South ..." Some of the versions use "Negeb" here instead of "South," but the true meaning of what Caleb's daughter here said was that, "You have given me a dry or an arid estate."[4] It was for that reason that she requested springs, which her father willingly gave her. From Judges 3:9, it is apparent that Othniel was an able and successful commander. He was, as here stated, a brother of Caleb, and his being called the "son of Kenaz" means that Kenaz was the father of both Caleb and Othniel, hence, his being called Kenezite (Joshua 14:6).

The balance of this chapter is given over to the enumeration of the cities of Judah. There are well over a hundred of these, some of more than one name. And there is a wide disparity in the spelling of most of them, as a glance at the Septuagint (LXX) will prove. A full discussion of all of these would be equivalent to a detailed history of Israel itself, although, of course, we have already given many notes and comments on many of the places mentioned here. A number of commentators have pointed out that this list was complied by a person who was thoroughly familiar with the geography of Palestine. As an old preacher replied, "Why not? God made Palestine; so, of course, he was familiar with it!"

These cities are here classified as to their general location, the first group, composed of 36 cities, lying along the southern border (Joshua 15:20-32). It is of interest that the Sacred Text refers to this group as composed of "twenty-nine" cities, whereas, there are actually 36 names of places mentioned. Longacre cited this as "an error."[5] We do not know if the discrepancy is a simple error, or whether the names of certain "villages" which were not reckoned as cities in some way found their way into the text. Certainly, the "error" if it is that has been there a long time. It also appears in the LXX.[6]
The second group was "in the lowland" (Joshua 15:33) and was composed of fifteen cities (Joshua 15:33-36), and again we have a discrepancy in the summary of these which speaks of them as "fourteen cities" (Joshua 15:36). The Septuagint omitted the reference to "fourteen cities."

The third group, composed of sixteen cities (Joshua 15:37-41) were on the intermediate plateau called the Shephelah.

A fourth group (Joshua 15:42-44) was composed of nine cities (Joshua 15:44). Apparently, both this group and the following one lay between the Shephelah and the coast. These are the non-Philistines. And, the next group is composed of the Philistine cities.

A fifth group of Philistine cities, Ekron, Ashdod, and Gaza were the westernmost cities of Judah toward the Mediterranean (Joshua 15:45-47). These were three in number.

A sixth group (Joshua 15:48-50) was composed of eleven cities, and they occupied sites in the hill-country.

A seventh group (Joshua 15:52:54) were the northernmost of the hill-country cities, lying just south of Jerusalem. There were nine of these.

An eighth group (Joshua 15:55-57) was composed of ten cities, these cities lying along the plains of Esdraelon.

A ninth group (Joshua 15:58-59) was composed of six cities.

A tenth group (Joshua 15:60-62) tallied eight cities. The reason for two paragraphs in this group is not known.

Joshua 15:63, the final verse in the chapter, has a note about the city of the Jebusites (Jerusalem) which Judah could not take, and which apparently remained independent until the times of David who took the city and made it his capital.

The grand total of cities enumerated here Isaiah 119.

Verse 20
THE CITIES OF JUDAH ENUMERATED
"This is the inheritance of the tribe of the children of Judah, according to their families.
"And the uttermost cities of the tribe of the children of Judah toward the border of Edom in the South were: Kabzeel, and Eder, and Jagur, and Kinah, and Dimonah, and Adada, and Kedesh, and Hazor, and Ithnan, Ziph, and Telem, and Bealoth, and Hazor-hadattah, and Keiloth-hezron (the same is Hazor), Amam, and Shema, and Moladah, and Hazar-gaddah, and Heshmon, and Beth-Pelet, and Hazar-shuai, and Beersheba, and Biziothiah, Baalah, and Iim, and Ezem, and Eltolad, and Chesil, and Hormah, and Ziklag, and Madmannah, and Sansannah, and Lebaoth, and Shilhim, and Ain, and Rimmon: all the cities are twenty-nine, with their villages.

"In the lowland Eshtaol, and Zorah, and Ashnah, and Zanoah, and Engannim, Tappuah, and Enam, Jarmuth, and Adullam, Socoh, and Azekah, and Shaharaim, and Adithaim, and Gederah, snd Gederothaim; fourteen cities with their villages.

"Zenan, and Hadashah. and Magdal-gad, and Dilean, and Mizpeh, and Joktheel, Lachish, and Bozkath, and Eglon, and Cabbon, and Lahmam, and Chitlish, and Gederoth, Beth-dagon, and Naamah, and Makkedah; sixteen cities with their villages.

"Libmnah, and Ether, and Ashan, and iphtah, and Ashnah, and Nezib, and Keilah, and Achzib, and Mareshah; nine cities with their villages.

"Ekron, with its towns and its villages; from Ekron even unto the sea, all that were by the side of Ashdod, with their villages.

"Ashdod, its towns and its villages, Gaza, its towns and its villages; unto the brook of Egypt, and the great sea, and the border thereof.

"And in the hill-country, Shamir, and Jattir, and Secoh, and Dannah, and Kiriath-sannah (the same is Debir), and Ahab, and Estemoh, and Anim, and Goshen, and Holon, and Giloh, eleven cities with their villages.

"Arab, and Dumah, and Eshan, and Janim, and Bethtappuah, and Aphekah, and Humtah, and Kiriah-arba (the same is Hebron), and Zior; nine cities with their villages.

"Maon, Carmel, and Ziph, and Jutah, and Jezreel, and Jokdeam, and Zanoah, Kain, Gibeah, and Timnah; ten cities with their villages.

"Halhul, Beth-zur, and Gedor, and Maarath, and Beth-anoth, and Eltekon; six cities with their villages.

"Kiriath-baal (the same is Keilath-jearim), and Rabbah; two cities with their villages.

"In the wilderness, Beth-arabah, and Middin, and Secacah, and Nibshan, and the City of Salt, and Engedi; six cities with their villages.

"And as for the Jebusites, the inhabitants of Jerusalem, the children of Judah could not drive them out: but the Jebusites dwell with the children of Judah at Jerusalem unto this day."

Due to the classification of these cities having fallen into about 10 groups, critics jump to the conclusion that, "This grouping corresponds to the administrative districts of the kingdom of Judah, probably as represented on an official province list of the ninth century B.C."[7] What an unreasonable criticism! The last verse here (Joshua 15:63) effectively refutes such an error. Note that when this list was written, the Jews did NOT control Jerusalem, nor had they ever done so at that time, but in the 9th century B.C., Jerusalem had been in the hands of David and his successors for ages. Many criticisms, in the final analysis, just as in the case here, are flatly contradicted by the Word of God.

Since our task is not that of writing a Bible dictionary, we shall refrain from any city-by-city comment on these 119 towns and cities in the territory of Judah. In the previous chapters, we have already supplied notes and comments regarding many of these towns.

Nevertheless, we have compiled the following alphabetical list of these towns, and it reveals several towns such as Ziph and Zanoah having sister towns of the same name. Thus, there are two Ziph's (Joshua 15:34,55), two Zanoah's (Joshua 15:34,56), two Ashnah's (Joshua 15:33,43), and two Socoh's (Joshua 15:35,48).

AN ALPHABETICAL LIST OF CITIES
NAME OF CITY: VERSE:

ACHZIB..............................44

ADADAH..............................22

ADITHAIM............................36

ADULLAM.............................35

AIN.................................32

ANAB................................50

ANIM................................50

AMAM................................26

APHEKAH.............................53

ARAB................................52

ASHAN...............................42

ASHDOD..............................47

ASHNAH..............................33

ASHNAH..............................43

AZEKAH..............................35

BAALAH..............................29

BEALOTH.............................24

BEERSHEBA...........................28

BIZIOTHIAH..........................28

BETH-ANOTH..........................59

BETH-ARABAH.........................61

BETH-DAGON..........................41

BETH-PELET..........................27

BETH-TAPPUAH........................53

BETH-ZUR............................58

BOZKATH.............................39

CABBON..............................40

CARMEL..............................55

CHESIL..............................30

CHITLISH............................40

CITY OF SALT........................62

DANNAH..............................49

DILEAN..............................38

DIMONAH.............................22

DUMAH...............................52

EDER................................21

EGLON...............................39

EKRON...............................45

ELTEKON.............................59

ELTOLAD.............................30

ENAM................................34

ENGANNIM............................34

ENGEDI..............................62

ESHAN...............................52

ESHTAOL.............................33

ESHTEMOH............................50

ETHER...............................42

EZEM................................29

GAZA................................47

GEDERAH.............................36

GEDEROTH............................41

GEDEROTHAIM.........................36

GEDER...............................58

GIBEAH..............................57

GILOH...............................51

GOSHEN..............................51

HADASHA.............................37

HALUL...............................58

HAZAR-GADDAH........................27

HAZAR-HADATTAH......................25

HAZAR-SHUAL.........................28

HAZ.................................23

HESHMON.............................27

HOLON...............................51

HORMAH..............................30

HUMTAH..............................54

IIM.................................29

IPHTAH..............................43

ITHNAN..............................23

JAGUR...............................21

JANIM...............................53

JARMUTH.............................35

JATTIR..............................48

JERUSALEM...........................63

JEZREEL.............................56

JOKDEAM.............................56

JOKTHEAL............................38

JUTAH...............................55

KABZEEL.............................21

KAIN................................57

KEDESH..............................23

KEILAH..............................44

KIRIATH-ARBA (HEBRON)...............54

KIRIATH-BAAL (KIRIATH-JEARIM).......60

KIRIATH-SANNAH (DEBIR)..............49

KERIOTH-HEZRON (HAZOR)..............25

KINAH...............................22

LACHISH.............................39

LAHMAM..............................40

LEBAOTH.............................32

LIBNAH..............................42

MAARATH.............................59

MADMANNAH...........................31

MAKKEDAH............................41

MAON................................55

MARESHAH............................44

MIDDIN..............................61

MIGDAL-GAD..........................37

MIZPEH..............................38

MOLADAH.............................26

NAAMAH..............................41

NEZIB...............................43

NIBSHAN.............................62

RABBAH..............................60

RIMMON..............................32

SANSANNAH...........................31

SECACAH.............................61

SHAMIR..............................48

SHAARAIM............................36

SHEMA...............................26

SHILHIM.............................32

SOCOH...............................48

SOCOH...............................35

TAPPUAH.............................34

TELEM...............................24

TIMNAH..............................57

ZANOAH..............................34

ZANOAH..............................56

ZENAN...............................37

ZIKLAG..............................31

ZIOR................................54

ZIPH................................55

ZIPH................................24

ZORAH...............................33

(Note this list is longer than the total of 119 given earlier. It has some names of cities not awarded to Judah but appearing in this chapter, for example "Jerusalem").

16 Chapter 16 

Verse 1
Joshua 16 and Joshua 17 outline the territory of Joseph's two sons Ephraim and Manasseh. They had been officially adopted by Jacob as his own sons, endowing them with status equal in every way to the remainder of the Twelve Patriarchs. By this maneuver, Jacob gave the "double portion," one of the prerogatives of the birthright to Joseph, the oldest son of his favorite (and only lawful) wife Rachel. That, of course, would have made Thirteen Patriarchs instead of Twelve Patriarchs, but Levi did not inherit with the others because "The Lord was his portion."

All of the scholars speak of the uncertainty, confusion, and inadequate nature of the instructions here given. Surely, when compared with the detailed account of all those cities conveyed to Judah, this seems to fall far short. Matthew Henry complained that, "For this, no reason can be assigned."[1] However, we believe the reason lies in the fact that God, who must be understood as the author here, had no particular interest in ANY of the tribes except that of Judah, through whom the Messiah would eventually be delivered to mankind. The record here is merely to show that ALL the tribes received their inheritance as God had promised, but that they failed to drive out the pagan influence that eventually ruined them.

Many witnesses of the confusion and uncertainty attending these descriptions might be cited: "The border of Joseph is very slightly traced out."[2] "It is by no means easy to define the boundaries of the tribes."[3] "It is hardly possible to avoid the conclusion that a passage is missing here."[4] "The material exhibits considerable disarray, as if its order has been disturbed."[5] "This list must be compared with Joshua 18:12-13, which describes the northern border of Benjamin."[6] "We may conclude that all of these passages were abbreviated from full descriptions to suit the author's purpose."[7] Cook also affirmed that, "From the abrupt manner in which the statements are introduced, as well as from their imperfect character, there is probability in the conjecture that some words, in these verses, have fallen out of the text."[8]
Despite whatever insufficiencies are alleged to characterize the instructions here, the principal facts are plain enough, and, through comparison with the boundaries of the other tribes, scholars are able to give accurate outlines of the territories assigned to Joseph's two sons:

"The territory of the tribes of Joseph was drawn as one allotment. Afterward, it was divided between Ephraim (the southern part), and the half-tribe of Manasseh (the northerm part. Note that Ephraim's border is outlined first, although that tribe was smaller (Numbers 26:34,37), and Ephraim was younger than Manasseh. This was because the birthright of Joseph's sons had been transferred to Ephraim (Genesis 48:9-20)."[9]
"And the lot came out for the children of Joseph from the Jordan at Jericho, at the waters of Jericho on the east, even the wilderness, going up from Jericho through the hill country to Bethel; and it went out from Bethel to Luz, and passed along the border of the Archites to Ataroth; and it went down westward to the border of the Japhletites, unto the border of Beth-horon the nether, even unto Gezer; and the goings out thereof were at the sea. And the children of Joseph, Manasseh and Ephraim took their inheritance." One problem here is that Bethel and Luz are often understood as two different names for the same place; but as Plummer noted: "The new city did not coincide precisely in its site with the old."[10] It was like old and new Carthage, or the old Jericho and new Jericho, as we observed in the N.T.

Nothing is known of the Japhletites. The The New Bible Dictionary does not even have an entry under that title.

What did this allotment include? Dummelow has given a summary of what was included:

"The territory of the two tribes, described in Joshua 16:1-4, comprised the central and most fertile part of Palestine. The south border ran from Jericho to Bethel and Beth-horon to the sea (the Mediterranean); and the north border ran from Mount Carmel, along the southern border of the plain of Esdraelon to the Jordan."[11]
Despite the fact of Ephraim's border reaching the Mediterranean at a point coinciding with the northwest comer of Judah's territory, it appears that Dan also had a stake in the towns around Joppa (Joshua 19:45-46), thus sharing that part of the seacoast with Ephraim.

Verse 5
"And the border of the children of Ephraim according to their families was thus: the border of their inheritance eastward was Ataroth-addar, unto Beth-horon the upper; and the border went out westward at Michmethath on the north; and the border turned about eastward unto Taanath-shiloh, and passed along it on the east of Janoah; and it went down from Janoah to Ataroth, and to Naarah, and reached unto Jericho, and went out at the Jordan. From Tappuah the border went along westward to the brook of Kanah; and the goings out thereof were at the sea. This is the inheritance of the tribe of the children of Ephraim according to their families; together with the cities which were set apart for the children of Ephraim in the midst of the inheritance of the children of Manasseh, all the cities with their villages. And they drove not out the Canaanites that dwelt in Gezer: but the Canaanites dwelt in the midst of Ephraim unto this day, and are become servants to do taskwork."
Some have expressed wonder at the short treatment of these directions for the inheritance of the children of Joseph in central Palestine. Henry thought that, "As Joshua himself was of the tribe of Joseph,"[12] perhaps he intended to parcel out all the cities later. However, we cannot resist the conclusion that the burden of Joshua is principally concerned with that tribe, Judah, through whom Christ would be born. We saw something of this same phenomenon in Numbers where the whole history of that condemned generation of Israel occupies only a handful of pages covering a period of almost forty years! Why? Having already rebelled against God, anything they might have done, or not done lost all eternal significance. Here, in this very chapter we see the rebellion of Ephraim, his arrogance, and his leadership of the ten tribes, already being suggested by events unfolded here. It was through Ephraim that the defection of Northern Israel from the Lord occurred, and through Ephraim the southern kingdom itself was also finally corrupted. In these facts one must read the reason for the slight treatment of their inheritance.

Notice that Ephraim's territory was expanded by the assignment of some of the cities that belonged to Manasseh. Cook stated that, "The reason for this can only be conjectured."[13] With all that we learn of Ephraim from the prophecy of Hosea, we do not hesitate to assign as the reason for this enlargement the arrogance and ambition of Ephraim and that domination which he finally exercised over the whole ten northern tribes. Ephraim, even before that enlargement, "had the rich district north and south of Shechem ... and the whole fertile plain of the Esdraelon."[14] Also, we learn from Joshua 17:14 that their unwillingness to clear out the Canaanites caused their complaint. "Joshua, in effect, told them that if they were the great people they claimed to be, they could extend their territory by clearance and conquest."[15]
Before concluding this study of Joshua 16, we wish to take a close look at the final verse, which states that, "The Canaanites dwell in the midst of Ephraim unto this day, and are become servants to do taskwork." The critics maintain that "this has a bearing on the date when Joshua was written."[16] This is a popular assertion and is echoed by a number of scholars. Morton enhanced this declaration by adding that: "Here it says they have become slaves to do taskwork, a situation that arrived under Solomon in the tenth century B.C. (1 Kings 9:15-22)."[17] Are these allegations true? Let's take a look at the passage Morton cited as proof: 

"Pharaoh the king of Egypt had gone up, and taken Gezer, and burnt it with fire, and slain the Canaanites that dwelt in the city, and given it for portion unto his daughter, Solomon's wife. And Solomon built Gezer, etc. (1 Kings 9:15-16)."

When Solomon came to power, there were no longer any Canaanites in Gezer; they had already been killed by the king of Egypt (Joshua 16:15). It is true that Solomon, after this transfer of Gezer to his domain by Pharaoh rounded up the remnant of all the Canaanites in Israel and made forced-laborers, or servants out of them but nowhere do we find that any inhabitants of Gezer were included in that Solomonic levy. Thus, it is clear that once again, the overwilling critics to find evidence of a LATE DATE of Joshua are totally in error. The Ephraimites, not Solomon, are here said to have reduced the Gezerites to slavery, and, on that grounds, we must reject the assumption of Woudstra that Gezer maintained its independence. How could that be true with its citizens serving as slaves of Israel? We have already determined that the expression, "unto this day," has no bearing whatever on dates but is merely an idiom affirming the truth of the narrative.

An appropriate conclusion for this sixteenth chapter:

"Many famous places were within this lot of the tribe of Ephraim, although not mentioned here: (1) Samuel's city Ramah (Arimathea in the N.T.), from whom another Joseph requested of Pilate the body of Jesus; (2) Shiloh where the tabernacle was first set up; (3) Tizrah, the capital of Jeroboam and his successors; (4) Samaria, built by Omri, and the capital of the Northern Kingdom in its final years; (5) Shechem, the city where Jacob lived; (6) Mount Ebal and Mount Gerizim, where the children of Israel pledged themselves to observe the whole Law of Moses; (7) Sychar, where, "Jesus sat thus by the well!" and (8) Ephraim, the city to which Jesus retired during his last week on earth were all a part of the territory of Ephraim."[18]
When this ambitious and arrogant tribe rebelled against the house of David and took away the northern ten tribes, they usurped the name "Israel" as pertaining to themselves, but the prophets consistently referred to the Northen "Israel" as Ephraim, that name being applied no less than 37 times in the prophecy of Hosea alone!

17 Chapter 17 

Verse 1
This and the preceding chapters deal with the inheritance of Ephraim and Manasseh, Ephraim's having been outlined in Joshua 16, and Manasseh's boundaries are given in this.

"And this was the lot for the tribe of Manasseh; for he was the first-born of Joseph. As for Machir the first-born of Manasseh, the father of Gilead, because he was a man of war, therefore he had Gilead and Bashan. So the lot was for the rest of the children of Manasseh according to their families: for the children of Abiezer, and for the children of Helek, and for the children of Ariel, and for the children of Shechem, and for the children of Hepher, and for the children of Shemida: these were the male children of Manasseh the son of Joseph according to their families.
When given the PROPER RESPECT and READ THOUGHTFULLY AND CAREFULLY, the Bible is a unified, extremely informative, cohesive, and well-organized book. If critics would spend half as much time trying to understand what the Bible SAYS, instead of flipping through its pages with eyes only for something to support their destructive theories, there would be a lot fewer criticisms. The passage before us presents no problem whatever. Ephraim was blessed by Jacob and given precedence over Manasseh, but here we are not dealing with the sons of Jacob (adopted), but with the sons of MANASSEH. Manasseh was the firstborn of Joseph; and Jacob could NOT possibly have had anything to do with who received the birthright from Joseph. That was none of Jacob's business! That is why Manasseh is here designated as "the firstborn of Joseph." Thus, there is no justification whatever for the fact that, "Many interpreters consider that this reference to Manasseh as `firstborn,' is an indication that this relation (Manasseh-Ephraim) was different."[1]
The bearing of this on the distribution of the land is seen at once when it is remembered that Manasseh's DOUBLE PORTION (as was his right as the first-born) was already ONE-HALF expended in the settlement of Manasseh's first-born (who was Machir) who possessed Gilead and Bashan eastward of the Jordan. In that light, how logical and necessary is the next declaration that, "the lot was for the rest of the children of Manasseh." There were six of these "other male children" of Manasseh, the names of which are listed here. The six cited here are actually GRANDSONS of Machir through Gilead (Numbers 26:30-42). Hepher was deceased, leaving only five "sons."

"Gilead ..." This was primarily the name of a fertile district east of the Jordan river, but here it appears as a man's name. Such double uses of names is universal. There are a number of persons named `Dallas.'

Verse 3
"But Zelophehad, the son of Hepher, the son of Gilead, the son of Machir, the son of Manasseh, had no sons, but daughters: and these are the names of his daughters: Mahlah, and Noah, Hoglah, Milcah, and Tirzah. And they came near before Eleazar the priest, and before Joshua the son of Nun, and before the princes, saying, Jehovah commanded Moses to give us an inheritance among our brethren: now therefore according to the commandment of Jehovah he gave them an inheritance among the brethren of their father. And there fell ten parts to Manasseh, besides the land of Gilead and Bashan, which is beyond the Jordan; because the daughters of Manasseh had an inheritance among his sons. And the land of Gilead belonged unto the rest of the sons of Manasseh."
This episode regarding the daughters of Zelophehad presupposes the prior existence of Numbers 26:33; 27:1-7. Also, the fact of Ephraim's receiving his inheritance first, and likewise the fight of Manasseh as the firstborn of Joseph presuppose and prove the prior existence of the Book of Genesis. The whole Book of Joshua, in fact, is written in the shadow of the entire Pentateuch!

Holmes, a man who actually bears the title of "Reverend!" calls this incident regarding Zelophehad's daughters "legal fiction," declaring further that, "The writer of Numbers 27:1ff (where is recorded the story of Zelophehad and his daughters) gave effect to it (a law announced by Moses) by the imaginary instance of Zelophehad and his daughters."[2] This kind of blatant infidelity masquerading as `scholarship' is still prevalent and has been widespread throughout the current century. The Samaritan ostraca, uncovered by archeologists, and dated about 770 B.C. "show tax payments in kind carry the names of districts such as Abiezer Helek, Shechem, Shemida, Noah, and Hoglah."[3] As Sizoo stated, "This adds further to our confidence in the history of the allotment of the land."[4] We are glad to add that such examples of the absolute integrity of the Bible are discovered by us almost daily in our long studies of the Bible, firmly grounding us in the conviction that the Holy Bible is THE MOST DEPENDABLE BOOK ON EARTH; THE MOST ACCURATE HISTORY ON EARTH; AND THE ONLY BOOK OF GOD'S WORD ON EARTH. He is a fool who dares to CONTRADICT a single declaration of the Holy Bible.

"The ten portions ..." of Joshua 17:5 were for the five living sons and the five daughters mentioned here. The mention of the High Priest in Joshua 17:4 has no significance whatever except that he was a part of the high court that distributed the land. It was his office that led to his being mentioned first. Boling's assertion that this passage is the "contribution of a later redactor,"[5] is grounded on nothing more substantial than the destructive IMAGINATIONS of critics. Why cannot they identify the alleged "redactor"? It has long ago become apparent that every appeal to an "editor" or a "redactor" is a confession that, as the Bible stands, it does NOT support their theories!

Verse 7
"And the border of Manasseh was from Asher to Michmethath, which is before Shechem; and the border went along to the right hand, unto the inhabitants of Entappuah. The land of Tappuah belonged to Manasseh; but Tappuah on the border of Manasseh belonged to the children of Ephraim. And the border went down unto the brook of Kanah, southward of the brook: these cities belonged to Ephraim among the cities of Manasseh: and the border of Manasseh was on the north side of the brook, and the goings out thereof were at the sea: southward it was Ephraim's, and northward it was Manasseh's, and the sea was his border; and they reached to Asher on the north, and to Isaachar on the east. And Manasseh had in Isaachar and in Asher Beth-shean and its towns, and Ibleam and its towns, and the inhabitants of Dor and its towns, and the inhabitants of Endor and its towns, and the inhabitants of Taanach and its towns, and the inhabitants of Megiddo and its towns, even the three heights. Yet the children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites would dwell in that land. And it came to pass that when the children of Israel were waxed strong, that they put the Canaanites to taskwork, and did not utterly drive them out."
"From Asher to Michmethath ..." Philbeck tells us that these cities marked "the northern and southern extremities of Manasseh's territory,"[6] but the trouble with that is that, "This place has not been identified. All that we know is that it is opposite Shechem!"[7]
Due to textual problems the meaning of Joshua 17:9 may be somewhat conjectural. Cook's understanding of the place is as good as any:

"The intention seems to be to state that the cities lying south of the river, though within the limits of Manasseh were, in fact, made over to Ephraim, and were among the `separate cities' of Joshua 16:9. On the contrary, the north bank of the river, both land and towns, belonged to Manasseh exclusively."[8]
"Beth-shean ..." (Joshua 17:11). It was to the wall of this city that the bodies of Saul and his sons were fastened by the victorious Philistines following the battle on Mount Gilboa. Later, it was the border town of Galilee and the chief town of the Decapolis.[9]
"Ibleam ..." (Joshua 17:11). "The site of Ibleam is now Khirbet Bilameh, some ten miles southeast of Megiddo on the road from Beth-shean, probably the same as the Bileam of 1 Chronicles 6:70, a Levitical city."[10]
"Dor ..." (Joshua 17:11) "This place is identified with the modern El-Burj, north of Tanturah. In Roman times it was called Dora (Josephus); it is located on the Mediterranean coast near Mount Carmel."[11]
"En-dor ..." (Joshua 17:11). "En-dor is the modern Endur 4 miles south of Mount Tabor. Assigned to Manasseh, it was never wrested from the Canaanites. The witch of En-dor, of whom Saul inquired before his last battle (1 Samuel 28:3-7) was probably of this Canaanite stock, for the Hebrews had tried to do away with such practices.[12]
"Taanach, the modern Tel Taannak, guards a pass over Mount Carmel. Israel defeated the king of this place; but Manasseh, the tribe to which it was assigned, was not able to occupy it. It was one of the Levitical cities (Joshua 21:25), and finally occupied by Isaachar. The mention of Taanach ahead of Megiddo here may indicate that at this time Megiddo was of less importance."[13]
"Megiddo ..." (Joshua 17:11). "This was an important O.T. city that lay in the Carmel range some 20 miles south-southeast of the modern Haifa. It commanded the most important pass from the coastal plain to the valley of Esdraelon ... The city was destroyed near the end of the 12th century."[14] It could have been at that time that Israel was able to reduce the inhabitants to slavery, IN A PERIOD LONG BEFORE THE MONARCHY. The frequent mention here that Israel "could not drive them out" indicates a period that soon ended when Israel "waxed strong," at a time long before the monarchy.

"Even the three heights ..." (Joshua 17:11). "This reference is to En-dor, Taanach, and Megiddo."[15]
"They put the Canaanites to taskwork, and did not utterly drive them out ..." (Joshua 17:13). The efforts of critics to make it appear that Israel did not put the Canaanites to taskwork until the days of the monarchy have been frustrated by archeological discoveries showing that, "Canaanite Megiddo fell to Israel in the latter half of the twelfth century B.C., roughly a century after the main conquest."[16] This was centuries prior to the events of 1 Kings 9.

Why did not Israel drive out the Canaanites? Jamieson gave his opinion of the failure as follows:

"Indolence, a love of ease; perhaps a mistaken humanity, arising from a disregard or forgetfulness of the Divine command, a decreasing principle of faith and zeal in the service of God were the causes of their failure."[17]
Despite opinions such as that of Jamieson, however, we believe that there were other very important factors that went into Israel's accommodation with the Canaanites. There is the great possibility, yes, even the CERTAINTY that like Demas of the N.T., "Israel loved this present age." They simply fell in love with the SUPERIOR culture and the sensuous gods that appealed to the gratification of their lusts. Thompson tells us that the differences in the Canaanite and the Israelite cultures were "extraordinary." The towns that Israel destroyed possessed beautiful palaces, magnificent temples, and many evidences of wealth, prosperity, and artistic development. There was an over-all superiority of the Canaanite towns; their diet was supplemented by the maritime trade through the Philistines with Egypt; whereas the towns with which Israel replaced the ones which they destroyed were far inferior to those burned and looted. In fact, the whole Israelitish culture was far more primitive and impoverished.[18]
In addition, an extensive pantheon of pagan gods was the ornament of the Canaanite polytheistic religion. Oh yes, they offered the same kinds of sacrifices as did the Israelites; and the ceremonies were even similar, but the religion was highly sensuous, with great emphasis on fertility rites. Hundreds of male and female prostitutes were available EVERYWHERE the shrines and high places of the pagan gods were located, and, "Even during the days of the Judges the worship of these gods was already finding favor in the eyes of many of the Israelites. The writer of the Book of Judges makes the point that, it was because Israel served the Baalim and forsook the Lord, that they were delivered into the hands of oppressors (Judges 2:11-13), etc."[19]
In this we can see that unbelief and disobedience of Divine commands is now, as it always has been, not an intellectual thing at all, but a moral one:

"The Son of man came into the world, not to condemn the world, but that the world through him might be saved. And herein is the condemnation, that men loved darkness rather than light because their deeds were evil" (John 3:18-19).

Verse 14
"And the children of Joseph spake unto Joshua, saying, Why has thou given me but one lot and one part for an inheritance, seeing I am a great people, forasmuch as hitherto Jehovah hath blessed me. And Joshua said unto them, If thou be a great people get thee up to the forest and cut down for thyself there in the land of the Perizzites and that of the Rephaim; since the hill-country of Ephraim is too narrow for thee. And the children of Joseph said, The hill-country is not enough for us: and all the Canaanites that dwell in the land of the valley have chariots of iron, both they who are in Bethshean and its towns, and they who are in the valley of Jezreel. And Joshua spake unto the house of Joseph, even to Ephraim and to Manasseh, saying, "Thou art a great people, and hast great power; thou shalt not have one lot only: but the hill-country shall be thine; for though it is a forest, thou shalt cut it down, and the goings out thereof shall be thine; for thou shalt drive out the Canaanites, though they have chariots of iron, and though they are strong."
Joshua himself was a Josephite, but if his kinsfolk thought to intimidate him by a demand for more land, they certainly were frustrated. The great heart of the plain of Esdraelon had already been assigned them, that being the richest part of Palestine, but they called it "one lot." Joshua corrected that "slander" by saying, "It is not `one lot only' (Joshua 17:17). Behold it includes all that territory in the hill-country and that vast forest that you should cut down!" Joshua said, in effect, "Oh yes, of course you are a great people! Get up and prove it by driving out the Canaanites!"

In this arrogant presumption of the Josephites, "Again we have a sign of that deep undercurrent of consistency which underlies our history, and is a guarantee of its authenticity."[20] As Dummelow said, "This throws light on the character of the children of Joseph. It shows the spirit of self-aggrandizement and self-importance."[21] Furthermore, it shows their willingness to torture the facts. "We are a great people ..." This was hardly borne out by the facts. "The census of Numbers 26 shows that they were not greatly more numerous than the single tribe of Judah; and half of them had already been settled east of Jordan; the remainder could hardly have been any stronger than the Danites or the Issacharites."[22] Woudstra stated that, "Some of the other tribes were actually more numerous."[23]
"The plain of Jezreel ..." (Joshua 17:16). "This is also called the plain of Esdraelon, the great fertile plain of central Palestine; it extended from Carmel on the west to the hills of Gilboa, little Hermon, and Tabor on the east, a distance of full sixteen miles, with a breadth of about twelve miles."[24]
"The hill-country shall be thine; for though it is a forest, thou shalt cut it down ... (Joshua 17:18)." This reveals that the Josephites had two options: (1) a vast forested area of the hill-country assigned to them, an area which, according to Rea, "was vacant in 1400 B.C.,"[25] and which required only that the land be cleared and inhabited, or (2) drive out the Canaanites who occupied that powerful string of cities along the Esdraelon! The Josephites rejected: (1) on the basis that it took alot of hard work to clear the land! And they rejected (2) on the basis that the Canaanites possessed superior military equipment, the chariots. They had no right to reject either of these options.

As regards the first option, they were simply too lazy to do it, and, as regards the second option, "They saw only the chariots of iron, not the lush pastures and farmlands of the valley of Jezreel (Esdraelon), which was theirs by right of promise and which Joshua urged them to take. What a contrast was their lack of faith to the bold, intrepid spirit of Caleb (Numbers 13:30; Joshua 14:6-15)."1981), p. 303.">[26] Plummer was correct in the affirmation that the only reason the Josephites did not drive out the Canaanites and thus possess their possessions, "was that they did not trust in God, but preferred an unworthy compromise with neighbors who, however rich in warlike material, were sunk in sensuality and sloth."[27]
18 Chapter 18 

Verse 1
A number of important subjects are discussed in this chapter.

(1) The setting up of the tabernacle at Shiloh is mentioned (Joshua 18:1);

(2) preparations to give their allotments to the remaining seven tribes are announced (Joshua 18:2-7);

(3) an explanation of how the distribution will be made is given (Joshua 18:7);

(4) the survey is made; Joshua casts the lots, and the divisions are made (Joshua 18:8-10).

(5) The boundaries of Benjamin are given (Joshua 18:11-20); and

(6) the cities of Benjamin are listed (Joshua 18:21-28).

"And the whole congregation of the children of Israel assembled themselves together at Shiloh, and set up the tent of meeting there: and the land was subdued before them."
The apparent reason for mentioning this change of the tabernacle from Gilgal near the Jordan, where it had been set up shortly after the Jordan crossing, is that it was to remain there at Shiloh for a long time. "The tabernacle remained at Shiloh for more than 300 years."[1] In fact, it remained there until the times of Eli and the loss of the Ark of the Covenant to the Philistines who also destroyed the city (1 Samuel 4:1-11). "Shiloh succeeded Gilgal as the central shrine of Israel until it was destroyed about 1050 B.C., presumably by the Philistines."[2]
"Shiloh ..." We agree with Cook that in all probability, Joshua himself, acting under the influence of direct revelation from God named this town.[3] The name "Shiloh" first occurs in Genesis 49:10; but this is the first usage of the word as a place-name. It was exceedingly appropriate that this glorious Messianic word should have been applied to the site of the Holy Tabernacle, because the tabernacle itself, as regards its High Priest, its numerous sacrifices, etc. was typical of Messiah himself. We are aware that current scholarship of the critical variety is unwilling to allow the Messianic thrust of the passage in Genesis, but the simple truth is that the passage is either Messianic, or it has no meaning whatever! (See my discussion of this in Vol. 1 of the Pentateuchal series, pp. 556-559.)

Shiloh is identified with the modern Seilun, now a ruined site on a hill, 9 miles north of Bethel and 3 miles southeast of El-Lubban.[4] The location of Shiloh "is minutely described in Judges 21:19, but it is difficult to understand why, since Shiloh must have been well known to all the dwellers in Israel at that time."[5] The same author suggested that this particular site for the tabernacle was "probably made by Urim and Thummim, the case being important enough for such a decision."[6] We have not been able to find another student of this book who corroborates our view as to why that "minute description" of the location of this place was given in Joshua 21:19, but, could it not have been because this was altogether a new location? Certainly the name Shiloh, as used here, was new, and no prior name of the place is given, so why not?

Verse 2
"And there remained among the children of Israel seven tribes, which had not yet divided their inheritance. And Joshua said unto the children of Israel, How long are ye slack to go in to possess the land, which Jehovah, the God of your fathers, hath given you? Appoint for you three men of each tribe: and I will send them, and they shall arise, and walk through the land, and describe it according to their inheritance; and they shall come unto me. And they shall divide it into seven portions: Judah shall abide in his border to the south, and the house of Joseph shall abide in their border on the north. And ye shall describe the land into seven portions, and bring the description hither to me; and I will cast lots for you here before Jehovah our God. For the Levites have no portion among you; for the priesthood of Jehovah is their inheritance: and Gad and Reuben and the half-tribe of Manasseh have received their inheritance beyond the Jordan eastward, which Moses the servant of Jehovah gave them."
Joshua's rebuke of the people for not having gone in to possess the land was well deserved. It would have required a drastic change in the life style of the people for them to have done so, and the natural inertia of people prevented this from happening. Besides that, the people would no longer dwell in a single camp, as previously, but each tribe would have to work for its own supplies and protection. Too long, we might say, they had been letting God look after them, and now, that the time had come for them to take care of themselves, they were very slow and reluctant to do so.

Joshua 18:5, which mentions Judah on the south and the house of Joseph on the north shows the wisdom of God in placing these two powerful groups in such a way as to protect all of Canaan.

"Three men from each tribe ..." (Joshua 18:5). This is supposed to mean that the commission for surveying the land was composed of 21 men, with perhaps, as Clarke suggested, an armed escort for their protection.[7] Josephus, however, stated that the number of men were 10, and that Joshua sent with them some geometricians who could not easily fail of knowing the truth on account of their skill.[8] Instead of supposing that Josephus was in error here, it might be just as well to suppose that the 21 men (3 from each of seven tribes) included the geometricians, and that it was to them, in particular, that Josephus referred. Nevertheless, it is likely that Josephus was wrong. We have no grounds, however, for denying some other information that comes from Josephus:

"Joshua thought that the land should be divided on the basis of its goodness, rather than the largeness or measure of it; one acre of some sort of land was equivalent to a thousand other acres. The men traveled all about and made an estimation of the land, and in the seventh month came to Joshua in Shiloh where they had set up the tabernacle."[9]
We may not suppose, therefore, that the surveying of the land rested in incapable or incompetent hands. As Jamieson suggested, "Those doing the job possessed learning and intelligence which they or their instructors had brought with them out of Egypt."[10]
"I will cast lots for you here before Jehovah ..." (Joshua 18:7). Notice that the High Priest is not mentioned at all here, despite the certainty that he was present for the casting of lots. His presence is included in the expression "before the Lord."

Verse 8
"And the men arose, and went: and Joshua charged them that went to describe the land, saying, Go and walk through the land, and describe it, and come again to me; and I will cast lots for you here before Jehovah in Shiloh. And the men went and passed through the land, and described it by cities into seven portions in a book; and they came to Joshua unto the camp at Shiloh. And Joshua cast lots for them in Shiloh before Jehovah: and there Joshua divided the land unto the children of Israel according to their divisions."
The impact of these verses is simply stated, "There Joshua divided the land unto the children of Israel."

The results of the survey are not spelled out here, but, in the light of subsequent developments, it would appear that Plummer was correct:

"This survey was undoubtedly a more careful one than that made by the spies (Numbers 13), and one result was that the undivided land was found to be too small for the needs of the seven tribes, while that apportioned to Judah was seen to be disproportionately large. To remedy this, a place was found for Benjamin between Judah and Ephraim, and the portion of Simeon was taken out of the southern portion of Judah, while both Judah and Ephraim had to give up some cities to Dan."[11]
Verse 11
THE BOUNDARIES OF BENJAMIN
"And the lot of the tribe of the children of Benjamin came up according to their families: and the border of their lot went out between the children of Judah and the children of Joseph. And their border on the north quarter was from the Jordan; and the border went up to the side of Jericho on the north, and went up through the hill-country westward; and the goings out thereof were at the wilderness of Bethaven. And the border passed along from thence to Luz (the same is Bethel), southward; and the border went down to Ataroth-addar, by the mountain that lieth on the south of Beth-horon the nether. And the border extended thence, and turned about on the west quarter southward, from the mountain that lieth before Beth-horon southward; and the goings out thereof were at Kiriath-baal (the same is Keilath-jearim), a city of the children of Judah: this was the west quarter. And the south quarter was from the uttermost part of Kiriath-jearim; and the border went out westward, and went on to the fountain of the waters of Nephtoah; and the border went down to the uttermost part of the mountain that lieth before the valley of the son of Hinnom, to the side of the Jebusite southward, and went down to En-rogel; and it extended northward, and went out at En-shemesh, and went out to Geliloth, which is over against the ascent of Adummim; and it went down to the stone of Bohan the son of Reuben; and it passed along to the side over against the Arabah northward, and went down unto the Arabah; and the border passed along to the side of Beth-hoglah northward; and the goings out of the border were at the north bay of the Salt Sea, at the south end of the Jordan: this was the south border. And the Jordan was the border of it on the east quarter. This was the inheritance of the children of Benjamin, by the borders thereof round about, according to their families."
Travelers have often mentioned the fact that all of the geographical landmarks mentioned here are clearly discernible today, and that there are no "mistakes" in the directions here given. Philbeck's summary of Benjamin's territory is as follows:

"Benjamin's holdings were bounded by Ephraim on the north and Judah on the south. His land extended from the Jordan river on the east to lower Beth-horon and Keilath-jearim on the west. This represents a maximum distance of 25 miles east to west, and ten miles north to south."[12]
As we shall see in the next paragraph, some of the most important and historic cities of ancient Palestine lay within the limited area of Benjamin's territory.

"The Arabah ..." "This was the name given by the Hebrews to the whole of that great depressions from the Sea of Galilee to the Gulf of Akabah."[13]
This allotment for Benjamin was providential. It fulfilled the prophecy of Deuteronomy 32:12 by placing the ultimate site of the Temple within Benjamin, and it also made Benjamin a kind of buffer state between the two powerful and mutually jealous tribes of Judah and Ephraim. This arrangement contributed to the unity and glory of the kingdom during the early phase of the monarchy.

Verse 21
THE CITIES OF BENJAMIN
"Now the cities of the tribe of the children of Benjamin according to their families were Jericho, and Beth-hoglah, and Emek-keziz, and Beth-arabah, and Zemaraim, and Bethel, and Avvim, and Parah, and Ophra, and Chephar-ammoni, and Ophni, and Geba; twelve cities with their villages: Gibeon, and Ramah, and Beeroth, and Mizpeh, and Chephirah, and Mozah, and Rekem, and Irpeel, and Taralah, and Zelah, Eleph, and the Jebusite (the same is Jerusalem), Gibeath, and Kiriath; fourteen cities with their villages. This is the inheritance of the children of Benjamin according to their families."
As Cook said, "nothing is known of a number of these places."[14] Yet there are included in this list a number of the best known and most important places in all of Palestine: Jericho, Jerusalem, Bethel, Gibeon, Ramah, Beth-horon, Mizpeh, and Gibeah.

Boling's assertion that these boundaries of Benjamin set up "contradictory claims"[15] on territory already allotted fails to take account of the fact, as mentioned by Plummer, above, that these seven allotments were deliberately designed to reduce the allotments of both Judah and Ephraim. What a superficial view it is to make this readjustment of the territories in any sense a "contradiction"! Under the circumstances, it must be understood that Benjamin's territory, as outlined here, took precedence over certain territories already assigned to Ephraim and Judah.

THE CITIES OF BENJAMIN
Jericho. This was one of the most important cities of the entire Jordan valley. Located ten miles northwest of the present mouth of the Jordan at the Dead Sea, one mile northwest of er-Riha village (modern Jericho), and about 17 miles east-northeast of Jerusalem, it lies near the western extremity of the plain of the Arabah; and the mountains of eastern Palestine rise abruptly between Jericho and Jerusalem. Going "up to Jerusalem" and "down to Jericho" are most circumstantially accurate expressions. The elevation of Jericho Isaiah 825 feet below sea level, and that of Jerusalem Isaiah 2,500 feet above sea level, meaning that the 17 miles between Jericho and Jerusalem encompasses more than a 3,800-foot rise in altitude![16]
Jerusalem. Originally, this place was a Jebusite stronghold, and it remained so until David subdued it and made it the capital of his kingdom. This is by far the most important city of Palestine. It was called by Jesus himself, "the city of the great king": and its name adorns the Celestial City, the city that hath the foundations, whose builder and maker is God, which John saw "coming down from God out of heaven," and which is called the New Jerusalem, where the most exalted hopes of the human family are enshrined! The history of the first millennium B.C. and until the destruction of Jerusalem in 70 A.D. is in a very significant degree concerned with the story of Jerusalem and the Jewish people.

Beth-hoglah. This was Benjamin's city on the border of Judah. It is identified with `Ain Hajlah, 4 miles southeast of Jericho'.[17]
Emek-keziz. "This place located somewhere near Jericho remains unidentified."[18]
Beth-arabah. This one of the towns of Judah situated down in the Arabah, but which was ceded to Benjamin in a re-adjustment of the territory. It became a southern city of Benjamin.[19] The name means "place of the desert."

Zemaraim. "Some writers identify this place with Ras ex-Zeimara, a ruin about 3 miles northeast of Bethel.[20]
Bethel. This name means "place of God," and was given to the place by Jacob, who said, "Surely God is in this place." When the apostate Israel later adopted pagan worship and made Bethel one of the principal shrines of paganism, the Jews called it Beth-aven, which means "place of vanity." "It lay about twelve miles north of Jerusalem, originally Luz; it was assigned to Benjamin, but later we find it taken by the children of Joseph (Judges 1:22-26)."[21] The northern Israel convened it into a major pagan shrine.

Avvim. "A city south of Bethel in Benjamin."[22] This could be the same as Ai.[23]
Parah. What is stated here is all that is known of this place.

Ophrah. "This is a different `Ophrah' from that in Judges 6:11. It is probably the `Ephraim' of 2 Chronicles 13:19 and John 11:54."[24]
Chephar-ammoni. "The name means `village of the Ammonites.' Some identify it with Kefrana, a site of ruins about two miles northeast of Bethel."[25]
Ophni. "Perhaps the same as the Gophna of Josephus, and the Bethgufnin of the Talmud, which still survives in the modern Jufna, two and one half miles northwest of Bethel."[26]
Geba. "This is probably the Gibeah of Saul."[27] It first belonged to Judah, then (as in this chapter) ceded to Benjamin. It was also one of the cities assigned to the Levites. This place, called Gibeah in Hosea 9:9; 10:9, was pointed out by the prophet as the very end of the tap-root and nerve center of the Northern Israel's gross wickedness and apostasy from the Lord. (See my extensive comment on those passages in Vol. 2 of the series on the minor prophets.) The two fundamental sins of Israel which are identified with this place are: (1) the rejection of the theocracy, and (2) their shameless homosexuality.

Gibeon. This place lies five or six miles from Jerusalem. It was an important Levitical city, and it was one of the four cities of the Hivites who tricked Joshua and the Israelites into making a treaty with them![28]
Ramah. Ramah was the city of Samuel. It is the same as er-Ram, five miles north of Jerusalem near the traditional tomb of Rachel.[29]
Beeroth. The exact location of this city is disputed, but it is one of the cities of the Gibeonites who made the treaty with Joshua. Naharai, Joab's armor-bearer was from Beeroth. Ish-bosheth was assassinated there. And some of the returnees from Babylon settled there.[30]
Mizpeh. This is not the Mizpeh of Joshua 15:38, but the place where Samuel judged the people and called them together to elect a king."[31]
Chephirah. This is another of the towns of the Gibeonites who made that treaty with Joshua. It is about eight miles from Jerusalem.[32]
Mozah. Nothing is known of this place except what is given here.

Rekem. Identification is uncertain.

Irpeel. Identity of this place is unknown.

Taralah. This appears to have been in the hill-country northwest of Jerusalem.[33]
Eleph. Nothing is known of this place except what is stated in this chapter.

Gibeath. No certain information is available on this place.

Kiriath. Several cities have this prefix, but it is not known which is intended by this. The meaning of this is "city (village) of."

These are the cities of Benjamin. From this small tribe, Israel received its first king (Saul), but the glory of Benjamin is in another Saul, even Saul of Tarsus, who was converted to Christianity and became the most gifted and successful of the apostles!

19 Chapter 19 

Verse 1
This chapter details the territories assigned to the remaining six tribes. The first of these remaining six was Simeon.

SIMEON
"And the second lot came out for Simeon, even for the tribe of the children of Simeon according to their families: and their inheritance was in the midst of the inheritance of the children of Judah. And they had for their inheritance Beer-sheba, or Sheba, and Moladah, and Hazar-shual, and Balah, and Ezem, and Eltolad, and Bethul, and Hormah, and Ziklag, and Beth-marcaboth, and Hazar-susah, and Beth-lebaoth, and Sharuhen; thirteen cities and their villages: Ain, Rimmon, and Ether, and Ashan: and all the villages that were round about these cities to Baalath-beer, Ramah of the South. This is the inheritance of the tribe of the children of Simeon according to their families. Out of the part of the inheritance of the children of Judah was this inheritance of Simeon; for the portion of the children of Judah was too much for them: therefore the children of Simeon had inheritance in the midst of their inheritance."
"And the second lot came out for Simeon ..." This was the second lot of this group of the final seven. "Most of these towns are in the Negeb; however, two of them, Ether and Ashan, are in the Shephelah."[1] This was according to the prophecy in Deuteronomy 33:6. Notice that no boundaries at all are listed here, just these seventeen cities. The general area in which this inheritance lay was described by Dummelow: "It was in the Negeb, or south country, that slopes away from the Hebron range toward the desert, bounded on the west by the Mediterranean, and on the east by the Dead Sea and the Valley of Edom.[2] The tribe of Simeon was a diminishing factor in Israel, the same being, of course, a fulfillment of the prophecies concerning Simeon.

Verse 10
ZEBULUN
"And the third lot came out for the children of Zebulun according to their families. And the border of their inheritance was unto Sarid; and their border went up westward, even to Maralah, and reached to Dabbesheth; and it reached to the brook that is before Jokneam; and it turned from Sarid eastward toward the sunrising unto the border of Chisloth-tabor; and it went out to Daberath, and went up to Japhia; and from thence it passed along eastward to Gath-hepher, to Eth-kazin; and it went out at Rimmon which stretcheth unto Neah; and the border turned about it on the north to Hanna-thon; and the goings out thereof were at the valley of Iphtahel; and Kattah, and Nahalal, and Shimron, and Idalah, and Bethlehem: twelve cities with their villages. This is the inheritance of the children of Zebulun according to their families, these cities with their villages."
"This inheritance lay west of Nazareth and east of Accho."[3] Unger's more complete description is:

"This was the landlocked district in lower Galilee bordered by Asher on the west, Manasseh on the south, Issachar on the southeast, and Naphtali on the north and northeast. Zebulun was traversed by "the way of the sea" (Isaiah 9:1), a widely traveled road to the Mediterranean Sea."[4]
It is of interest that the birthplace of Jonah, Gath-hepher, lay within this territory. The Bethlehem mentioned here, however, was named by the Zebulunites after the one where Jesus was born.[5] The wisdom of the Lord has been pointed out in this placement of the children of Leah to the north of the Rachel tribes in order to procure a greater unity of the children of Israel. This objective "was accomplished for centuries."[6]
Verse 17
ISSACHAR
"The fourth lot came out for Issachar, even for the children of Issachar according to their families. And their border was unto Jezreel, and Chesulloth, and Shunem, and Hapharaim, and Shion, and Anaharath, and Rabbith, and Kishion, and Ebez, and Remeth, and En-gannim, and En-haddah, and Beth-pazzez, and the border reached to Tabor, and Shahazumah, and Beth-shemesh; and the goings out of their border were at the Jordan: sixteen cities and their villages. This is the inheritance of the tribe of the children of Issachar according to their families, the cities and their villages."
"The lot of Isaachar comprised the plain of Esdraelon",[7] which was part of the richest land in Palestine, and, as Plummer noted, it is surprising that nothing very outstanding is afterward attributed to this tribe, with the one exception of the battle of Tabor. "Possibly the fact that the `lines of this tribe' had fallen in `pleasant places' tended to induce sloth."[8] Plummer also believed that the property of Issachar extended to a portion of the coast of the Sea of Galilee, basing his view upon Isaiah 9:1.

Verse 24
ASHER
"And the fifth lot came out for the tribe of the children of Asher according to their families. And their border was Helkath, and Hali, and Beten, and Achshaph, and Allammelech, and Amad, and Mishal; and it reached to Carmel westward, and to Shihor-libnah; and it turned toward the sunrising to Beth-dagon, and reached to Zebulun, and to the valley of Iphtahel northward to Beth-emek and Neiel; and it went out to Cabul on the left hand, and Ebron, and Rehob, and Hammon, and Kanah, even unto great Sidon; and the border turned to Ramah, and to the fortified city of Tyre; and the border turned to Hosah; and the goings out thereof were at the sea by the region of Achzib; Ummah also, and Aphek, and Rehob: twenty and two cities with their villages. This is the inheritance of the tribe of the children of Asher according to their families, these cities with their villages."
As noted repeatedly in Judah's inheritance, we have two cities with the same name, Rehob (Joshua 19:28,30). As Philbeck said, "The tribes of Asher, Zebulun, and Issachar all joined Manasseh on the south. Asher was the westernmost of these and claimed the seacoast from Mount Carmel to Tyre; but the tribe's control of all that area was always tenuous at best."[9] Woudstra pointed out that the summary here mentions 22 cities, but that if Tyre and Sidon are counted, there are actually 24.[10]
Verse 32
NAPHTALI
"The sixth lot came out for the children of Naphtali according to their families. And their border was from Heleph, from the oak in Zaannim, and Adami-nekeb, and Jabneel, unto Lakkum; and the goings out thereof were at the Jordan; and the border thereof turned westward to Aznoth-tabor, and went out from thence to Hukkok; and it reached to Zebulun on the south, and reached to Asher on the west, and to Judah at the Jordan toward the sunrising. And the fortified cities were Ziddim, Zer, and Hammath, Rakkath, and Chinnereth, and Adamah, and Ramah, and Hazor, and Kedesh, and Edrei, and En-hazor, and Iron, and Migdael, Horem, and Beth-anath, and Beth-shemesh; nineteen cities with their villages. This is the inheritance of the tribe of the children of Naphtali according to their families, the cities with their villages."
"Naphtali's border joined that of of Isaachar from Mount Tabor to the Jordan. The eastern border ran along the shore of the Sea of Galilee and north again with the eastern border of Asher, Naphtali held most of the northern and eastern half of the southern Galilean highlands."[11] Rea described this same area as "Eastern Upper and Lower Galilee."[12]
Verse 40
DAN
"The seventh lot came out for the tribe of the children of Dan according to their families. And the border of their inheritance was Zorah, and Eshtaol, and Irshemesh, and Shaalabbin, and Aijalon, and Ithlah, and Elon, and Timneh, and Ekron, and Eltekeh, and Gibbethon, and Baalath, and Jehud, and Bene-berak, and Gath-rimmon, and Mejarkon, and Rakkon, with the border over against Joppa. And the border of the children of Dan went out beyond them; for the children of Dan went up and fought against Leshem, and took it, and smote it with the edge of the sword, and possessed it, and dwelt therein, and called Leshem, Dan, after their name of Dan their father. This is the inheritance of the tribe of the children of Dan according to their families, these cities and their villages."
The mention here of Dan's fighting against Leshem is a reference to a later apostasy of that tribe (Judges 17-18). Dan proved to be unable to wrest the coastal cities away from the Philistines. "This inheritance assigned to Dan was extremely small, but it was also extremely fertile."[13] This area was described as "too small for Dan," but, in reality, Dan simply preferred to live somewhere else. A full description of Dan's northward migration is found in Judges 18. This tribe did not figure significantly in the subsequent history of Israel. They had only one hero, Samson; and his exploits seem to have been limited to a small area and to his own tribe alone.

Verse 49
JOSHUA
"So they made an end for inheritance by the borders thereof, and the children of Israel gave an inheritance to Joshua the son of Nun in the midst of them according to the commandment of Jehovah they gave him the city which he asked, even Timnath-serah in the hill-country of Ephraim; and he built the city, and dwelt therein."
How noble it was on Joshua's part to wait until all the tribes had received their inheritances before he came forward to ask for his own. The exact location of this estate of Joshua is not known.

Verse 51
"These are the inheritances, which Eleazar the priest, and Joshua the son of Nun, and the heads of the fathers houses of the tribes of the children of Israel, distributed for inheritance by lot in Shiloh before Jehovah, at the door of the tent of meeting. So they made an end of dividing the land."
The division of Canaan among the tribes was conducted in all fairness and in such a manner as absolutely to preclude any charges of partiality or deceit.

The High Priest who presided over the religion of Israel, the military leader of the nation, and the heads of the fathers' houses (the princes of Israel) were all present to oversee and conduct the casting of lots, which in all probability was done by Joshua. Many wonderful lessons should be drawn from this.

The very details and the perfect agreement of all these assignments with each other and with the larger record of the total boundaries assures the authenticity of the narrative. The forging of such a record as this would be an absolute impossibility. That the offices of holy religion were honored and respected in this important task is most evident in the presence of Eleazar. Today, it may be feared that our nation has forgotten God. His name is not even invoked in the public schools of the people, and even wars are declared and conducted apart from any consultation regarding "What is the will of God?" We wish to close this chapter by citing a quotation from Plummer:

"However much the Israelites may have quarreled among themselves, there is not a hint of dissatisfaction with the final distribution."[14]
From this it is most evident that all Israel accepted the distribution as the gift of God and consented to receive their various portions as having been received from God Himself. This is the most powerful evidence of the truth and integrity of the entire Biblical narrative.

20 Chapter 20 

Verse 1
THE CITIES OF REFUGE
The cities of refuge have already been discussed in Numbers 35:9-33, in Deuteronomy 4:41-43, and in Deuteronomy 19. About the only information given in this chapter is that Joshua did as he was commanded and named the additional cities west of Jordan, enumerating the names of those and repeating the names given in Deuteronomy 4:43.

There is hardly anything in the Bible about which there is more misinformation than is the matter of these six cities of refuge. The basic assumption of critical scholars is dogmatically stated by Holmes:

"The cities of refuge were not appointed until after the reforms of Josiah in 621 B.C. In earlier times the refuge for the manslayer was the altar at the local sanctuary (Exodus 21:14). Deuteronomy says that Moses commanded the institution of these cities, and a later writer, ignorant of the exact standpoint of the Deuteronomic school, naturally concluded that Joshua carried out that command. Accordingly, he stated as fact what he thought should have happened ... The standpoint of Deuteronomy was that the cities of refuge were to be appointed after the Temple of Solomon was built! This being so, there was no need for Joshua to appoint these cities."[1]
Such an impressive bundle of false statements contradicting the Holy Bible in half a dozen particulars should be received only by those who are willing to deify "the REVEREND Samuel Holmes" and all others like him, and to accept their UNPROVED ASSERTIONS as "the Word of God," instead of what is written here!

The fiction that these cities of refuge were not appointed until the times of Josiah (621 B.C.) is, of course, FALSE. Three of the cities were appointed by Moses east of Jordan; and three were appointed by Joshua west of Jordan, as directed by God Himself (Joshua 20:1). That these cities were NOT in existence until the seventh century is a prime assertion of the critics, as Boling attempted to prove in this statement:

"There is not a single reference to either one of these institutions (the cities of refuge, or the Levitical cities) in the historical books of 1,2Samuel, 1,2Kings, and 1,2Chronicles, and nowhere are they clearly presupposed."[2]
Apparently, Boling had never heard of the case of Abner, who following his unwilling and forced slaughter of Asahel, Joab's brother, fled to Hebron (one of the cities of refuge), and how Joab followed him there, pretended friendship, maneuvered Abner just across the city line in the gate, just outside the city of refuge, and thrust a dagger through his heart. David himself followed the body of Abner through the streets crying, "Died Abner as a fool dieth"! Upon no other assumption whatever can it be affirmed that Abner died "as a fool," except upon the presupposition that he simply allowed himself to be maneuvered to a location just outside the city of refuge, thus giving Joab the opportunity he wanted! The full record of all this is in 2 Samuel 2-3.

However, even if there did not exist any record of exactly how certain persons made use of any of these cities of refuge, that would not deny the existence of the institution and the appointment of these cities as revealed here. There are a hundred provisions of the Law of Moses which could be denied on the proposition that the Bible does not tell how some person, or persons, fulfilled or applied the law in specific cases. In the historical books, where are the examples of persons cleansed from leprosy? Where do we find the ashes of the red heifer applied? Who can cite a house that was purified from leprosy? etc.

"And Jehovah spake unto Joshua, saying, Speak to the children of Israel, saying, Assign you the cities of refuge, whereof I spake unto you by Moses, that the manslayer that killeth any person unwittingly and unawares may flee thither: and they shall be unto you for a refuge from the avenger of blood. And he shall flee unto one of these cities, and shall stand at the entrance of the gate of the city, and declare his case in the ears of the elders of that city; and they shall take him into the city unto them, and give him a place that he may dwell among them. And if the avenger of blood pursue after him, then they shall not deliver up the manslayer into his hands; because he smote his neighbor unawares, and hated him not beforetime. And he shall dwell in that city, until he stand before the congregation for judgment, until the death of the High Priest that shall be in those days: then shall the manslayer return, and come unto his own city, and unto his own house, unto the city from whence he fled."
It is clearly stated here that God spake to Joshua, reminding him of what God had already commanded Moses, and with the order to appoint the cities of refuge. Sons of the Devil will have to produce something more than their tumid arrogance and denial of this as sufficient inducement for believers to forsake what is written here in the Word of God.

See the passages in Deuteronomy and Numbers cited above for full discussion of the institution of the cities of refuge. The purpose of these was totally unlike the "sanctuary" doctrine of pagan altars and shrines, like that which made the half mile or so surrounding the city of Ephesus the greatest concentration of lawless and wicked men ever heard of on the face of the earth. The purpose of these cities was the protection, not of criminals generally, but of innocent men who had inadvertently, or accidentally, killed someone. This institution was designed to eliminate the blood feuds which abounded in antiquity, and which have persisted into modern times. This writer was present when the notorious Newton-Carlton feud of Paul's Valley, Oklahoma culminated in the murder of a Deputy Sheriff in front of the J. C. Penny store just across from the Post Office there in 1926. Some thirty murders had at that time occurred in that feud. Fortunately, the feud ended at that time.

The mention of "stand before the congregation" in Joshua 20:6, is a reference to the judgment exercised by the congregation of the city of refuge. The manslayer could not leave that city, except to forfeit his life, and, from the way this is introduced following the theoretical appearance of the avenger of blood, it would appear that no such congregational judgment took place until the manslayer was accused by the avenger of blood, and who, in that case, would have had the right to produce witnesses. Upon the presumption that the manslayer would be acquitted, he then could live in the city of refuge until the death of the High Priest. If found guilty, he was, of course, handed over to the avenger of blood who had the right to execute him.

As in so many instances of O.T. institutions, it is the N.T. witness and application of them that certifies their Divine origin, and eloquently demonstrates the Divine inspiration that designed and created them. As the writer of Hebrews said, "We have a strong encouragement who have fled for refuge to lay hold upon the hope set before us, which we have as an anchor of the soul both sure and stedfast and entering into that which is within the veil" (Hebrews 6:18,19).

The foolish theory that these cities of refuge were connected with the old pagan laws of "sanctuary at altars," etc., is not, as alleged by Holmes and others, "revealed in the Book of the Covenant (Exodus 21:14)."[3] A careful reading of that place shows that God's altar was not a place of protection for the guilty. (See my comment on this in Vol. 2 of the Pentateuchal series, pp. 307-309.) The habit of fleeing to some altar on the part of the guilty persisted, and Joab himself was dragged from between the horns of the altar in Jerusalem and executed for his murder of Abner (1 Kings 2:28-31).

The great typical meaning of the cities of refuge is:

(1) A place of refuge is provided for sinners in Christ.

(2) Safety is in him, not anywhere else; and not out of him.

(3) Safety continues only so long as the saved continue to be in Christ. Person must abide in him to be saved (John 15:6).

(4) The safety continued throughout the life of the High Priest. Safety continues for repentant sinners throughout the dispensation of the reign of Christ. The connection of the life of the High Priest with the safety provide here is an emphasis upon the typical nature of the Jewish High Priest. (See my extensive comments on this in Exodus (Vol. 2 of the Pentateuchal series, pp. 24:

Verse 7
"And they set apart Kedesh in Galilee in the hill-country of Naphtali, and Shechem in the hill-country of Ephraim, and Kiriath-arba (the same is Hebron) in the hill-country of Judah. And beyond the Jordan at Jericho eastward, they assigned Bezer in the wilderness in the plain out of the tribe of Reuben, and Ramoth in Gilead out of the tribe of Gad, and Golan in Bashan out of the tribe of Manasseh. These were the appointed cities for all the children of Israel, and for the stranger that sojourned among them, that whosoever killeth any person unwittingly might flee thither, and not die by the hand of the avenger of blood, until he stood before the congregation."
What Bible student ever failed to memorize the names of these cities of refuge? That they occupied an important place in the religious and judicial system of the Hebrews cannot be successfully denied. These cities were among the most important in Israel. They were centrally located. There were definite rules enforced for keeping the roads open and in repair for access to these cities, and proper directions were placed in all needed places and intersections to insure the ability of the manslayer to arrive safely at the nearest city of refuge.

Many of the older commentators, such as Adam Clarke and Matthew Henry also pointed out that the very names of these cities significantly pointed to the salvation of sinners:

KEDESH. This name means sanctified, or holy,[4] that being the original meaning of the word, which later also came to mean "a sanctuary,"[5] or "sacred place."[6] It was precisely this word that came to mean the sacred female prostitutes of paganism, the [~qedeshah] and their male counterparts, the [~qedesh]; only, in their cases, the word is spelled with a "q." Of course, that constituted the illegal and shameful usurpation of a HOLY word for UNHOLY and IMMORAL purposes. Nevertheless, in its true meaning it appropriately typifies the "sanctified in Christ," the "holy brethren" of the N.T.

HEBRON. Several meanings of this word are: community or alliance,[7] league or confederacy,[8] or fellowship.[9] It is not difficult to see the application of this term to the community of believers in Christ. Because of its elevation at a height of 3,040 feet above sea level, the highest location of a city in Palestine, it also was an exalted place, even as God's church is exalted above all other human endeavors.

SHECHEM. The word means "shoulder,"[10] with the typical meaning of burden-bearer, or the carrier of great responsibility as in Isaiah, "The government shall be upon his shoulder" (Isaiah 9:6). The burden and responsibility for all forgiven sins rests upon the shoulder of our Lord. "He carried my sins with him there."[11]
BEZER. This word means "fortress,"[12] a word repeatedly and consistently applied to the stronghold of Christianity in all ages. "A Mighty Fortress is Our God," the great Lutheran hymn being a well-known example.

RAMOTH GILEAD. "Ramoth means `heights'."[13] Actually, this meaning pertained to all of the cities of refuge. They were situated on significant elevations to assure their visibility to all who sought them. Appropriately enough, the church herself was called by the Lord Jesus Christ, "A city set upon a hill that cannot be hidden" (Matthew 5:14). The double name Ramoth Gilead brings into focus the area noted for its production of a healing balm, known and used everywhere in antiquity. The spiritual counterpart of this is apparent in the great spiritual song, "There is a balm in Gilead, that heals the sin-sick soul."

GOLAN. There are two names applied to this place: (1) "It means `to remove' or `to pass away', hence, a `transmigration' or `passage'."[14] It is not hard to see that the collective meaning of all these terms is "sanctified" or "set apart." Dozens of references in the N.T. to the sanctification of God's people confirm the typical appropriateness of the name of this city of refuge. (2) The other meaning, also mentioned by Clarke, was stated by Matthew Henry to be "joy or exultation,"[15] an exceedingly appropriate type of the joy of the Redeemed, who are described thus by Isaiah:

"The ransomed of Jehovah shall return and come with singing unto Zion; and everlasting joy shall be upon their heads: they shall obtain gladness and joy, and sorrow and sighing shall flee away (Isaiah 35:10)."

We conclude this study of the cities of refuge with the following lines selected from a homily by E. De Pressense:

"The establishment of the cities of refuge is an admiral emblem of the Church. The Church is a City set upon a hill whose gates stand open day and night to those whom the law condemns. Only those to whom the Church is open are not exclusively those who have transgressed unwittingly, as was the case then. All who have broken the law of God, even with open eyes, may find shelter there, on the one condition that they enter by the door, of which Jesus said, `I am the door, and no man cometh unto the Father but by me' (John 10:7)"[16]
Nor should it be overlooked that the great necessity for the sinful soul-seeking redemption is that he most certainly should enter. Enter what? Enter Christ, enter the Church which is his spiritual body. Enter by the door which is Christ, that is, as Christ has appointed. And how do persons enter him? Turn and read from the Holy Text itself: Romans 6:3-5; 1 Corinthians 12:13; and Galatians 3:27. The Holy Scriptures announce no other means of anyone's entering Christ.

21 Chapter 21 

Verse 1
Here we have the list of the forty-eight Levitical cities, appointed by Joshua, and the other Jewish authorities, at the end of the general subjugation of Canaan, shortly prior to the death of Joshua. The screams of the Bible's critical enemies declare this chapter to be "unhistorical,"[1] but we reject this out of hand as being merely the prejudice of unbelievers and totally irresponsible! Equally objectional is the efforts of critics to assign a seventh-century B.C. date to this list on the basis of, "The distinction between the priests and the Levites in the division of these cities (which is post-exilic)."[2] We reject this because it was Moses himself who made that distinction, a distinction that is just as historical as anything else in the Bible, occurring in the fifteenth century B.C., not in the seventh century! It will be remembered from the Book of Numbers that only the priests (the sons of Aaron) could prepare the sacred furniture of the tabernacle for transporting it, and that the Levites were assigned the task of actually carrying it or hauling it in wagons. The acceptable versions of the Holy Bible all teach this, but the critical enemies of the Word of God have made their own corrupt "bible," and it is from it that they procure all this NONSENSE about how they suppose it to have been put together by a whole stable of "editors" and "redactors," etc.; and if one wishes to find something "unhistorical," it is that revised "bible" of the critics!

Here is the record of one of the sons of Jacob - Levi. And there are no valid reasons whatever for denying the HISTORICAL REALITY of the Levitical cities appointed here. The Levites were exempt from military service, and the historical fact of the Levites having no allotted territory, as did all the others, actually demands the appointment of these cities. If we have been told once, up to this point in the five Books of Moses and in Joshua that, "Levi received no inheritance, because the Lord is his inheritance, we have encountered that statement or its equivalent fifteen times!" Now, the question is, "How could it be supposed that the whole tribe of Levi sat still on the matter of requesting the cities Moses had promised for five hundred years or so. That the events reported in this chapter actually occurred within the lifetime of Joshua and almost simultaneously with the final allotments to the various tribes appears to be an absolute certainty, required by the actual circumstances of the case.

Some have complained that the Levitical cities were the last to be assigned, but, as Plummer noted: "Since the Levitical cities were to be assigned within the limits of the property of the other tribes, it was impossible to apportion them until the allotments to all the other tribes had been made."[3]
These cities were appointed by lot, indicating the Divine authority of the assignments, and, of course, all of those allegations about late dates, etc., deny absolutely that God had anything to do with this.

Not only that, "This distribution of the Levitical cities was a fulfillment of Jacob's curse on Levi (Genesis 49:5-7), but God overruled it, through Moses, because of this tribe's having stood with Moses in a crucial hour (Exodus 32:26)."[4] The Levitical cities, although `scattered' as Jacob foretold, nevertheless preserved the identity of the Levites, and their assignment as the teachers of Israel made them necessary and important.

We are indebted to J. R. Dummelow for the following chapter divisions:

(1) The authorities - Eleazar, Joshua, and the princes - are approached by the Levites with a request for the cities, which God, through Moses, had promised (Joshua 21:1-2).

(2) The number and location of the cities is summarized (Joshua 21:3-8).

(3) The Aaronic priests receive their cities in Judah and Benjamin (Joshua 21:9-19).

(4) The cities of the Kohathites are selected from Ephraim, Dan, and West Manasseh (Joshua 21:20-26).

(5) The cities of the Gershonites were chosen in East Manasseh, Issachar, Asher, and Naphtali (Joshua 21:27-33).

(6) The cities of the Merarites were chosen from Zebulun, Reuben, and Gad (Joshua 21:34-42).

(7) Then we have the fulfillment of all of God's promises and His giving rest to the people (Joshua 21:43-45).

"Then came near the heads of fathers' houses of the Levites unto Eleazar the priest, and unto Joshua the son of Nun, and unto the heads of fathers' houses of the children of Israel; and they spake unto them at Shiloh in the land of Canaan, saying, Jehovah commanded by Moses to give us cities to dwell in, with the suburbs thereof for our cattle."
The mention of Eleazar in this passage is not an indication of "P" as a source of this paragraph. This is merely a statement of what happened. The whole government of Israel at that moment in their history was somewhat of a triple authority composed of the head of religion (Eleazar), the executive head of the nation (Joshua), and the representative of all the people. Plummer pointed out that, throughout history this multiple division of governmental powers has persisted. In England, there is the Monarch, the House of Lords, and the House of Commons, and the Judicial System. In America, we have the same divisions, the "house of Lords" in the Senate, the "house of Commons" in the House of Representatives, the executive head of the nation in the presidency, and the judicial authority in the Supreme Court. The meaning of these verses is therefore that the Levites appealed to the central government, and backed up their request by appealing to the commandment of God through Moses. Can anyone believe that the Levites WAITED HUNDREDS OF YEARS to do this? Notice further that the appointment of these Levitical cities was to be done after the appointment of the six cities of refuge, since "That is exactly how Moses commanded it to be done."[5]
Verse 3
A SUMMARY OF THE CITIES ASSIGNED
"And the children of Israel gave unto the Levites out of their inheritance, according to the commandment of Jehovah, these cities with their suburbs.
"And the lot came out for the families of the Kohathites: and the children of Aaron the priest, who were of the Levites, and by lot out of the tribe of Judah, and out of the tribe of the Simeonites, and out of the tribe of Benjamin, thirteen cities.

"And the rest of the children of Kohath had by lot out of the families of the tribe of Ephraim, and out of the tribe of Dan, and out of the half-tribe of Manasseh, ten cities.

"And the children of Gershon had by lot out of the families of the tribe of Issachar, and out of the tribe of Asher, and out of the tribe of Naphtali, and out of the tribe of Manasseh in Bashan, thirteen cities.

"The children of Merari according to their families had out of the tribe of Reuben, and out of the tribe of Gad, and out of the tribe of Zebulun, twelve cities.

"And the Children of Israel gave by lot unto the Levites these cities with their suburbs, as Jehovah commanded by Moses."

"Thirteen cities ..." (Joshua 21:4) The simple fact that the children of Aaron at that time could have numbered only a few families shows this assignment of `thirteen cities' to them to be purely imaginary."[6] Again, this is due to a failure of the critic to read the Bible. "It appears (1 Chronicles 24) that the two surviving sons of Aaron, Eleazar and Ithamar, had twenty-four sons!"[7] The same author declared that, "Their number by this time might well have been several thousand."[8] Besides that, as Plummer noted: (1) the cities, at first, were probably not inhabited exclusively by priests; (2) all of these cities had not yet been taken from the Canaanites; and (3) the cities themselves, in some cases, were very small.[9]
The Aaronic priests are all located within the area of Judah and Benjamin. The working of providence is seen in this, because all of the priests drew cities in that area which, in time, would become the center of Israel's worship in Jerusalem. Cook thought this was because God "chose Jerusalem beforetime as the site of His Temple."[10] We partially disagree with this, because it appears from 2 Samuel 7 that a Temple was never in God's purpose at all. God no doubt intended that the Tabernacle should continue to be the location of God's altar after the entry into Canaan. The Temple was David's idea, and, although God accommodated to it, we believe the purpose of the providential placement of these priests in the Jerusalem area was to have them near the Tabernacle, not the Temple.

Verse 9
THE CITIES OF THE PRIESTS
"And they gave out of the tribe of the children of Judah, and out of the tribe of the children of Simeon, these cities which are here mentioned by name: and they were for the children of Aaron, of the family of the Kohathites, who were of the children of Levi; for theirs was the first lot. And they gave them Kiriath-arba, which Arba was the father of Anak (the same is Hebron), in the hill-country of Judah, with the suburbs thereof round about it. But the fields of the city, and the villages thereof, gave they to Caleb the son of Jephunneh for his possession.
"And unto the children of Aaron the priest they gave Hebron with its suburbs, the city of refuge for the manslayer, and Libnah with its suburbs, and Jattir with its suburbs, and Eshtemoa with its suburbs, and Holon with its suburbs, and Debir with its suburbs, and Ain with its suburbs, and Juttah with its suburbs, and Beth-shemesh with its suburbs; nine cities out of these two tribes. And out of the tribe of Benjamin, Gibeon with its suburbs, Geba with its suburbs, Anothoth with its suburbs, and Aimon with its suburbs; four cities. All the cities of the children of Aaron, the priests, were thirteen cities with their suburbs."

There are four major divisions of the Levites. Now Levi had only three sons Kohath, Gershon, and Merari; but one of Kohath's descendants was Aaron who became a sub-tribe of his own, all of the priests being restricted to his descendants. All of the other descendants of Kohath were the Levites, thus giving us: (1) the sons of Kohath (through Aaron) the priests (Note that the priests also, as descendants from Levi, were Levites, sometimes called Levitical priests); (2) the sons of Kohath (the Levites); (3) the sons of Gershon (Levites); and (4) the sons of Merari (Levites).

There is another list of these Levitical cities in 1 Chronicles 6:54-81, with certain variations in it due to the double names borne by some cities, and to changes which, from time to time, might have been made. It will be observed here that Hebron had first been assigned to Caleb; but here it was given to the priests. In all probability, this was done with the full and happy consent of Caleb who nevertheless received suburban locations which Caleb himself may be presumed to have chosen. Several commentators have mentioned these two lists, referring to the variations as "slight,"[11] or "only minor."[12] Our own view is that the variations are of very little, if any, significance. Plummer pointed out the type of variations found. For example "Ibleam" is found in one place and "Bileam" in another, these being obviously the same word.[13]
We have already commented on the more important cities in this list, and regarding some of the others, about all that is known may be gleaned from this paragraph.

Verse 20
THE CITIES OF THE KOHATHITES (NOT PRIESTS)
"And the families of the children of Kohath, the Levites, even the rest of the children of Kohath, they had their cities out of the lot of the tribe of Ephraim. And they gave them Shechem with its suburbs in the hill-country of Ephraim, the city of refuge for the manslayer, and Gezer with its suburbs, and Kibzaim with its suburbs, and Beth-horon with its suburbs; four cities. and out of the tribe of Dan Elteke with its suburbs, Gibethon with its suburbs, Aijalon with its suburbs, Gath-rimmon with its suburbs; four cities. And out of the half-tribe of Manasseh, Taanach with its suburbs, and Gath-rimmon with its suburbs; two cities. All the cities of the families of the rest of the children of Kohath were ten with their suburbs."
The mention of Gath-rimmon twice, in both Joshua 21:24-25, according to the scholars, is a copyist's error, the true reading being given in the list in Chronicles were we find "Bileam" (the Ibleam of Joshua 17:11) instead of the second Gath-rimmon here.[14]
Verse 27
CITIES OF THE GERSHONITES
"And unto the children of Gershon, of the families of the Levites, out of the half-tribe of Manasseh they gave Golan in Bashan with its suburbs, the city of refuge for the manslayer, and Beeshterah with its suburbs; two cities. And out of the tribe of Isaachar, Kishion with its suburbs, Daberath with its suburbs, Jarmuth with its suburbs, En-gannim with its suburbs; four cities. And out of the tribe of Asher, Mishal with its suburbs, Abdon with its suburbs, Helkath with its suburbs, and Rehob with its suburbs; four cities. And out of the tribe of Napthali, Kedesh in Galilee with it suburbs, the city of refuge for the manslayer, and Hammoth-dot with its suburbs, and Kartan with its suburbs; three cities. All the cities of the Gershonites according to their families were thirteen cities with their suburbs."
"Beeshterah ..." (Joshua 21:27). This is another of those "variations" from the list in 1 Chronicles 6, which reads "Ashteroth"; "But Beeshterah is only an abbreviated form of Beth-Ashtaroth, meaning the place of Ashtaroth, or the Temple of Ashtaroth."[15] Thus, we have another instance of the same city with different names, the city here, of course, being one of Og's capitals.

In all of these assignments, it should be remembered that the Levites were neither the sole possessors of those cities nor the rulers of them. "The regulation meant that adequate room for the Levites was to be provided, and that they had the right to the pasture lands around their cities."[16]
Verse 34
THE CITIES OF THE MERARITES
"And unto the families of the children of Merari, the rest of the Levites, out of the tribe of Zebulun, Jokneam with its suburbs, Kartah with its suburbs, Dimnah with its suburbs, Nahalal with its suburbs; four cities. And out of the tribe of Reuben, Bezer with its suburbs, and Jahaz with its suburbs, Kedemoth with its suburbs, and Mephaath with its suburbs; four cities. And out of the tribe of Gad, Ramoth in Gilead with its suburbs, the city of refuge for the manslayer, and Mahanaim with its suburbs, Heshbon with its suburbs, Jazer with its suburbs; four cities in all. All these were the cities of the children of Merari according to their families, even the rest of the families of the Levites, and their lot was twelve cities."
It is specifically pointed out that each of these four divisions of the cities of the Levites received either one or two of the cities of refuge: (1) The priests received Hebron; (2) the rest of the Kohathites received Shechem; (3) The Gershonites received Golan and Kedesh; (4) The Merarites received Bezer and Ramoth-Gilead.

Verse 41
THE SUMMARY
"All the cities of the Levites in the midst of the possession of the children of Israel were forty and eight cities with their suburbs. These cities were every one with their suburbs round about them; thus it was with all these cities."
The numerology of the Hebrews was an extensive study, and a very great importance was attributed to the numbers. This is evident in the fact that these forty-eight cities constituted, in the aggregate, exactly twelve for each one of the four divisions of the Levites. The situation here suggests the twelve tribes marching in four detachments, the ark of God and its guard in the center (Numbers 2).

The Jews considered four the number of the world, and three the number or the `sign' of God; and twelve the multiple of the two. This symbolism relates especially to the description of the New Jerusalem in Revelation 21:12,14,16,19,21, and Revelation 22:2, where one reads of the City that "lieth four-square," which has "twelve foundations," "twelve gates," "twelve angels," "twelve names," "twelve apostles," "twelve thousand (furlongs)," "twelve kinds of fruit," and "twelve months" in the year when the tree of life bore its fruit! Also the "four and three" motif is prominent in each of the sequence visions of the "seals," the "the trumpets," and the "vials" of the wrath of God, as reported in those middle chapters of Revelation.

Verse 43
"So Jehovah gave unto Israel all the land which he sware to give unto their fathers; and they possessed it, and dwelt therein. And Jehovah gave them rest round about, according to all that he sware unto their fathers: and there stood not a man of all their enemies before them: and Jehovah delivered all their enemies into their hand. There failed not aught of any good thing which Jehovah had spoken unto the house of Israel; all came to pass."
In these verses, our eyes are lifted above the sinful errors and mistakes of mankind to the Father Himself; and we behold no shortcomings or failures with Him. All of His deeds are perfect. His eternal purpose moves in perfect synchronization with both time and eternity. With God there are no failures and no defeats. Even in Paradise, it was not Satan who won, but GOD! These verses enable us to see the big picture. God has indeed accomplished exactly what He intended; He has moved the newly-created nation of Israel into the room of the shameful Canaanites whose cup of wickedness was running over, and this nation, in the process of time, would deliver to mankind the Redeemer in the person of Jesus Christ the Son of God.

But think of all the sorrows and the suffering, and all the failures and shortcomings of Israel! Yes, there were plenty of these, but Israel herself was expendable from God's point of view; and, in the process of time they were expended, thrust out of the very land God had given them; but, as God intended, they still delivered the Messiah!

So what a refreshing thing is this little paragraph! God and His holy purposes are eternally successful. With God, "There is no variation nor shadow that is cast by turning!"

Of course, as is always the case with men, the Israelites refused to follow through on their opportunities. Instead of driving out the Canaanite debauchees, Israel soon united with them, allowed themselves to be trapped and seduced by their gods, intermarried with them, and in time became, actually themselves Canaanites (Hosea 12:7; also see my discussion of this in Vol. 2 of the minor prophets Series, pp. 198,199).

There is a type of critic who FINDS FAULT with God: "Well, he did not drive out all the enemies like He promised." All of God's promises are CONTINGENT upon the obedience and cooperation of God's children, and when that is not found, there can be no complete fulfillment of Divine promises.

As Cook stated it:

"It was only the inertness and pusillanimity of Israel which prevented the completion of the conquest when the allotment of Canaan was made by Joshua, and it was their subsequent backsliding that caused God to turn the tide of victory against them and even to cast them out of the land."[17]
These verses state that God had delivered all their enemies "into their hands," and of course, He had. Nothing remained for Israel to do, but to apply themselves to the task and do it! "This they not only failed to do, but they even violated the conditions under which the land had been given to them, and they soon fell under the dominion of those who had been their vassals."[18] John Calvin stated that, "Nothing but their own cowardice prevented them from enjoying the blessings of God in all their fullness."[19]
These verses conclude the second major division of Joshua (Joshua 13-21), which has been concerned chiefly with the division of the land of Canaan among the Israelites. These verses actually encompass all that has already happened in Joshua thus far: the covenant promise of Joshua 1:19 has been fulfilled; Israel has possessed the Land of Promise, settled it, and received the promised rest; their enemies have been reduced to helplessness. What an inopportune moment for Israel to quit!

We can think of no better conclusion for this major section of Joshua than the last verse of this chapter:

"There failed not aught of any good thing which Jehovah had spoken unto the house of Israel; all came to pass! (Joshua 21:45)."

22 Chapter 22 

Verse 1
The third and final major division of the Book of Joshua begins here. The Trans-Jordanic tribes, having discharged their duty, are sent home, with the compliments and encouragement of their great commander, who also gave a solemn warning against apostasy (Joshua 22:1-9). On the way home, the tribes of Gad, Reuben, and the half-tribe of Manasseh constructed an impressive altar near the Jordan (Joshua 22:10-12); the remainder of Israel were greatly disturbed and demanded an explanation (Joshua 22:13-20); the eastern tribes responded with a full explanation (Joshua 22:21-29); western Israel was pleased and satisfied with the explanation, and perfect unity was restored (Joshua 22:30-34).

There is no reason whatever for excising this chapter from the Word of God and for labeling it a "late priestly addition." No textual evidence whatever warrants such a scissors job on the Holy Bible. The only reason for the critical attacks against this chapter is that it destroys one of their darling THEORIES, namely, that, "God's command to worship at the central sanctuary was NOT VALID from the very beginning, but that such a law came into being only after the construction of Solomon's Temple."[1]
This theory is incorrect; it is founded upon two tremendous errors, namely: (1) that, "A plurality of sanctuaries does not seem to be frowned upon in the O.T. prior to Josiah's reforms (about 621 B.C.)."[2] Woudstra based that rather timid statement of the theory on Deuteronomy 12:1-5, but that passage forbids worship anywhere except, "The place which Jehovah your God shall choose out of all your tribes to put his name there, even unto his habitation shall ye seek, and thither shalt thou come." The critical canard that the ONLY PLACE God ever selected was Jerusalem is a gross mistake. Right here in Joshua, God chose to place his name at Shiloh, where the tabernacle rested for three centuries, and, throughout the history of Israel from the beginning to the end of it, the idea of the one central sanctuary where God would dwell among his people and where their sacrifices should be offered is the dominating theme.

(The first half dozen pages of my commentary on Deuteronomy 12, are devoted to the refutation of this irresponsible and ridiculous theory. Also, see my further comments in Vol. 2, Exodus, of the Pentateuchal series of commentaries, pp. 299,300.)

(2) The other prime mistake underlying this critical theory is that "Solomon's Temple" was the one and only goal of Almighty God throughout Israel's history! Preposterous! (Read our elaborate discussions of that "Den of Thieves and Robbers" known as Solomon's Temple in the N.T. series.) It was "the Tabernacle" that God gave Israel, not the Temple. The Temple was David's idea (2 Samuel 7), and, although God accommodated to it, God Almighty twice destroyed it. Why? From its beginning it proved to be a hindrance and a roadblock to the true will of God. It was that Temple, really, that crucified the Son of God!

This chapter, of course, is the death of that pivotal theory of the critics, and, therefore, they must get rid of the chapter! If they don't, they lose the war on that theory! We are thankful indeed that Samuel Holmes has told us exactly how they try to get rid of it. Here it is:

"This narrative is Midrash ... Midrash conveys doctrine, not in the form of abstract discourse, but in a mode appealing to the imagination. The teaching is embodied in a story, whether parable, or allegory, or seeming historical narrative; and the last thing such teachers would have thought of was the question of whether the selected persons, events, and circumstances, which so vividly suggest the doctrine are in themselves real or fictitious. The doctrine is everything; the mode of expression has no independent value. This narrative (Joshua 22) is clearly unhistorical. It is Midrash!"[3]
Is there any truth or value in such an "analysis" of God's Word? The answer is NO! It is on a parity with what Satan told Eve, "Ye shall not surely die." Such statements are not based upon any evidence at all, but merely upon the prior necessity of destroying a portion of God's Word that is hostile and contradictory regarding their false theories.

The big thing in this chapter is, of course, the near-civil war that was threatened by the building of that altar near the Jordan. It is amazing that a translator of the ability of Boling would declare this chapter to be the record of, "The comic squabbling of the people over an internal (or was it external?) boundary."[4] There is no boundary dispute at all in this chapter.

"Then Joshua called the Reubenites, and the Gaddites, and the half-tribe of Manasseh, and said unto them, Ye have kept all that Moses the servant of Jehovah commanded you, and have hearkened unto my voice in all that I commanded you: ye have not left your brethren these many days unto this day, but have kept the charge of the commandment of Jehovah your God. And now Jehovah your God hath given rest unto your brethren, as he spake unto them: therefore now turn ye, and get ye unto your tents, unto the land of your possession, which Moses the servant of Jehovah gave you beyond Jordan. Only take diligent heed to do the commandment and the law which Moses the servant of Jehovah commanded you, to love Jehovah your God, and to walk in his ways, and to keep his commandments, and to cleave unto him, and to serve him with all your heart and with all your soul. So Joshua blessed them, and sent them away; and they went unto their tents."
This first paragraph of the chapter is "essential to the story of the invasion, showing that God kept faith with those who kept faith with Him, answering, as it does to Joshua 1:12-18."[5] Far from being a late addition by unscrupulous priests desiring to change God's law, as the critics allege, "The events of this chapter, without doubt, are recorded in their proper historical order."[6]
"These many days ..." (Joshua 22:3). Plummer says that the Hebrew in this passage actually means "a great many days."[7] Surely, those Trans-Jordanic troops served long and diligently in the conquest; and it is a remarkable tribute to Joshua's leadership that there is never a hint of any murmuring or dissatisfaction on the part of those soldiers. In fact, Plummer pointed out that the whole record of Israel under Joshua's leadership was one of strict obedience and continuity in God's law, forming a dramatic contrast with the endless bickerings and murmurings that marked Israel's conduct in the wilderness, and also immediately following the death of Joshua. He cited this as a significant indication of the historicity of the narrative." Any writer who was inventing his details (as would have been done in Midrash) could hardly have thought of making his history such a contrast with the rest of the history of Israel."[8]
"Do ... Love ... Walk ... Keep ... Cleave ... Serve ... with all your heart, and with all your souls ..." (Joshua 22:5). Here we have six one-syllable words, dramatic imperatives that can lead the soul into a state of being well pleasing to God. The message here is founded upon the "first and great commandment" (Mark 12:29-30). Throughout the Scriptures, the "love of God" is equated with keeping God's Word and doing His will. Christ said, "If ye love me, ye will keep my word; if ye love me, ye will keep my commandments" (John 14:15,23).

Verse 7
"Now, to the one-half tribe of Manasseh Moses had given inheritance in Bashan; but unto the other half gave Joshua among their brethren beyond the Jordan westward. Moreover when Joshua sent them away unto their tents, he blessed them, and spake unto them, saying, Return with much wealth unto your tents, and with very much cattle, with silver, and with gold, and with brass, and with iron, and with very much raiment: divide the spoil of your enemies with your brethren. And the children of Reuben and the children of Gad and the children of the half-tribe of Manasseh returned, and departed from the children of Israel out of Shiloh, which is in the land of Canaan, to go unto the land of Gilead, to the land of their possession, whereof they were possessed, according to the commandment of Jehovah by Moses."
Here we have another instance of the constant repetition that characterizes so much of the O.T. Here in Joshua 22:7 is the fourth time since Joshua 13 that we have been told that the half-tribe of Manasseh had been settled east of Jordan through the commandment of God by Moses, and that the other half received their portion west of Jordan! See Joshua 13:8; Joshua 14:3, and Joshua 18:7. That this salient feature of the O.T. is found here in this chapter is an important evidence that the chapter is not spurious, that it belongs, that it lies here in the usual style of Joshua, and that we can count on it as true history.

Despite the fact that the eastern tribes already held vast possessions beyond Jordan, they were not denied their portion of the spoils of conquest. Consequently, they were loaded down with great wealth at the time Joshua sent them away.

Now, the next portion of this chapter deals with what those returnees decided on the way home to do. This whole story is synchronized together and dove-tailed with all of the known facts pertinent to those times, giving us the kind of narrative of which even the critics have said, "The story is skillfully composed, and the time skillfully chosen for the purpose."[9] It is simply impossible that some imaginative creator of Midrash could have produced a narrative like this.

Verse 10
"And when they came unto the region about the Jordan, that is in the land of Canaan, the children of Reuben and the children of Gad and the half-tribe of Manasseh built there an altar by the Jordan, a great altar to look upon. And the children of Israel heard say, Behold the children of Reuben and the children of Gad and the half-tribe of Manasseh have built an altar in the forefront of the land of Canaan, in the region about the Jordan, on the side that pertaineth to the children of Israel. And when the children of Israel heard of it, the whole congregation of the children of Israel gathered themselves together at Shiloh, to go up against them to war."
Now, what was so wrong about those eastern tribes building an altar near the Jordan that it precipitated a reaction in the rest of Israel that brought the threat of a war of extermination against them? There can be but one answer to that question, namely, that from the very beginning of the Mosaic religion, the principle of "only one sanctuary" for the entire nation had been understood and enforced among the Israelites. That "one sanctuary," of course, had been moved no less than forty-two times during the wilderness wanderings, and the removal of it to Shiloh from Gilgal here in the Book of Joshua does not mean that it had not, at one time or another, been located elsewhere. The "one sanctuary," therefore, was not tied to any place; but it was moveable. God had made that plain enough in the words, "Unto the place (any place) that Jehovah shall choose to put his name there" (Deuteronomy 12:1). (See the discussion of this under that reference.) The ridiculous notion that this means Jerusalem is frustrated and denied by the fact that the word "Jerusalem" is not even found in Deuteronomy. It was God's presence that identified the sanctuary, not some physical landmark.

As for the motivation of those eastern tribes that led to this near-disaster, "There was a sense of separation on the East Bank, and fear that the westerners might reject and disown them; also there was awareness that holy religion was not a characteristic of that eastern land."[10] "They erected this altar to keep alive their claim of having the same interest as the other tribes in the sanctuary of God, located at that time, in Shiloh."[11]
Regardless of all their good intentions, however, "This was a needless and presumptuous deed."[12] It almost plunged Israel into war; and, under slightly different circumstances, that war might have been impossible to avoid.

We should be aware of the part that public gossip, or rumor, had in this episode. It would have been quite easy for the leaders to have declared war on the basis of the gossip, rather than launching an investigation.

That such an altar was actually built has been long ago verified by the discovery of the site.[13] And, couldn't you have guessed it? "Lieutenant Conder denied it!"[14]
Verse 13
"And the children of Israel sent unto the children of Reuben, and to the children of Gad, and to the half-tribe of Manasseh, into the land of Gilead, Phinehas the son of Eleazar the priest, and with him ten princes, one prince of a fathers' house for each of the tribes of Israel; and they were every one of them heads of their fathers' houses among the thousands of Israel. And they came unto the children of Reuben, and to the children of Gad, and to the half-tribe of Manasseh, unto the land of Gilead, and they spake with them saying, Thus saith the whole congregation of Jehovah, What trespass is this that ye have committed against the God of Israel, to turn away this day from following after Jehovah, in that ye have builded you an altar, to rebel this day against Jehovah?"
From this it is clear that all Israel accepted the principle of "only one sanctuary"; and as we have pointed out, that was the true meaning of God's instructions from Mount Sinai and ever afterward. That the breach of this was indeed serious is apparent in the dignity and importance of the delegation Israel sent to inquire into the matter.

Note that Phinehas was "sent" by the children of Israel. Who sent him? The central government, of which Joshua, of course, was the chief executive. Why did not Joshua go himself? For the same reason that the High Priest Eleazar did not go. Eleazar and Joshua were the ones doing the sending. In this light the error of Longacre's assumption here is apparent. He spoke of the, "Suppression of Joshua the leader in the interest of the religious leader Phinehas,"[15] offering this as evidence of the "late date of this Midrash."[16] Now, Phinehas was not the religious leader, Eleazar was! Joshua, the leader, was not suppressed here at all; he was an arm of the central government was in charge all the way. Phinehas, like the ten princes, was merely a delegate, albeit, the leader of the delegation, which was appropriate enough, since Phinehas was an expert in religious affairs. So, if someone wants to make a seventh century B.C. Midrash out of this, he will have to come up with something a lot better than that!

"Apart from certain entrenched theories regarding a Priestly document dating from post-exilic times, there seems to be no reason to think of the figure of Phinehas as representing a priestly influence upon this account."[17]
In the speech of Phinehas, next reported, below, there are repeated references to many of the events in the then-recent history of Israel; and, when all of this is taken collectively into consideration, `There is no way to avoid the conclusion that Deuteronomy, as well as all the other books of the Pentateuch, were in existence when these events occurred."[18]
The punishment for such a sin as making another altar, as well as the designation of that offense as sinful, is found in Leviticus 17:4,8,9, in Deuteronomy 12:4-14, and in Deuteronomy 13:12-16.

Verse 17
"Is the iniquity of Peor too little for us, from which we have not cleansed ourselves unto this day, although there came a plague upon the congregation of Jehovah, that ye must turn away this day from following Jehovah? and it will be, seeing ye rebel today against Jehovah, that tomorrow he will be wroth with the whole congregation of Israel. Howbeit, if the land of your possession be unclean, then pass ye over unto the land of the possession of Jehovah, wherein Jehovah's tabernacle dwelleth, and take possession among us: but rebel not against Jehovah, nor rebel against us, in building you an altar besides the altar of Jehovah our God. Did not Achan the son of Zerah commit a trespass in the devoted thing, and wrath fell upon all the congregation of Israel? and that man perished not alone in his iniquity."
"The iniquity of Peor ..." (Joshua 22:17). The full account of this is in Numbers 25, all of which is presupposed by Phinehas' statement here.

"From which we have not cleansed ourselves unto this day ..." (Joshua 22:17). This indicates the long-lasting influence of the events at Baal-Peor. What Phinehas said here, is that there were a lot of people in Israel still around who were hankering after the sinful and sensuous worship of Baal.

"Jehovah will be wroth with the whole congregation of Israel ..." (Joshua 22:18). This truth is the key to Israel's fear, and their determination to root out the evil they supposed to have occurred. They feared that God would be angry with all Israel. Phinehas reinforced that argument, by pointing out that although only one man had sinned in the instance of Achan and the devoted thing, yet God was angry with all Israel, and that Achan did not perish alone. Others also died because of his sin. This also presupposes all of the events regarding the repulse of Israel at Ai and the execution of Achan. In fact every line of the preceding Five Books of Moses cast their long shadow over Joshua from the first verse of it to the last.

"If the land of your possession be unclean ..." (Joshua 22:19). Phinehas in this, apparently, was seeking to give the Trans-Jordanic group some kind of an excuse.

If their erecting an altar had been due to their fear that the eastern Jordan tribes did not share in the promises concerning the "land of Canaan," due to their not being, in fact, in the land of Canaan, then, very well, Phinehas suggested, it would be better for them to abandon the Trans-Jordanic territories and come over to the western side and inherit with all the others. The meaning of this verse is considered to be somewhat ambiguous.

Verse 21
THE REPLY OF THE EASTERN TRIBES
"Then the children of Reuben and the children of Gad and the half-tribe of Manasseh answered, and spake unto the heads of the thousands of Israel, The Mighty One, God, Jehovah, the Mighty One, God, Jehovah, he knoweth; and Israel he shall know: if it be in rebellion, or if in trespass against Jehovah, save us not this day, that we have built us an altar to turn away from following Jehovah; or if to offer thereon burnt-offering or meal-offering, or if to offer sacrifices of peace-offerings thereon, let Jehovah himself require it; and if we have not rather out of carefulness done this, and of purpose, saying, in time to come your children might speak unto our children, saying, What have ye to do with Jehovah the God of Israel? for Jehovah hath made the Jordan a border between us and you, ye children of Reuben and children of Gad; ye have no portion in Jehovah: so might your children make our children cease from fearing Jehovah. Therefore we said, Let us now prepare to build us an altar, not for burnt-offering, nor for sacrifice: but it shall be a witness between us and you, and between our generations after us, that we may do the service of Jehovah before him with our burnt-offerings, and with our sacrifices, and with our peace-offerings; that your children may not say to our children in time to come, Ye have no portion in Jehovah. Therefore said we, It shall be, when they so say to us or to our generations in time to come, that we shall say, Behold the pattern of the altar of Jehovah, which our fathers made, not for burnt-offering, nor for sacrifice; but its a witness between us and you. Far be it from us that we should rebel against Jehovah, and turn away this day from following Jehovah, to build an altar for burnt-offering, for meal-offering, or for sacrifice, besides the altar of Jehovah our God that is before his tabernacle."
There are here a number of exceedingly interesting things:

(1) Note that the Trans-Jordanic group waited patiently until the full extent of Phinehas' charges were made and understood by the accused. There were no interruptions and no display of resentment.

(2) The accused tribes professed total innocence on the charge of rebelling against God.

(3) They patiently explained why they had built this great altar.

(4) Incidentally, we learn here that it was a giant replica of the one actually in the tabernacle.

(5) Notice that even the accused tribes accepted fully the Word of God that there could be but one altar (one at a time, that is).

(6) Also, notice that the location of that sacred altar was given in Joshua 22:19. It was the one before the tabernacle! How does the Jerusalem temple stack up against that requirement? This is EXCEEDINGLY important. If post-exilic priests wrote this alleged Midrash to defend the one sanctuary in Jerusalem, which was in the temple, why should this line have been put in about the true altar being the one before "God's tabernacle"? Any careful study of that theory will show that it is a worthless error!

Joshua 22:22 is of particular interest. "The Hebrew most impressively combines the names of God, [~'El] [~'Elohiym] [~Yahweh]!"[19] The same combination appears in Psalms 50:1, where it is translated, "The Mighty One, God, Jehovah." "No translation can do justice to the original. The three names of God, [~'El], [~'Elohiym], and [~Yahweh], are each twice repeated in that order!"[20] Most of the critical commentators make no reference at all to these three names in one breath. Could it be that this does NOT fit their theories?

Philbeck properly discerned the importance of the doctrine of having one central sanctuary for all Israel, saying:

"It was of pivotal importance. It served as the focal point of Israel's government. Only in their worship of the Lord were the independent tribes of Israel united in any real sense. To build a rival altar was to violate the covenant by seceding from the nation."[21]
Morton commented fully upon the exemplary conduct of the Israelites in a number of instances during this episode: (1) The western tribes did not begin a disastrous war without investigating the rumors upon which they were tempted to declare it. (2) They placed the investigation in the hands of competent and fair-minded people. (3) They went straight to the persons accused of sin, confronting them with what they had heard. (4) They listened patiently to the explanations offered. (5) They accepted them as true, and unity was at once restored. He summarized these views thus: "Rumor was supplanted by reason; reason led to understanding; understanding averted war; God was in their midst."[22] It would be wonderful today if brethren would exercise such basic precautions before receiving charges against one another.

Verse 30
"And when Phinehas the priest, and the princes of the congregation, even the heads of the thousands of Israel that were with him, heard the words that the children of Reuben and the children of Gad and the half-tribe of Manasseh spake, it pleased them well. And Phinehas the son of Eleazar the priest said unto the children of Reuben, and to the children of Gad, and to the children of Manasseh, This day we know that Jehovah is in the midst of us, because ye have not committed this trespass against Jehovah: now have ye delivered the children of Israel out of the hand of Jehovah. And Phinehas the son of Eleazar the priest, and the princes returned from the children of Reuben, and from the children of Gad, out of the land of Gilead, unto the land of Canaan, to the children of Israel, and brought them word again. And the thing pleased the children of Israel; and the children of Israel blessed God, and spake no more of going up against them to war, to destroy the land wherein the children of Reuben and the children of Gad dwelt. And the children of Reuben and the children of Gad called the altar Ed, said they, it is a witness between us that Jehovah is God."
Manasseh is dropped out of the last few repetitions of the names of the Trans-Jordanic tribes; and, from this, some have supposed that perhaps Reuben and Gad were the principals in the building of that altar.

"Gilead ..." as used here is applied to all of the Trans-Jordanic area.

Note that Phinehas dutifully reported to his superiors in Shiloh and that he thus properly fulfilled his mission as one sent on a task that was then accomplished.

It was the plan of God outlined fully in the Pentateuch that three times in the year: (1) at Passover; (2) at Pentecost; and (3) at the feast of Tabernacles, all of Israel was to report at the one and only general sanctuary for the purpose of observing those special national feasts. This, of course, was designed to cultivate and preserve the unity of all Israel. The need for this unity existed a thousand times more urgently in the times of the wilderness wanderings and during the conquest and afterward, than it did, either in the times of the monarchy or in post-exilic times. How UNTENABLE, therefore, is the notion that this conception of "only one sanctuary" did not happen in Israel until centuries after the need for such unity no longer existed. As stated earlier, this noble chapter buries forever the false theories whose advocates have tried so diligently to silence it by their denials. But the chapter lives on. We have never seen a Bible that did not include it.

We rejoice in the unity of Israel under Joshua, a unity they never again fully achieved. Unity of God's people is the crying need of all generations. As Unger stated it, "How desperately the Lord's people need to exemplify that unity before men in a genuine testimony of the power of the gospel, not by a man-made monument, but by the outshining of genuine faith in God's Word exemplifying spiritual vitality from within the heart."[23]
We conclude this chapter with the following comment from Jamieson:

"This episode reflects honour upon all parties, and shows that piety and zeal for the honour and worship of God animated the people that entered Canaan to an extent far beyond what was exemplified in many other periods of Israel's history"[24]
23 Chapter 23 

Verse 1
JOSHUA'S PERSONAL FAREWELL
How natural it is that this wonderful book should be concluded with the personal farewell of the great commander who had led Israel in all of the great battles that delivered the Promised Land to the children of Israel. This was the way in which Moses concluded his Five Books, and we are not surprised that Joshua elected to close his in the same manner.

"And it came to pass after many days, when Jehovah had given rest unto Israel from all their enemies round about, and Joshua was old and well stricken in years; that Joshua called for all Israel and for their heads, and for their judges, and for their officers, and said unto them, I am old and well stricken in years: and ye have seen all that Jehovah your God hath done unto all those nations because of you; for Jehovah your God, he it is that fought for you."
As a fitting prologue to what Joshua would say, these verses call attention to the displacement of the Canaanites in order for the Chosen People to possess the land. Appropriately, Joshua reminded them that it had not been the Israelites who had won all of those battles; it was the work of God. "He it is that fought for you!" How easy it is for men, or nations, to forget the special blessings of God which entered into their success and prosperity. The later history of Israel proved that they needed this exhortation.

Verse 4
"Behold, I have allotted to you these nations that remain, to be an inheritance for your tribes, from the Jordan, with all the nations that I have cut off, even unto the great sea toward the going down of the sun. And Jehovah your God, he will thrust them out from before you, and drive them from out of your sight; and ye shall possess their land, as Jehovah your God spake unto you. Therefore be ye very courageous to keep and to do all that is written in the book of the law of Moses, that ye turn not aside therefrom to the right hand or to the left; that ye come not among these nations, these that remain among you; neither make mention of the name of their gods, nor cause to swear by them, neither serve them, nor bow down yourselves to them; but cleave unto Jehovah your God, as ye have done unto this day."
It is apparent at once that much of this address is composed of "reminiscences from the Pentateuch, especially from the Book of Deuteronomy."[1] The chief burden of Joshua's thoughts is the faithfulness of Israel. During the closing years of Joshua's life, he became increasingly aware, "of Israel's growing complacency and their tendency to compromise with the heathen."[2] Some of the heathen had already been put to taskwork, thus becoming vassals to Israel, and that was a source of wealth that added new power to the temptation to allow the "nations" a place among God's people.

The powerful exhortations of this farewell message came at a time when, "The Israelite takeover of Canaan was far from complete, but hostilities had pretty much ceased, and Joshua had grown old."[3]
Joshua 23:6 begins the list of the responsibility of Israel as follows:

(1) She had to keep the Law of Moses. Note that that law is written "in a book," which is a clear and undeniable reference to the Pentateuch, the Five Books of Moses.

(2) She had to keep herself separate from the idolatrous Canaanites, and especially not to intermarry among them.

(3) She was required to be loyal to the Lord (Joshua 23:8).

(4) She had to love the Lord (Joshua 23:11).

These warnings were desperately needed by Israel, and, appearing here, in this final message of Joshua, "They provide an ominous foreshadowing of the period following the death of Joshua. Israel was actually threatened with virtual extinction (Joshua 23:15)."[4] The reverses, that later came to Israel were not an indication of the Lord's inability to help them, but, "They were judgments on the rebelliousness of his people."[5]
Verse 9
"For Jehovah hath driven out from before you great nations and strong: but as for you, no man hath stood before you unto this day. One man of you shall chase a thousand; for Jehovah your God, he it is that fighteth for you, as he spake unto you. Take good heed therefore unto yourselves, that ye love Jehovah your God."
Israel must not get the idea that their victories have resulted from their OWN ability. It is God alone who has delivered the enemy into Israel's hands. Some later versions change the verbs here to past tense, "One of you chased a thousand ... etc." However, it is the future that is stressed here, showing that Israel need have no fear whatever of victory, provided only that they would be faithful to the Lord.

Verse 12
"Else if you do at all go back, and cleave unto the remnant of these nations, even these that remain among you, and shall make marriages with them, and go in unto them, and they to you; know for a certainty that Jehovah your God will no more drive these nations out of your sight; but they shall be a snare and a trap unto you, and a scourge in your sides, and thorns in your eyes, until ye perish from off this good land which Jehovah your God hath given you."
These verses indicate that the Promised Land was to belong to Israel only so long as the people were faithful to God. Failing in that faithfulness, God here, through Joshua, promised that Israel should "perish from off this good land." People who believe that God gave Israel a permanent title to Palestine regardless of what Israel did are grossly mistaken. God actually did dispel Israel from Palestine, and despite the fact that a remnant returned from Babylon, that was only a temporary measure that was necessary until the Messiah should be born. After the birth of Christ Israel (in the secular sense) lost all further right to Palestine, nor do they have any such right today.

Blair pointed out that, "God's continued help of Israel was contingent on Israel's faithfulness to the covenant. Apostasy would mean the turning of all the good they had ever known into terrible evil."[6]
These terrible words are an exact blueprint of what really happened to Israel. They intermarried with the pagan populations they left remaining in the land. Next, they accepted the worship of those pagan gods; even a king named his son after Baal (1 Chronicles 8:33; 9:39). In time, the true worship of God was abandoned altogether, and Israel degenerated into a condition exactly like that of the Canaanites they and displaced. In fact, Hosea (Hosea 12:7) denominates Israel as "a Canaanite." The word in our version is "trafficker," but the true meaning of it is "Canaanite!" (See Vol. 2 of my minor prophets commentary, pp. 198,199.) The result was exactly what was prophesied here: "God REMOVED them from that good land." Why? They deserved to he removed, no less than the shameful nations God had driven out before them!

Verse 14
"And, Behold, this day I am going the way of all the earth: and ye know in all your hearts and in all your souls, that not one thing hath failed of all the good things which Jehovah your God spake concerning you; all are come to pass unto you, not one thing failed thereof. And it shall come to pass, that as all the good things are come upon you of which Jehovah your God spake unto you, so will Jehovah bring upon you all the evll things, until he have destroyed you from off this good land which Jehovah your God hath given you. When ye transgress the covenant of Jehovah your God, which he commanded you, and go and serve other gods, and bow yourselves down to them; then will the anger of Jehovah be kindled against you, and ye shall perish quickly from off the good land which he hath given you."
The terrible threats of these verses are based upon the words previously spoken by the Lord through Moses (Leviticus 26:14-33; Deuteronomy 28:15-68). It cannot be denied that Israel was repeatedly and effectively warned of the consequence of rebellion against Jehovah. The pity is that these warnings were totally ignored, and the plunge of Israel into idolatry was swift and compile.

Joshua, of course, foresaw the drift of Israel into open apostasy, and, therefore, he arranged a ceremony for the renewal of the covenant following this address to the leaders of Israel, a ceremony with all the qualities of the ancient suzerainty treaties prevalent in the mid-second millennium B.C. The preposterous notion that these final addresses of Joshua were the work of some seventh-century B. C. priest is RIDICULOUS. The knowledge of the exact form of these suzerainty treaties was lost for centuries, and there is no evidence whatever that the priests of Josiah's time ever heard of it. The elaborate ceremony of the suzerainty treaty closes the Book of Joshua in the following chapter.
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Verse 1
The Book of Joshua closes with a solemn ceremony led by Joshua in which Israel again ratified the covenant with Jehovah their God, their true King and deliverer.

During the last two or three decades there has been a great breakthrough in understanding a feature of the Pentateuch and of Joshua that had never been known until very recently, and this new knowledge has made practically all of the comments that one may still read in many commentaries absolutely out-of-date and incorrect.

ERRONEOUS COMMENTS
Rather than taking time to refute the allegations of critical scholars on a verse-by-verse basis, we here cite a number of declarations applied by various critics to various verses, paragraphs, or even chapters in Joshua, which are no longer acceptable:

"The book appears to be a medley of contradictory narratives, most of which are unhistorical.[1] There were a number of editors of Joshua.[2] The last several verses were probably added by the final editor.[3] This is the address as "E" thought of it.[4]; Joshua 24:17-18, the people's response is a performed liturgical unit (later than Joshua, of course).[5] We have recognized Josiah's reign (about 621 B.C.) as the most probable setting for the first edition of Joshua (Deuteronomy 1)."[6] Etc., etc., etc.

The AUTHENTICITY of Joshua as an historical and genuine narrative given by Joshua himself within the very shadow of the days of Moses is today, by conservative scholars, accepted as virtually CERTIFIED and PROVED by the archeological discoveries a few years ago of many records of the old Hittite Empire regarding their relations with their vassal states, dated by George E. Mendenhall in the mid-second pre-Christian millennium (1450-1200 B.C.). Of very great significance are copies of the old suzerainty-treaties, summarizing the covenant obligations imposed upon vassals by the Hittite King. The form of those old covenants is followed closely both in Deuteronomy and here in the Book of Joshua, and this positively identifies both the Pentateuch and Joshua as having been written in that early period. There are no examples of that particular form of suzerainty-covenant treaty documents after the year 1000 B.C.[7] The major critical thesis that seventh-century B.C. priests "produced" large sections of these early books is DISPROVED by this. The very knowledge of that old form was lost for millenniums following 1000 B.C., and only in the last two or three decades has been "discovered." Yet, right here it is in Joshua!

Thus, as Kline said of Deuteronomy, we may also say of Joshua:

"The plain claims of Deuteronomy itself to be the farewell ceremonial addresses of Moses himself to the children of Israel in the plains of Moab are accepted by current orthodox Christian scholarship."[8]
Blair referred to this new information as, "One of the most important landmarks in recent study of the O.T."[9] It is based upon the publication of George Mendenhall's Law and Covenant in Israel and the Ancient Near East, published in the Biblical Archeologist in 1954.

Of course, there is no point in alleging that Joshua reported his own burial. Nor, is it in any way appropriate to refer to that account as the work of some "editor." That some INSPIRED MAN added the account is certain, but there is no need to call that unknown person an "editor," implying that he wrote the whole book, or revised it! Sir Isaac Newton in all probably was correct in his supposition that it was the prophet Samuel who added the record of the deaths of Moses and of Joshua, saying that, "Samuel had leisure in the reign of Saul, to put them into the form of the Books of Moses and of Joshua now extant."[10]
Many very reputable and learned men are accepting this new understanding that gives so much assurance of the historicity, accuracy, and authenticity of these Biblical books. Woudstra cited the following:

"Commentators who have applied this scheme to their interpretation of Joshua 24 include: J. J. De Vault, John Rea, C. F. Pfeiffer, E. F. Harrison, (editors), Wycliffe Bible Commentary (Chicago, 1962), C. Vonk, P. C. Craigie (his Deuteronomy is structured entirely around the covenant-treaty pattern)."[11]
To the above list, we may also add Merrill F. Unger, Hugh J. Blair, and others.

It is also significant that practically all recent liberal scholars admit the existence of these ancient covenant-treaty forms, and describe them somewhat fully, yet cling in some instances to the very theories which are denied by this information. In fact, we are indebted to Morton for this good description of an ancient suzerainty-treaty:

Six elements are typically found in the Hittite treaty texts. Listed with each element are corresponding references from this chapter:

1. Identification of the Great King and author of the covenant (Joshua 24:2; Exodus 20:1-2).

2. Enumeration of the gracious acts of the King, obligating the vassal to loyalty (Joshua 24:2-13; Exodus 20:2).

3. Covenant obligations of the vassal, typically demanding absolute loyalty and expressly prohibiting official relationships with foreign powers (Joshua 24:14,23; Exodus 20:3).

4. Instructions for depositing the document in the sanctuary for regular public reading (Joshua 24:25,26; Deuteronomy 31:9-13).

5. Deities of covenanting parties invoked as witnesses (Joshua 24:22); in monotheistic Israel, an adaptation was required (Isaiah 1:2; Micah 6:1-2).

6. Blessings accompanying fidelity; curses resulting from violation (Joshua 24:20; 8:34; Deuteronomy 27-28).[12]
Another very important element that should be included in this summary is the provision for renewing the covenant from time to time. This has been called "the Dynastic Requirement." We shall notice it below.

Again from Morton, "From this summary, it appears that Joshua 24 bears a clear relation to the covenant forms of Near Eastern ancient treaties."[13] Morton indeed conceded that this indicates "the unity and antiquity of the core traditions on which the Shechem covenant was based," but, in our view it goes much further than that. It indicates the ANTIQUITY and UNITY of the Pentateuch and the Book of Joshua.

"And Joshua gathered all the tribes of Israel to Shechem, and called for the elders of Israel, and for their heads, and for their judges, and for their officers; and they presented themselves before God. And Joshua said unto all the people, Thus saith Jehovah the God of Israel, Your fathers dwelt of old time beyond the River, even Terah, the father of Abraham, and the father of Nahor: and they served other gods. And I took your father Abraham from beyond the River, and led him throughout all the land of Canaan, and multiplied his seed, and gave him Isaac."
The mention here of all the judges and officers of the people stresses the strict formality of this solemn ceremony. Joshua 23 and Joshua 24 both feature an address by Joshua; and on that basis, critics rush to the conclusion that they are separate accounts of the same event; "But Joshua 23 is Joshua's informal address to the leaders of the people, and Joshua 24 is a formal, public renewal of the covenant."[14] Thus, the last public action of Joshua was that of leading his people in a formal and ceremonial renewal of the covenant at Shechem.

"To Shechem ..." (Joshua 24:1). Some scholars marvel that this ceremony was held at Shechem, instead of Shiloh where the tabernacle was located, apparently forgetting that the Tabernacle was a moveable thing. The simple and obvious truth is that it was moved down there to Shechem for this very occasion; the fact of its not being specifically mentioned is of no importance. The Tabernacle must have rested at a hundred different places in the history of Israel, and yet there is hardly any information given in the Bible concerning the actual making of such moves, an exception being the removal of it to Jerusalem in David's new cart! How do we know the Tabernacle with its ark of the covenant and all the other sacred furniture was at Shechem? The words, "before God" in Joshua 24:1 prove this. A hundred places in Exodus and Leviticus make it evident that when a worshipper came before God with a sacrifice, it was at the Tabernacle! The translators of the Septuagint (LXX) knew this, but in the year 255 B.C., when the Septuagint (LXX) was done, the "one place only" theory was widely accepted. So, in order to conform to that, they simply moved the location of this covenant renewal ceremony to Shiloh (Joshua 24:1,25 in the LXX), where of course, the Tabernacle rested until they moved it down to Shechem for this ceremony. Scholars reject the Shiloh location for this ceremony. The great probability of the Tabernacle's being moved to Shechem for the event described here clears up everything. The clause, "They presented themselves before God," simply cannot be understood in any other way. As Boling pointed out, "Before God implies the presence of the ark."[15] The deduction by Plummer regarding this question is simply that, "The Tabernacle was no doubt moved on that great occasion to Shechem."[16]
Woudstra pointed out that some do not think "before God" necessarily refers to the Ark or the Tabernacle; but, "The expression is sufficiently accounted for by Shechem's sacred associations going back to patriarchal times."[17] Such associations, of course, were very important, and we shall notice these under the article "Shechem," below, but we cannot accept the statement of Jacob after the dream at Bethel that, "Surely God is in this place," as any proof whatever that God had taken up PERMANENT residence in Shechem!

SHECHEM
Another great renewal of the covenant ceremony had already been conducted there, as we read in Joshua 8. The place was rich in the history of the patriarchs. It was the scene of God's first covenant with Abraham (Genesis 12:6-7). Abraham built an altar here, the first built in Canaan, on his way from Haran, after the death of Terah. Jacob is supposed to have come here on his flight from Esau. It was here, in all probability that Jacob commanded his family to bury their idols. Jacob chose this as his residence and remained there until the rape of Dinah and the terrible vengeance against the citizens of that place by Simeon and Levi. It was a Levitical city, and one of the cities of Refuge. Jacob bought a field for a tomb here, and Joseph's bones were buried there. "Shechem was a locality calculated to inspire the Israelites with the deepest feelings."[18] (See further information on Shechem in Joshua 21.)

"Beyond the River ..." This is a reference to the Euphrates.

"Your fathers ... served other gods." Both Terah (Abraham's father) and Nahor, his uncle, were idolaters, but it is NOT stated that Abraham was an idolater. There is no reason to doubt the Jewish tradition that, "Abraham, while in Ur of the Chaldees was persecuted for his abhorrence of idolatry, and hence, was called away by God from his native land."[19] Throughout Israel's history, there remained for many years a preference by some of them for idolatry. It will be remembered that Laban's household gods were stolen by Rachel, and right here in this chapter, (Joshua 24:14), Joshua pleaded with the people to, "Put away the gods which your fathers served beyond the River."

Blair pointed out that here in Joshua 24:1, we have the identification of the Maker of the Covenant in the preamble. "This is the regular pattern of the suzerainty-treaty covenants."[20] One of the features of that ancient form of covenant, "was the necessity for its renewal from time to time, and that is exactly what we have here at Shechem."[21]
Verse 4
"And I gave unto Isaac Jacob and Esau: and I gave unto Esau mount Seir, to possess it; and Jacob and his children went down into Egypt. And I sent Moses and Aaron, and I plagued Egypt, according to that which I did in the midst thereof: and afterward I brought you out. And I brought your fathers out of Egypt: and ye came unto the sea; and the Egyptians pursued after your fathers with chariots and with horsemen unto the Red Sea. And when they cried out unto Jehovah, he put darkness between you and the Egyptians, and brought the sea upon them, and covered them; and your eyes saw what I did in Egypt: and ye dwelt in the wilderness many days."
True to the ancient form, there appears in these lines a recapitulation of the many gracious actions of the Great King on behalf of his Israelite vassals.

Notice that there is a PRESUMPTION on the part of Joshua here that his audience were in possession of accurate and trustworthy records of all that he mentioned, "rendering it unnecessary to enter into detail."[22] The probability that all of the previous books of the O.T. were written and in existence at the time of this address by Joshua is of a degree that approaches CERTAINTY.

Verse 8
"And I brought you into the land of the Amorites, that dwelt beyond the Jordan: and they fought with you; and I gave them into your hand, and ye possessed their land; and I destroyed them from before you. Then Balak the son of Zippor, king of Moab arose and fought against Israel: and he sent and called Balaam the son of Beor to curse you; but I would not hearken unto Balaam; therefore he blessed you still: so I delivered you out of his hand. And ye went over the Jordan, and came unto Jericho: and the men of Jericho fought against you, the Amorite, and the Perizzite, and the Canaanite, and the Hittite, and the Gergashite, the Hivite, and the Jebusite; and I delivered them into your hand. And I sent the hornet before you, which drove them out from before you, even the two kings of the Amorites; not with thy sword, nor with thy bow. And I gave you a land whereon thou hadst not labored, and cities which ye built not, and ye dwell therein; of vineyards and olive yards which ye planted not do ye eat."
Holmes stated that, "`Fought against Israel' (Joshua 24:9) should be omitted, because Balak did not join battle with Israel."[23] Such an opinion overlooks the near identity between Moab and Midian at that time in history. Numbers 31:8 reveals that five kings of Midian were slain, as well as Balaam, the implication that Balaam also "fought against Israel," despite there being no verse that states that he declared war on Israel. Balak as an ally of Midian also "fought against Israel," as revealed here; and he suffered the same fate as the other enemies of Israel. Besides all that, Balak's hiring of Balaam to curse Israel was an act of war by any standard whatever. Therefore, the statement here that "he warred against Israel" stands. It is the truth! Even the declarations in Deuteronomy 2:9 and Judges 11:25 to the effect that no battle took place cannot deny the state of war that existed between Balak and Israel. Critics try to make some big deal out of this but without any success. There are no contradictions here. As Plummer put it, "There is not the slightest shadow of difference between the view of Balaam (and his sponsor Balak) presented to us in this short paragraph and that in which he appears to us in the more expanded narrative of Moses."[24]
"Joshua 24:11-13, above, are a summary of Joshua 1-12; it was God who gave you the victory, not your sword, or your bow."[25]
"The hornet ..." (Joshua 24:12). "There is no unanimity among scholars as to what this means ... Some think it does not refer to insects, but to irrational fear and panic."[26] In our view, such views are not contradictory; there were doubtless examples of both: (1) actual hornets who drove the soldiers half-mad, and (2) inordinate and fearful panic which immobilized and destroyed them. As Woudstra said, "Great fear experienced by the nations of Canaan is not absent from the book (Joshua 2:9; 5:1)."[27] Whichever is meant, or even if both are meant, "The intention is plainly to emphasize that Jehovah's agency was the effective factor in Israel's victories, and not Israel's sword or bow."[28]
Verse 14
"Now therefore fear Jehovah, and serve him in sincerity and in truth; and put away the gods which your fathers served beyond the River, and in Egypt; and serve ye Jehovah. And if it seem evil unto you to serve Jehovah, choose ye this day whom ye will serve; whether the gods which your fathers served beyond the River, or the gods of the Amorites, in whose land ye dwell: but as for me and my house, we will serve Jehovah."
These two verses place the decision squarely up to Israel. They must choose between serving the pagan gods of their early ancestors which the patriarchs (some of them) worshipped beyond the Euphrates River, or the gods of the Amorites whom Jehovah had driven out of their land to provide an inheritance for Israel, or they must choose Jehovah.

"The gods of the Amorites in whose land ye dwell ..." (Joshua 24:15). What a "reductio ad absurdum" this is! He seems to say, "If you had served those gods, you would not be here, nor would the Amorites have been driven out before you."[29] We also offer in this connection the inspiring words of Plummer:

"Joshua invites the people as Elijah did on an even more memorable occasion, to make their choice between the false worship and the true, between the present and the future, between the indulgence of their lusts and the approval of their conscience ... No desire to stand well in the eyes Israel, no temptation of this lower world to pervert his sense of truth deters him. The experience of a life of service to Jehovah have convinced him that Jehovah is the true and only God, and from that conviction, the venerable warrior does not intend to swerve"[30]
What is taught in these two verses is absolute loyalty to the sovereign Lord, involving, of course, the putting away of all false gods. Morton pointed out that this corresponds exactly to the ancient form of the old suzerainty treaties, in that, "The historical prologue is followed by a statement of covenant obligations."[31]
Verse 16
"And the people answered and said, Far be it from us that we should forsake Jehovah, to serve other gods; for Jehovah is our God, he it is that brought us and our children up out of the land of Egypt, from the house of bondage, and did those great signs in our sight, and preserved us in all the way wherein we went, and among all the peoples through the midst of whom we passed; and Jehovah drove out from before us all the peoples, even the Amorites that dwelt in the land: therefore we will serve Jehovah; for he is our God."
This response on the part of the people appears at first sight to be adequate, but Joshua's words a moment later indicate that their oath of loyalty was "too glib,"[32] and was made without proper respect for the solemnity of it and for the seriousness of the obligations incurred. Sometimes, people become Christians without fully realizing the binding and irrevocable nature of the obligations incurred in the acceptance of the yoke of Christ and in the ensuing hostility of the world. There is perhaps in these verses also a recognition of the ability of the Amorites in the words, "even the Amorites," who were clearly the most magnificent of all the ancient Canaanites.

Verse 19
"And Joshua said unto the people, Ye cannot serve Jehovah; for he is a holy God; he will not forgive your transgression nor your sins. If ye forsake Jehovah and serve foreign gods, then he will turn and do you evil, and consume you, after that he hath done you good. And the people said unto Joshua, Nay; but we will serve Jehovah. And Joshua said unto the people, Ye are witnesses against yourselves that ye have chosen you Jehovah to serve him. And they said, We are witnesses. Now therefore put away, said he, the foreign gods which are among you, and incline your heart unto Jehovah, the God of Israel. And the people said unto Joshua, Jehovah our God will we serve, and unto his voice will we hearken. So Joshua made a covenant with the people that day, and set them a statute and an ordinance in Shechem. And Joshua wrote these words in the book of the law of God; and he took a great stone, and set it up there under the oak that was by the sanctuary of Jehovah. And Joshua said unto all the people, Behold this stone shall be a witness against us; for it hath heard all the words of Jehovah which he spake unto us: it shall be therefore a witness against you, lest ye deny your God. So Joshua sent the people away, every man unto his inheritance."
"He will not forgive your transgression nor your sins ..." Harsh as this may sound, there was no forgiveness of sins in any absolute sense under the Mosaic Law. Although, the particular sin that God here said He would not forgive was identified as the "worship of other gods," yet, in its larger dimensions, it applied to any breaking of the covenant. As Sizoo said, "`He will not forgive your transgressions' refers specifically to the worship of foreign gods and more generally to any wrongdoing, for to transgress any commandment of God is to violate the covenant."[33] Nowhere else in the history of the whole world is there any such thing as the forgiveness of sins except that which is available through the Lord Jesus Christ. This passage categorically denies that there was to be any forgiveness of sins under the Mosaic Law. As a matter of fact, Jeremiah made forgiveness of sins to be the unique element of the New Covenant (Jeremiah 31:31-34).

Joshua 24:20 is a reference to the curses and blessings that characterized the ancient suzerainty-covenant treaties. Thus, we continue to find in almost every verse evidence that this renewal ceremony strictly followed the ancient pattern.

"He (God) will turn and do you evil ..." (Joshua 24:20). This reference to God's turning does not at all conflict with other statements in the Bible, such as, "I Jehovah change not" (Malachi 3:6), or, "Every good gift and every perfect gift is from above, coming down from the Father of Lights with whom there is no variation nor shadow that is cast by turning" (James 1:17). What is meant of course, is that the conduct of men, in becoming wicked, can change their relation to God, and that change is here called God's turning. We follow the same kind of idiom in referring to the sun's going down. It is not the sun's going down that is denoted but the earth's changing its position with reference to the sun. So when we think of God's turning to punish men, it is NOT God who changed but the sinners who deserve the punishment. Woudstra pointed out that these two ideas: (1) God's changelessness and (2) His `turning' "sometimes occur in one and the same chapter (1 Samuel 15:11,29)."[34]
Here again in Joshua 24:23 we find evidence that the children of Israel still indulged a secret reverence and respect for heathen gods, actually having some of these idols in their possession at the time of these glib assertions of their loyalty to Jehovah. Keil and others have supposed that Joshua here spoke of the inward, mental retention of such idols, but we cannot accept that. As Plummer said, "There can be little doubt that, although Israel dared not openly worship strange gods, yet [~teraphim] and other images were retained by them, and if not worshipped, were nevertheless accorded a respect and veneration that could in the future lead them into apostasy."[35] And, of course, that is exactly what did happen later.

"The book of the law of God ..." (Joshua 24:26). If this is not the O.T., particularly the Five Books of Moses and the Book of Joshua, then what is it? The commentators seem to have trouble with this "Book of the Law of God," but, just as the ancient covenant-treaty of the Hittites required a document to record the terms of the covenant to be prepared and deposited in a safe place, the same thing, exactly, occurred here. The simple meaning here is that the Book of Moses (commonly called the five books) was supplemented by this book we are studying, containing especially this final solemn ratification of the covenant and renewal of the covenant status of Israel.

"Under the oak that was by the sanctuary of Jehovah ..." (Joshua 24:26). The efforts of some to translate "in" instead of "by" in this verse derive from their desire to get an oak tree into the tabernacle, which is the "sanctuary of Jehovah" mentioned here. If we had needed any proof that the tabernacle had indeed been moved to Shechem for this ratification ceremony, here it is. Of course, Keil denied that the word rendered "by" or "near" in this verse could ever mean "near." But Plummer's comment on that should enlighten us:

"It is difficult to see how Keil could have denied this with so many passages against him, as in Joshua 5:13; 1 Samuel 29:1; Ezekiel 10:15, etc. He wishes to avoid the idea of the sanctuary being in Shechem!"[36]
What can the critics do with "the Book of the Law of God" mentioned in this paragraph? Well, here is the way Holmes handled it:

"If there had been such a book of the law there would have been no necessity to erect a stone for a witness; the book would have been a much better one."[37]
The new light now available regarding the type of covenant-treaty in view here shows that the ancient Hittite kings (about 1400 B.C.) had no trouble at all getting their covenants written down in a book, and the Code of Hammurabi (about 2000 B.C.) was written and even engraved on stone. So, what kind of blindness is it that can deny what Joshua plainly declared here?

Verse 29
"And it came to pass after these things, that Joshua the son of Nun, the servant of Jehovah, died, being a hundred and ten years old. And they buried him in the border of his inheritance in Timnath-Serah, which is in the hill-country of Ephraim, on the north of the mountain of Gaash. And Israel served Jehovah all the days of Joshua, and all the days of the elders that outlived Joshua, and had known all the work of Jehovah, that he had wrought for Israel."
And the bones of Joseph, which the children of Israel brought up out of Egypt, buried they in Shechem, in the parcel of ground which Jacob bought of the sons of Hamor the father of Shechem for a hundred pieces of money: and they became the inheritance of the children of Joseph. And Eleazar the son of Aaron died, and they buried him in the hill of Phinehas his son, which was given him in the hill-country of Ephraim.

"Joshua ...the servant of Jehovah ..." (Joshua 24:29). The title, "Servant of Jehovah" is used of Moses frequently in the Book of Joshua, as in Joshua 1:1,2,13; 8:31,33; 9:24; 11:12,15; 12:6; 13:8; 14:7; 18:7; 22:2,4,5. But this is the very first time the title is given to Joshua. Boling believed this was due to the tremendous importance of the covenant-relationship in which Joshua here stood in the place once occupied by Moses. "In other words, it was not as warfare-genius but as covenant-negotiator that Joshua bore, like Moses, the title of Servant of Jehovah."[38]
Of course, this new title which appears for Joshua here has been made the basis of all kinds of wild and irresponsible assertions to the effect that this whole paragraph is an interpolation inserted long afterward when Joshua, along with others, had been raised to the level of National Saints! Again from Plummer:

"This is a fair specimen of the inventive criticism which has found favor among modern critics in which a large amount of imagination is made to supply the want of even the tiniest fact. There never was such a period when Israel would have given any more honor to Joshua and Moses than they would have given at the hour of their death."[39]
Note that Joshua was buried "in his own inheritance," giving us a contrast with the burial of the patriarchs who had to be buried in places bought from strangers. Joshua was not buried in a strange land, but on his own property! Woudstra has identified Timnath-Serah as the modern Khirbet Tibneh, about 12 miles northeast of Lydda.[40]
Joshua 24:31 shows that during Joshua's lifetime and in the lifetimes of those who were his contemporaries, Israel remained true to the Lord. However, the occupation of Canaan was never a complete success, and soon after Joshua's death, the inevitable tendency of Israel to apostasy asserted itself more vigorously than ever. Yet it is gloriously refreshing to find in this one great hero, Joshua, that he did indeed serve the Lord with all of his heart, mind, soul, and strength.

Nothing could show more clearly the respect and honor in which Israel held the name of Joseph than the scrupulous manner in which they respected his dying wish and their obedience of his commandments respecting the disposal of his bones. "This is another link in the chain of evidence which serves to establish the early date and authenticity of this book."[41]
The additions to this chapter that are found in the Septuagint (LXX) should be rejected. As Plummer said, their mention of Astarte and Ashteroth as separate deities is alone enough to discredit it."[42]
The death and burial of Eleazar saw the transfer of the High Priesthood to his son Phinehas. Thus, just as the death of Aaron and Moses closed Deuteronomy, so the death of Eleazar and Joshua closed this book.

